The Gift of the Holy Spirit Today
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Author's Preface

One of the most extraordinary Christian facts of our time is the claim of many people to be freshly
experiencing "the gift of the Holy Spirit." They speak of "receiving the gift of the Holy Spirit" or simply
"receiving the Holy Spirit,"* and declare variously that this has been a unique experience of the presence
and power of God in their lives.

Because | believe this claim is valid, and also that it represents a rediscovery of a basic dimension of
Christian faith, | have written this book. A number of years ago | ran across a statement in The
Beginnings of Christianity by Jackson and Lake, to the effect that in "the study of the beginnings of

Chri st i an t hou g {paointforineestigation is thé exgerience called 'the gift of the Holy Spirit';
for this is the most important constant factor throughout the first Christian generation."? If this statement
is trued and | believe it essentially isd there could scarcely be a better or more important time in the
history of the Church to make such an investigation. Also if the contemporary claim to the experience of
"the gift of the Sprit" is validd and | believe it largely isd then what is happening among many people in
this late Christian generation is extremely significant: it is verily the renewal of a most important aspect of
first-generation Christianity.

What this book accordingly intends to do is to investigate the significance of the gift of the Holy Spirit in its
earliest Christian form and to pursue this investigation in the context of contemporary Christian
experience.g Thus what is written in the pages to follow will by no means be simply a dispassionate
academic exercise in "Christian origins," but a deeply concerned exploration of a vital aspect of original
Christianity reappearing in our time.

It is just possible that fresh study and experience in the area of the gift of the Holy Spirit can make for
profound renewal of Christian faith in our day.



Introduction

An exploration of "the gift of the Holy Spirit" in first-generation Christianity means turning basically to the
New Testament record. Non-canonical writings, such as those of the Apostolic Fathers, are of some help,
but we are on sure ground only when we listen to the New Testament witness. For it is here that primitive
experience of this gift is set forth with authority and challenge.

If it is true that the experience of the gift of the Holy Spirit belonged to the first Christian generation, then
whatever the exact nature of that gift, it will directly or indirectly inform the New Testament throughout.
However, our focus will be largely on the portion of the New Testament, namely the book of Acts, that
specifically records the giving and receiving of the Holy Spirit. Other New Testament materials of course
have relevanced the Gospels pointing forward to the gift and the Epistles representing persons and
communities who have already received the giftd but it is only the book of Acts that records the actual
experience.

In turning most often to Acts we shall find ourselves considering several accounts of the giving and
receiving of the Holy Spirit. These will include accounts of the disciples in Jerusalem (Acts 2:1-21), the
people in Samaria (8:5-24), Saul in Damascus (9:1-19), the Gentiles in Caesarea (10:1-48) and the
disciples in Ephesus (19:1—6).l There will be reference also to other incidents that may less directly refer
to the gift of the Holy Spirit.

As was suggested in the preface, we shall be dealing with first generation Christianity and the gift of the
Holy Spirit from a perspective of vital existential concern. It will be our purpose to learn all we can about
the New Testament witness as it relates to contemporary experience.


http://www.biblegateway.com/passage/?search=acts%202:1-21&version=31
http://www.biblegateway.com/passage/?search=acts%208:5-24;&version=31;
http://www.biblegateway.com/passage/?search=acts%209:1-19;&version=31;
http://www.biblegateway.com/passage/?search=acts%2010:1-48;&version=31;
http://www.biblegateway.com/passage/?search=acts%2019:1-6;&version=31;

Chapter One: Background

It is important at the outset to reflect upon the background for the gift of the Holy Spirit. For what took
place in first-generation Christianity, as recorded in the book of Acts, happened against the background of
certain objective factors preparing the way for the giving of the Holy Spirit

A. The Divine Promise Most immediately apparent is the fact that the gift of the Holy Spirit is a direct
fulfillment of the promise of God. It is grounded in God's intention and purpose and therefore has behind it
the divine integrity. As a promise of God, like all divine promises, it is dependable and sure.

We may begin by noting on the Day of Pentecost that Peter, speaking for the disciples in Jerusalem who
have just received the gift of the Holy Spirit, says: "This is what was spoken by the prophet Joel: 'And in
the last days it shall be, God declares, that | will pour out my Spirit upon all flesh é ' 'Acts(2:16-17). In
other words, the gift of the Spirit that has been received is in fulfillment of God's promise through the Old
Testament prophet. Similar Old Testament promises are found elsewhere: "Thus saysthe Lord é I ~ wi | |
pour my Spirit upon your descendants and my blessing on your offspring” (Isaiah 44:2-3): "I will not hide
my face any more from them, when | pour out my Spirit upon the house of Israel, says the Lord God"
(Ezekial 39:29). Though Isaiah and Ezekial speak specifically of Israel, and Joel universally ("all flesh"),
the divine promise contained in all three books may be viewed as being initially fulfilled in Acts, since the
Spirit was first poured out upon Israel (Acts 2, and thereafter upon the Gentiles (Acts 10 and elsewhere),
thus "all flesh."

Next, moving closer to the actual giving of the Spirit as recorded in Acts, we find more immediate
references to the divine promise as "the promise of the Father." First, there are the final words of Jesus:
"And behold, | send the promise of my Father upon you" (Luke 24:49). Next we read: "And while staying
with them he charged them not to depart from Jerusalem, but to wait for the promise of the Father, which,
he said, 'you heard from me™ (Acts 1:4). Then we have the words of Peter: "And having received from the
Father the promise of the Holy Spirit, he [Jesus] has poured out this which you see and hear" (Acts 2:33).
Thus it is the promise of God the Father which stands as immediate background for the gift of the Holy
Spirit on the Day of Pentecost.

Thereafter, on the same day the promise is likewise extended to Peter's audience and to their children,
and to those of other times and places. So says Peter: "You shall receive the gift of the Holy Spirit. For
the promise is to you and to your children and to all that are far off, every one whom the Lord our God
calls to him" (Acts 2:38-39).

Finally, turning to the Epistles we find two references to the promise of the Holy Spirit. First, Paul writes in
Galatians about receiving the Spirit (Galatians 3:2) and then adds, a few verses later, words about
receiving "the promise of the Spirit through faith" (Galatians 3:14). Second, Paul writes to the Ephesians
that they were "sealed with the promised Holy Spirit" (literally, "the Holy Spirit of promise"d Ephesians
1:13). So in these two letters, written to communities of Christians who have received the gift of the Holy
Spirit, the Spirit is described as the "Spirit of promise." Hence, once again it is the divine promise, the
promise of God, that stands behind the gift of the Holy Spirit.

What is exciting about this promise is that it was by no means limited to the New Testament period. As we
have noted, Peter declares it is "unto you and to your children and to all that are far off," hence people of
all places and generations. The promise of the gift of the Holy Spirit therefore belongs to us also in our
time.

This last statement brings us to the opening words in this book, namely, that many people in our day are
claiming a like experience of the gift of the Holy Spirit. If this is the case, there surely stands behind them
the divine promise. Their experience of the Holy Spirit therefore is grounded firmly in the never failing
promise of God.t
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B. The Exaltation of Jesus Next, the gift of the Holy Spirit comes from the exalted Jesus. This is the Jesus
who has been exalted to the right hand of the Father; it is He who sends (or pours) forth the Holy Spirit.
The centrality of the exalted Lord Jesus is accordingly critical to a proper understanding of the gift of the
Holy Spirit.

Here we must take our direction from the New Testament, for the Old Testament prophecies do not

include reference to a Messianic figure who will be communicator of the Spirit of God. The most direct

New Testament statement concerning the role of the exalted Jesus is that found in Acts 2:33 (quoted in

part above): "Being therefore exalted at the right hand of God, and having received from the Father the

promise of the Holy Spirit, he has poured outthisé Jesus, the risen Lord, had sai
ascension: "Behold, | send [or "send forth"]* the promise of my Father upon you é " Luke 24:49).

Thereafter Jesus, risen from the dead and exalted at the Father's right hand, sends forth the Holy Spirit.

We turn next to the Fourth Gospel and note the statement that it is the glorification of Jesus that is
essential background for the gift of the Holy Spirit. For we read that "as yet the Spirit had not been
given,3 because Jesus was not yet glorified" (John 7:39). Since the word "glorified" in the Fourth Gospel
signifies "exalted,"* it follows again that the exaltation of Jesus must precede the giving of the Holy Spirit.

Later in the Gospel of John there are several references by Jesus to the future sending, or giving, of the
Holy Spirit. Particularly relevant to our concern are the words of Jesus: "I tell you the truth: it is to your
advantage that | go away, for if | do not go away, the Counselor [the Paraclete]® will not come to you; but
if 1 go, | will send him to you" (John 16:7). The "going away" of Jesus is, of course, a reference to His
return to the Father; from there He will send the Holy Spirit. Similar to this is the statement of Jesus: "But
when the Counselor comes, whom | shall send to you from the Father, even the Spirit of truth, who
proceeds from the Father, he will bear witness to me" (John 15:26). It is to be noted here that Jesus says
He will send the Holy Spirit, and since the Spirit comes "“from the Father,"” the implication is that this will
happen when Jesus has returned to the presence of the Father. Thus both of these Johannine passages
specifyd as do the ones quoted from Luke and Actsd that the sending forth of the Holy Spirit is from the
exalted Lord Jesus.

In two other Paraclete passages of the Fourth Gospel the Holy Spirit is said to be sent or given by the
Father: "The Counselor, the Holy Spirit, whom the Father will send in my name, he will teach you all
things € " John 14:26); and "l will pray the Father, and he will give you another Counselor, to be with you
for ever, even the Spirit of truth € " John 14:16-17). One cannot stop with the exalted Jesus but must
again go back to the Father.

Who then sends the Holy Spirit? If one reads these four passages in the actual order of their being set
down, beginning with John 14:16-17 and concluding with John 16:7, the picture is this: (1) The Father will
give the Spirit at the request of Jesus; (2) The Father will send the Spirit in Jesus' name; (3) The Son will
send the Spirit from the Father; and (4) The Son will send the Spirit.

Thus, as Jesus unfolds the mystery of the sending of the Holy Spirit there is a progression from the
Father to the Son. The Father is primary in all activity, and therefore ultimately He gives or sends the Holy
Spirit,§ as the first two Johannine passages disclose; however, even in these two the Son is intimately
involved, for it is at His request that the Father sends the Spirit, and He does so in the Son's nhame. But
once it has been clarified that the Father is the primary actor, Jesus moves on to state that it is through
Himself that the Spirit comes. Then follows the beautiful transition in the third passage where Jesus says
that He (not the Father this time) will send the Spirit but that the Spirit is "from the Father." Here the
extraordinary balance is shown: for while it is Jesus finally who sends the Spirit, nonetheless the Spirit is
from God, the Father. Having stated in the three passages these relationships between the Spirit and the
Father, and only against that background, does Jesus finally sayd with no reference to the Fatherd that
the Son will send the Holy Spirit.
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One additional point before reflecting further on the sending, or giving, of the Holy Spirit, is that Jesus, in
one of the Fourth Gospel passages, speaks of the Spirit as proceeding from the Father: "the Spirit of truth
who proceeds from the Father" (John 15:26). Thus not only is the Father the primary agent in the sending
of the Spirit, but He is also the source of the Holy Spirit: the Holy Spirit "proceeds" from Him. This
procession of the Spirit from the Father is important to recognize; for it emphasizes that when the Holy
Spirit is given, it is a continuation of the eternal processionZ of the Spirit from the Father. Thus the Holy
Spirit goes back to the eternal source of all things. The Holy Spirit is from God, the Father, and is
therefore Himself also God. Therefore, when the Holy Spirit is sent to the world, nothing less than the
eternal God Himself comes.

To return now to the sending of the Holy Spirit: we may say that both the Father and Son send the Holy
Spirit? in the sense that the Father sends the Spirit through the Son. There is no sending of the Holy
Spirit by the Father except through the Son, and therefore the Holy Spirit who is sent by the Father is
received only through the mediation of Jesus Christ. Thus, in the ultimate sense, the Holy Spirit is sent
from the Father, but in a proximate sense He comes from the Son.

This brings us back in our reflection to the exalted Jesus. For the Son through whom the Holy Spirit
comes is the One at the Father's right hand. He who has been exalted by the Father to the place of honor
and majesty sends forth the Holy Spirit. The Holy Spirit thus comes from heaven to earth: even from the
Lord Jesus.

The coming of the Holy Spirit accordingly is not a divine event to which Jesus may be only peripherally
related, but a coming in which He is the essential channel. The Holy Spirit, though distinct from Jesus, is
the Spirit issuing from Jesus. He is sent by Jesus. Thus it is not as if the exalted Jesus were one force
among many from whom the Spirit might come. "All authority in heaven and on earth” (Matthew 28:18)
has been given the exalted Lord, and from Him alone does the Holy Spirit go forth.

Now to return to the contemporary scene: the central focus is the exalted Jesus. Wherever people today
speak of the gift of the Holy Spirit it is invariably against the background of Jesus as the channel or
medium. The focus is not on the Holy Spirit, but on Him through whom the Holy Spirit comes.? There is,
to be sure, the recognition that ultimately the Spirit comes from God, the Father, but in no way so that the
exalted Jesus is secondary or unessential. The contemporary spiritual renewal is Jesus-centered (or
Christocentric) through and through.m

C. The Work of Redemption

Finally, the background for the gift of the Holy Spirit is the work of redemption. What God has wrought in
Jesus Christ for the salvation of the world is essential preparation. The gift of the Holy Spirit follows upon
the completion of God's gracious, redeeming work in the life, death and resurrection of Jesus, the Son of
God.

We have been observing that the Holy Spirit is sent forth from the exalted Jesus at the Father's right

hand. Now we move on to the recognition that this exaltation is of the risen Lord. The statement, earlier
guoted, "Being therefore exalted at the right hand of Godé he has poureAMcts@:B3)ist hi s
preceded by "This Jesus God raised up é " Adts 2:321). Hence, it is to be emphasized that the Holy Spirit
does not come from the eternally glorious Son of God™ but from the One who has been raised from the
dead and exalted to the Father's presence. It is this exalted Jesus who sends forth the Holy Spirit.

Now we need to look back past the Resurrection to the whole cycle of Jesus' birth, life and death. For the
exaltation of Jesus is of One who was willing to forgo His heavenly glory, be born in human flesh, suffer at
the hands of ruthless men, die on the accursed cross, and experience the agonies of hell itself. Such was
His incomparable act of self-humbling from the heights of heaven to the depths of hell. It is this Jesus,
who knew humiliation vaster than the mind can begin to comprehend, who was raised from the dead and
exalted to the right hand of the Father. This exalted Jesus pours forth the Holy Spirit.
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The event of the life, death and resurrection of Jesus is clearly proclaimed in Acts 2:22-32 as background
for the sending forth of the Holy Spirit. Peter speaks first, briefly, of the life of Jesus: "a man attested to

you by God with mighty works and wonders and signs é " ; next of the Crucifixion an
"you crucified and killed by the hands of lawless men"; and then, at much greater length, of the
Resurrection: "But God raised him up, having loosed the pangs of death € " e ttisconly after all this that

Peter comes to the outpouring of the Holy Spirit.

Years later, Peter is again preaching, this time to the Gentiles at Caesarea, and, as at Pentecost, he
rehearses the events of Jesus' life, death and resurrection (Acts 10:34-43). Shortly thereafter "the Holy
Spirit fell on all who heard the word" (Acts 10:44). It is again apparent that the whole cycle of Jesus' life,
death and resurrection is background for the giving of the Holy Spirit.

But what is more deeply involved in this recounting of the story of Jesus is the declaration of God's work
of redemption. This is far more than the narrative of an extraordinary life, of a person willingly dying a
horrible death and of God miraculously raising someone from the grave. That in itself would be a vivid
and memorable story, and might afford an example of heroic living and God's blessing on it. However, it is
much more: it is God's plan of salvationd "Jesus, delivered up according to the definite plan and
foreknowledge of God" (Acts 2:23)0 being worked out in the life, death and resurrection of Jesus. It is
victory over sin and death; the Resurrection is raising up of life; and the exaltation is the triumph of Jesus
over all dominions and powers.

It is the life, death and resurrection of Jesus, wherein God's plan of redemption is fulfilled, that precedes
the giving of the Holy Spirit. Without such redemption being wrought, the way would not be prepared. But
with the victory won through Jesus Christ, the Holy Spirit may now be sent.

We have mentioned earlier the error of those who would view the gift of the Holy Spirit as only
peripherally related to the person of Jesus Christ. Now, we must emphasize, it is also a very serious
mistake to think at all of the gift of the Holy Spirit except against the background of the work of Christ. It is
because of what God has done in and through the life, death and resurrection of Jesus that the Holy Spirit
is sent forth. The gift of the Holy Spirit follows only upon the work of redemption.

In the contemporary renewal there is strong emphasis on the work of redemption in connection with the
gift of the Holy Spirit. People everywhere who claim to have received the gift testify that because of what
God has done in Christ in their lives they have come to experience the gift of the Holy Spirit. It was only
as they came to know Jesus as the mediator of redemption that they experienced Him as the mediator of
the Spirit.E As those who have become participants in the wonder of salvation through Jesus Christ they
have likewise become recipients of the blessed Holy Spirit. Jesus has become both Savior and Lord.2
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ENDNOTES

Author's Preface 1. Some use terminology such as experiencing the "release of the Spirit," "renewal of
the Spirit" or the "renewal of the gift of the Spirit."

2. Op. Cit., Part 1, The Acts of the Apostles, ed. by F.J. Foakes-Jackson and Kirsopp Lake (London:
Macmillan and Co., Ltd., 1920), 322.

3. The contemporary Christian experience referred to is that represented in the present day "charismatic
renewal." This renewal, an outgrowth of "classical Pentecostalism" (a term frequently used to refer to the
Pentecostal movement beginning in the early twentieth century), began to occur in mainline churches in
the 1960s and is now found among Protestants of many denominations, Roman Catholics and Greek
Orthodox. Earlier, it was known as Neo-Pentecostalism, but within recent years has come increasingly to
be called the "charismatic renewal," or even "the renewal." The main point for those participating is that it
is a renewal in the Holy Spirit.

Introduction 1. In two of these accounts the language employed does not include "the gift of the Holy
Spirit," "receiving the Holy Spirit," etc. However, it is obvious that the whole story of Acts 2:1-21 is that of
the gift of the Spirit being received. This is presupposed later in Acts 2 when Peter speaks of the gift of
the Spirit also being promised to his audience (vv. 38-39), and is specifically referred to in Acts 10 when
Peter speaks of the Gentiles at Caesarea as "people who have received the Holy Spirit just as we have”
(v. 47). In the case of Saul of Tarsus, though gift language is not employed, he is said to experience
being "filled with the Holy Spirit" (9:17). We shall later note how this is one of the general expressions that
relate to the gift of the Holy Spirit.

Chapter One: Background 1. As a vivid illustration, see "The Promise of the Father" in Set My Spirit

Free (Plainfield, NJ: Logos, 1973) by Robert C. Frost. Frost testifies: "He knew my need and desire and

had faithfully promised He would endue my life with the power of His Spirit. And it happenedd just like He
promised. For me it was a mighty Baptism of love that flooded my life inside and outé My Heavenly
Father had kept His word and performed His promised and He will do the same for you" (p. 12). Frost is a
biologist and popular lecturer in the contemporary spiritual renewal.

2. The Greek word is exapostellod to "send out" or "send forth." It is a parallel to the term in Acts 2:33,
execheen, meaning "poured out" or "poured forth."

3. The preponderance of Greek manuscripts omit the word "given," so that the text could be read simply,
"the Spirit was not yet." However, English translations usually provide the word "given." This appears to
be the intended meaning.

4. See also John 12:23, 26, 28; John 17:5. Cf. Acts 3:13 "The God of Abraham and of Isaac and of
Jacobé gl ori fied his servant Jesus. "

5. Paracletosd the Paraclete: word used in the Fourth Gospel for the coming of the Holy Spirit. It conveys
the idea of one who appears in another's behalf: advocate, helper, intercessor, advisor, counselor.

6. Even as he gives or sends the Son. "God so loved the world that he gave his only Son. For God sent
the Son into the world é (John 3:16-17).

7. Since the Holy Spirit did not come into existence (He always has been), the procession is an eternal
one. He eternally proceeds from the Father within the mystery of the triune godhead. It would seem
improper, therefore, to speak of the Holy Spirit as "proceeding from the Father and Son" (as, for example,
in the Western filioque [and the Son] addition to the Constantinopolitan Creed).
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8. Though the procession of the Holy Spirit is from the Father alone (as we have observed).

9."éour testimony was not about tongues; not even primar
our talk was about Jesus Christé * Kevi n and Do rCathohicyenReostasdNewa Yiork:

Paulist Press, 1969), p. 42. The words quoted refer to the first small group of Roman Catholics in the

contemporary spiritual renewal.

10. It is obviously Trinitarian. From what has been said in the above paragraphs, Father, Son, and Holy
Spirit are equally involved. This needs emphasis especially in light of the importance of Christian
experience attesting to the fullness of the divine reality. On the matter of the focus being on Jesus
Christd which is universally true in the renewal of our timed there is some misunderstanding by critics
who view the renewal as a shifting away from Christ to the Holy Spirit. (For example, see F.D. Bruner, A
Theology of the Holy Spirit [Grand Rapids: Eerdmans, 1970], who speaks of how in Pentecostalism faith
is "directed primarily to the Holy Spirit," p. 115. Though Bruner is dealing in his book mainly with classical
Pentecostalism, his viewpoint also includes Neo-Pentecostalism, or the charismatic movement). Actually,
the focus remains throughout on Christ within the context of a Trinitarian frame of reference.

11. That is, the pre-incarnate Son who is eternally with the Father. Jesus speaks in John 17:5 of the
"glory" He had with the Father "before the world was made." Surely the Son was, is and will be forever
glorious; but His exaltation follows upon His resurrection from the dead.

12. Accordingly, this movement of renewal is not simply a form of "Christ mysticism" in which there is
personal identification with Jesus Christd a being caught up in His mystical presence. To be sure, there is
the sense of Christ-relatedness, even Christ-identification, but this is consequent to the experience of
redemption through Him.

13. On the matter of the work of redemption in connection with the gift of the Holy Spirit, the reader is
invited to see my book, The Era of the Spirit (Plainfield, NJ: Logos, 1971), especially pp. 51-53. Herein |
emphasize that whereas the Holy Spirit is active in the work of redemption "applying the work of God in
Christ and making new life an actuality," there is also "a movement of the Spirit beyond redemption, é "
The Era of the Spirit was my first attempt to express in writing what had been recently happening to many
people, and to follow this up with some theological reflection.
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Chapter Two: Dimensions

We come now to a consideration of the actual giving of the Holy Spirit. The Holy Spirit promised by the
Father, sent by the Son, becomes an event in time and history. God gives His Spirit to human beings. It is
therefore our concern to reflect upon some of the dimensions of this event that include both God and
man. We shall mainly note the biblical text and thereafter make some reference to the contemporary
scene.

The first thing we may observe in the Scripture is that God gives His Spirit in abundance. In the words of
the Fourth Gospel, "It is not by measure that he gives the Spirit" (John 3:34).2 The gift of the Holy Spirit is
one of plenitude and boundlessness. The Spirit is lavished upon men, and those who receive this gift
participate in the divine, abundant self-giving.

It is the word "outpouring"d the outpouring of the Spiritd that in the Scriptures particularly expresses this
theme of abundance. We have already given several quotations from both Old and New Testaments
where the word "outpouring” or "pouring out" occurs. Let us review the New Testament passages already
mentioned. First, Peter on the Day of Pentecost identifies what has just happened with the prophecy of
Joel concerning "the last days" when God would "pour out" His Spirit "on all flesh.” Second, thereafter, as
Peter proclaims the gospel, he states it was the exalted Jesus who "poured out" the Holy Spirit.

Now we may turn to another account of the gift of the Holy Spiritd to the Gentiles at Caesarea. Again, we
find the expression, "outpouring.” The relevant text reads that "the gift of the Holy Spirit had been poured
out [also]g on the Gentiles" (Acts 10:45). Thus the Gentile gathering at the house of Cornelius was
blessed in the same manner as the disciples at Jerusalem. They likewise experienced the abundance of
God's gift of the Holy Spirit.

One other passage, outside Acts, in the epistles should also be noted. It is found in Titus 3:5-6 where
Paul speaks of "the washing of regeneration and renewal in the Holy Spirit, [whom]g he poured out upon
us richly through Jesus Christ our Savior." This is a beautiful statement that connects very closely the
idea of4outpouring and abundance: the Holy Spirit "poured out € r i cddngit'happens through Jesus
Christ.*

To summarize: what we have observed in these passages concerning the gift of the Holy Spirit is the
lavishness of God's action. He does not stint, He does not mete out something of Himself, something of
His Spirit, but He gives in totality. God gives His Spirit in abundance.

As we turn briefly from the biblical record to the contemporary spiritual renewal, it is apparent that many
people testify to the abundance of what they have received. There is often the sense of the lavishness of
God in holding back nothing of His Spirit. There may have been growing hunger and thirst for the deep
things of God, then a critical spiritual breakthrough came and God poured out His Spirit. For some there
was such a plenitude of the divine presence and power, such a copiousness of God's blessing, such
totality of the Spirit's bestowal that it seemed almost more than human existence could bear. It was all of
God that man could receive of the eternal glory.>

We turn, in the second place, to a number of related themes that suggest the way God gives the Holy
Spirit. Here we shall note such matters as the divine sovereignty, the suddenness and forcefulness of the
gift. All of these, | believe, are contained in the idea of the Holy Spirit "falling upon" persons.

Two of the incidents in the book of Acts relating to the gift of the Holy Spirit make use of the language of
"falling." First, the account of the Holy Spirit being given to the Gentiles at Caesarea: "While Peter was
still saying this [his message to the Gentiles], the Holy Spirit fell on all who heard the word" (10:44). Later
Peter, rehearsing the event, says: "As | began to speak, the Holy Spirit fell on them just as on us at the
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beginning." Thus not only what happened to the Gentiles at Caesarea but also earlier to the disciples at
Jerusalem on the Day of Pentecost was a "falling" of the Holy Spirit.

The other incident in which the language of "falling” is used is that concerning the gift of the Holy Spirit to
the Samaritans. Before they received the gift, the Holy Spirit "had not yet fallen on any of them" (8:16).
Hence, when the Samaritans received the gift later, by implication, the Holy Spirit then fell upon them.

The aspect of God's sovereign action is unmistakably present in the gift of the Holy Spirit. The word
"falling" connotes an action "from above," from heaven to earth and therefore totally initiated by God. God
may give the Holy Spirit according to some specified pattern,® or He may transcend all usual modes and
freely send down the Holy Spirit. The sovereign "falling” of the Holy Spirit occurred in both Jerusalem and
Caesarea, and therefore may happen again and again.

Related to this is the note of suddenness. It is apparent that in Jerusalem the Holy Spirit suddenly came.
On the Day of Pentecost the disciples were all gathered together when "suddenly a sound came from
heaven like the rush of a mighty wind é " 2:2). This was unmistakably the coming of the Holy Spiritd sent
from heavend and happened with no advance notice. It is equally apparent that the outpouring of the
Spirit upon the Caesareans was sudden. For Peter's sermon was interrupted by the falling of the Holy
Spirit, obviously to the surprise of everyone gathered, Jew and Gentile alike.

When God acts, He acts quickly. There may be many factors preparing the way, but when He sends His
Spirit, there is a sudden movement from "on high,"” and the Spirit falls. There may be a period of time
leading up to it (as the days of waiting prior to Pentecost),Z but when the time comes, God moves rapidly.
Suddenlyd the Spirit comes.

The third aspect mentioned is that of forcefulness. We have already observed the statement in Acts about
the sound "from heaven like the rush of a mighty wind.” The coming of the Holy Spirit at Pentecost was
forcible,? strong, driving. There was nothing quiet or hidden about it: and it made an impact on all. The
expression "fall upon" suggests the same note of forcefulness; for when somethingd or someoned falls
upon a person or a group, the effects will doubtless be felt! Of course, we are here dealing with the Holy
Spirit, not a thing or force; nonetheless, His coming is with memorable impact.

This leads us again to the contemporary scene where testimonies abound to the "falling" of the Holy
Spirit.2 Sometimes reference is made to what has been experienced in a gathering of people when,
perhaps after withess has been borne about God's readiness to pour out His Spirit, suddenly the Spirit
falls. This frequently occurs unexpectedlyd even to the shock and surprise of those to whom it happens.
Here, seemingly, was a sovereign act of God occurring in the midst of His gathered people. Andd it is to
be addedd often this takes place with such forcefulness that the recipients have literally reeled under the
impact. This "falling" of the Spirit, so people attest, may occur privately as welld and there is no limit to
time or place: at any hour in church, in one's prayer closet, driving a car, on the job, indeed anywhere. It
is God's action, and of such a character that one can never thereafter forget.

We move on to recognize, in the third place, that the Holy Spirit comes to take possession. The Holy
Spirit lays claim upon a person, or community, so as to be the controlling and guiding reality.
Henceforward one is to move under the direction of the Holy Spirit.

The expression "come upon" is the primary one in the book of Acts that conveys this meaning. It is the
language used by Jesus prior to Pentecost in telling His disciples they are to be His withesses: "But you
shall receive power when the Holy Spirit has come upon you; and you shall be my witnesses é  1(8).
Jesus had been giving them "commandment through the Holy Spirit" (1:2), so the Holy Spirit was already
at work in their midst. But this was not yet the "coming upon" whereby the Holy Spirit would become the
controlling factor in their lives.
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The language of "coming upon" is also used in the later account of Paul ministering to the Ephesians. The
climatic moment is stated: "And when Paul laid his hands upon them, the Holy Spirit came on them é "
(Acts 19:6). Thus Ephesians experience essentially the same possession by the Spirit as did the disciples
at Pentecost.

Here a point needs to be emphasized, namely, the possession referred to in Acts intends to be a
continuing matter. When the Holy Spirit comes upon the disciples at Pentecost, this is an endowment for
their continuing life and ministry. From then on they are to be persons moving under the guidance and
authority of the Holy Spirit.

There are also a number of references in the Old Testament to the Spirit coming upon various persons. It
is said of several of the judges that the Spirit of the Lord "came upon" them, "took possession of" them or
"came mightily upon™®® them. The same is said of Saul and David.** Also, it was earlier said of one
incident concerning Moses' elders,® also of the prophesying of Balaam.X® However, all of this is largely a
temporary matter to enable a person for a time to fulfill a certain role or function: judging, ruling,
prophes;ying.M Further, the Spirit only came upon a few now and then. With the outpouring of the Spirit
beginning at Pentecost the situation is quite different: the coming of the Spirit is both abiding and
universal ("all flesh").

Here we might also quote the words of Jesus: "stay in the city, until you are clothed with power from on
high" (Luke 24:49). The picture of being clothed, or endued, with Holy Spirit likewise contains the note of
a continuing endowment. When the Holy Spirit comes and endues, not only will there be a total
possession but also movement thereafter will be vested with His presence and power.

It is to be noted that the described "coming upon" and "clothing with" are two aspects of the same
operation of the Holy Spirit. The former terminology, in the active voice, expresses the divine side,
namely, that the Holy Spirit thereby lays claim to or possesses a person. The latter terminology, in the
passive voice, expresses the human aspect, namely, that a person is thereby invested with the Holy
Spirit. One does not himself put on the Holy Spirit; rather does the Spirit clothe the person. Possession by
the Spirit and investment with the Spirit: these are two aspects of God's gracious action.

In the contemporary situation, we now observe, there is a striking sense of the Holy Spirit's possession
and investment. Whatever may have been the relation to God before, this represents a fresh and total
claim upon one's life. "I may have had the Spirit before, but now the Spirit has me"® such is a typical
expression of persons in the spiritual renewal. Nor is there any thought of lack of freedom in such
possession; quite the contrary, there is a tremendous sense of moving and acting freely under the Spirit's
direction. Moreover, the experience of the Spirit's abiding endowment, so that one is vested henceforward
with His1 Eresence and power, makes for an extraordinary new level of Christian commitment and
activity.=

Before going further it is important to stress that all the terminology thus far used in this chapter about the
"outpouring,” the "falling upon," and the "coming upon" of the Holy Spirit points definitely to the gift of the
Holy Spirit as a gift from without or beyond. The experience of the gift therefore is not some kind of
mystical participation in the immanent presence of God. Rather, it is a profound experience of the
transcendent God coming powerfully to His creature. In some ways it is a kind of spiritual invasion: from
the heights to the depths. But the coming from without is by no means to break down or destroy; it is a
gracious act whereby human beings may better become participants in the purpose and activity of God.

In the fourth place, those to whom God gives His Spirit are enveloped with His presence and power. The
Spirit promised by the Father, sent forth by the Son, surrounds, encloses, immerses those to whom He
comes. Nothing is left untouched or unaffected. It is as if one were bathed in the reality of God.
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The biblical term that expresses most vividly this aspect of envelopment is "being baptized." This
reference is made not to water but to the Spirit, to being baptized with, or in,% the Holy Spirit. By such a
baptism, one is totally enveloped within the reality of the divine presence.

In the book of Acts this expression is found twice. It is used in connection with the gift of the Holy Spirit to
the disciples at Jerusalem and to the Gentiles in Caesarea. Prior to the Jerusalem Pentecost, the words
of Jesus are recorded: "John baptized [in]** the Holy Spirit" (Acts 1:5). Following the Gentile Pentecost,
Peter, in his words to the apostles and brethren in Judea, refers to what had happened to the Gentiles as
also being baptized in the Holy Spirit: "As | began to speak, the Holy Spirit fell on them just as on us at
the beginning. And | remembered the word of the Lord, how he said, 'John baptized [in] water, but you
shall be baptized [in] the Holy Spirit" (Acts 11:15-16). Thus although the expression, "baptized in the
Spirit," is not used on the occasions of the gift of the Spirit to Jew and Gentile (Acts 2 and Acts 10), it is
apparent that both occasions are baptisms in the Holy Spirit.ﬁ By extension, since we have noted the
use of other terms such as "outpouring," "falling" and "coming on" for these and other events recording
the gift of the Holy Spirit, we may properly speak of all these incidents as occasions of being baptized in
the Holy Spirit.

The importance of this expression is further enhanced by the fact that all four Gospels likewise contain
references to a spiritual baptism. At the beginning of the ministry of Jesus, John the Baptist points to it as
a future event: "l have baptized you [in] water; but he [Jesus] will baptized you [in] the Holy Spirit [and
fire]."g There is no suggestion in the Gospels that this promised baptism in the Spirit is fulfilled during the
period of the life, death and resurrection of Jesus.Z ltis only with the completion of the work of Christ in
redemption that the Holy Spirit is givend and people thereafter are baptized in the Holy Spirit.

In the Gospels it is evident that Jesus will be the baptizer: "He [Jesus] will baptize you." By implication the
same is true in the book of Acts where, as noted, the text reads: "You shall be baptized in the Holy Spirit.”
The Holy Spirit is not depicted as the baptizer, as if one were being baptized byé the Holy Spirit. Rather,
Jesus is the baptizer and the Holy Spirit is the element wherein the baptism occurs. Even as water is not
the agent in water baptism, neither is the Spirit the agent in Spirit baptism. Water and Spirit are the
elements in which baptism takes place. This is an important fact to keep in mind, for it leads one properly
to understand baptism in the Spirit as not an action by the Spirit but by the exalted Lord who immerses
people in His Spirit.

We have briefly discussed the four Gospel instances and the two in Acts that specifically refer to baptism
in the Holy Spirit. There is one other possible instance in the New Testament: "For by one Spirit we were
all baptized into one bodyd Jews or Greeks, slaves or freed and all were made to drink of one Spirit" (1
Corinthians 12:13). It could be argued that Paul is dealing with a different matter here, namely, a baptism
by the Spirit, so that the Spirit (unlike the cases in the Gospels and Acts) is the agent. However, since the
Greek word translated "by" is the same as the word translated "in"# in the prior six cases, it would seem
preferable to translate it thus: "In one Spirit we were all baptizedé " Accor di ngly, the
depicted as element and not as agent, and Christ (though not mentioned directly) is implied to be the
agent.é That this seems to be the more likely interpretation follows also from the second half of the verse
which again does not show the Holy Spirit as agent: "all were made to drink of one Spirit." Incidentally,
this latter statement may also be translated: "all were imbued [or saturated] with one Spirit."g This
translation sounds much like our previous description of baptism in the Spirit as immersion in or saturation
with the Holy Spirit. However, whichever translation is followed, the Holy Spirit is not said to be the agent
in 1 Corinthians any more than the Gospels and Acts.

To summarize: the importance of the expression "being baptized in the Holy Spirit" cannot be denied. It
depicts vividly the idea of being totally enveloped in the reality of the Holy Spirit. Even though this baptism
in the Holy Spirit is set in contrast with John's baptism in water (in the Gospels and Acts), the same term
is used for both; so drawing upon the picture of water baptism one sees more clearly the operation of
Spirit baptism. Since to be baptized in water means literally to be immersed in, plunged in, even saturated
with the surrounding element, then to be baptized in the Holy Spirit can mean no less. No part of the
body is left untouched by water baptism; everything goes under. So with Spirit baptism the whole being of
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mand body, soul and spiritd is enveloped in the reality of God. Likewise, the community of those who are
enveloped in the divine reality is affected in its total life. Both individual and community are touched in
every area by the presence and power of the Holy Spirit.

Through being baptized in the Holy Spirit, life takes on a fresh quality of divine nearness and intimacy.
Moreover, the origin of this baptism is from beyond, from Jesus Christ. It is not a kind of mystical
immanence without transcendent source, but a being plunged into the sphere of the divine totality by the
activity of the exalted Lord. Such is the marvelous sense of immediacy that is known by those who are
thus enveloped in the reality of the divine presence.

Now to return specifically to the spiritual renewal today: there is no expression more commonly used than
that of being "baptized in [or with] the Holy Spirit." For what has been said in the preceding paragraphs
about the entire being of man envelopedd |mmersed saturated, imbuedd in the reality of God is the
testimony of countless thousands of people = This may have happened to a community of people or to
an individual, but the situation is extraordinarily the same. If to a community, its whole existence is
thereby enveloped anew in the divine glory: every aspect of its life touched by the divine presence. If to
an individual, one has then been submerged in the presence and power of Godd to use a common
expressiond "from the top of the head to the soles of the feet."

In passing, it is significant to observe that the biblical expression of "baptized in [or with] the Spirit" has
had Ilttle use in the long history of the church. Much of course has been said about baptism in (or with)
water?’ but little about baptism in the Holy Splrlt B |t may well be that the revival of this biblical
expression is one of the key signs of the renewal of New Testament vitality in our times.

Fifth, and finally, the recipients of God's gift are inwardly pervaded by His Holy Spirit. Man in the totality of
his being is claimed by the Spirit of God. There is penetration through the level of consciousness to the
subconscious depths. The Holy Spirit probes the inward regions of soul and spirit, and possesses human
existence in its entirety.

The word used in the scriptural record to express this inward possession is "filled"d to be "filled with the
Holy Spirit."* Let us note its usage first in the account of the disciples at Jerusalem.

It is interesting to observe that the first thing said about what happened to the disciples at Pentecost is
that "They were all filled with the Holy Spirit" (Acts 2:4). Peter later speaks of this as the outpourmg of the
Holy Spirit" (as we have noted before), but the primary description is their being "filled. n30 They were
pervaded by God's presence and power.

Looking in more detail at the Pentecostal picture, we find that before the disciples were filled, the house
was filled. The sound from heaven came "like the rush of a mighty wind" (as we have earlier noted), and
"it filled all the house where they were sitting" (Acts 2: 2).2 The house being filled suggests the presence
of God in an intensive manner throughout the place of assembly. Those gathered know themselves to be
surrounded by and enveloped in the presence of the Holy Spirit. Then what is felt outwardly in fullness
becomes an inner total experience. They are alld as community and as personsd filled with the Spirit of
God.

Also, just before the disciples are filled, the Scripture reads that "There appeared to them tongues as of
fire, distributed and resting on each one of them" (Acts 2:3). Two comments: first, this calls to mind the
words that Jesus will baptize with "the Holy Spirit and fire"; second, the tongues "resting on each"
contains the imagery of the Holy Spirit descending upond as in the language of "pouring out on," "falling
on" and "coming on"d so that the movement is from heaven to earth. Hence, the disciples are filled from
beyond themselves. It is not simply an intensification of an inward spiritual presence: it is a divine
visitation in fullness.
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Next, we turn to the account of Saul of Tarsus, and note how he was filled with the Spirit. Three days after
Saul's encounter with the glorified Jesus a disciple named Ananias goes to the blinded Saul: "So Ananias
departed and entered the house. And laying his hands on him he said, 'Brother Saul, the Lord Jesus who
appearedtoyoué has s e nt oumeay redaia your gight and be filled with the Holy Spirit™ (Acts
9:17). So does Saul, later to become Paul, receive the gift of the Holy Spirit.

Thus the experience of Saul of Tarsus was like that of the disciples at Jerusalem who were also filled with
the Spirit. It came from the exalted Lord Jesus in each case, and prepared both the disciples and Saul for
the work that lay ahead. Indeed, it was the gift of the Holy Spirit promised by God to all He calls to
Himself. Accordingly, being "filled with the Holy Spirit" in these two cases is clearly identical with the
experience of the Samaritans, the people at Caesarea, and the disciples at Ephesus. It was the initial
experience of receiving the gift of the Holy Spirit.

There is one other report in Acts of a being "filled with the Holy Spirit" that might likewise relate to such an
initial experience: "The disciples were filled with joy and with the Holy Spirit" (Acts 13: 52) This text
refers to those in Antioch of Pisidia who had been disciples for some time.

Outside of this, other references in Acts to "filled with the Spirit" concern persons who have earlier been
filled. It is said of Peter, when he later addressed the high council of Jews, that he, "filled with the Holy
Spirit," spoke to them (4:8), and that afterward when Peter and the company of disciples prayed for
boldness to speak the word "they were all filled with the Holy Spirit € 4(31). Saul of Tarsus, now called
Paul, is described as "filled with the Holy Spirit" as he discerns the evil intentions of Elymas the magician
and speaks against him (13:9). It would seem from these passages that in addition to the initial
experience of being filled there may be subsequent fresh fillings with the Holy Spirit. e

There is also reference to a condition of fullness: some persons are said to be "full of the Holy Spirit."
Stephen and Barnabas were described as men "full of the Holy Spirit and faith,"** and the requwement for
those elected to serve tables (including Stephen) is that they be men "full of the Spirit and of wisdom." 3
Indeed, it is also important to note that Jesus Himself, just following His baptism by John, is described as
"full of the Holy Spirit": "And Jesus, full of the Holy Spirit, returned from the Jordan é " Luke 4:1). The
language of spiritual fullness bespeaks God's abundant gift of the Holy Spirit.

Thus along with the initial reception of the gift of the Holy Spirit which is described as "filling" in the case
of the first disciples and Saul of Tarsus,® there are later repetitions of being filled as well as emphasis on
continuing fullness. Hence, the concept of filling is quite complex in richness and meaning.

What then is the overall significance of being "filled" or "full"? It would seem to point to that dimension of
the Spirit's bestowal that relates to interiority, that is to say, the whole community and/or person is
inwardly pervaded by the Holy Spirit. Even as the sound of something like a mighty wind filled all the
housed which signifies every room, nook and cornerd so for all persons who are filled, this means every
aspect of individual and communal life. The human situation is claimed in a total way by the Spirit of the
living God.

In the spiritual renewal of our time there are countless numbers of persons who testify to the reality of
being filled with the Holy Spirit. There may have been a sense of emptiness for some time, but now God
has come in His fullness; there may have been an increasing yearning to glorify God in all that one is and
does, and now God had flooded one's being with His ineffable presence; there may have been a deep
desire to be used more effectively in sharing the Good News of the grace received in Jesus Christ, and
now God has filled one's life and speech with fresh power. Such testimony to being filled with the Holy
Spirit points to a profoundly internal experience of the Spirit of God moving throughout like wind, or fire,
until all barriers are breached and the Holy Spirit pervades everything.*

This is totally of penetration with the Holy Spirit whereby, in a new way, all areas of one's beingd body,
soul and spirit (the conscious and subconscious depths)d become sensitized to the divine presence and
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activity. Likewise, a community of people filled with the Holy Spirit find that not only their relationship to
God but also to one another becomes suffused with a profound sense of God moving in and through
whatever takes place. Further, the experience of being filled may occur afreshd by God's sovereign
action and in response to new situations. However, any renewed filling is against the background of the
original breakthrough of God's Spirit when the Spirit moved throughout and all barriers were broken down.
For the Holy Spirit is free to move again and againd as all of life becomes redolent with the presence and
wonder of Almighty God.

Finally, let us hear the exhortation which remains to all generations: "Be filled with the Spirit &
(Ephesians 5:18). For it is the divine intention that God's people should know the life of continuing
spiritual fullness® and thereby ever live to the praise and glory of God.
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ENDNOTES

1. Itis unclear in this text whether the subject of the giving is the Father or the Son. In either case it is a
divine giving. Incidentally, the King James Version adds "unto him" (in italics, signifying that the words are
not found in the Greek) which, | believe, misses the important note that to whomever God gives the Spirit
it is without measure.

2. Rather than "even" which appears in the Revised Standard Version. The Greek word kai may in this
context be translated as "also" or "even." | would judge that "also" (the translation given in King James
and several modern versions) is preferable. It is true that Peter and those with him were surprised when
the gift was poured out on the Gentiles; thus it could be: "even on the Gentiles." However, | believe the
more significant matter here is that the Gentiles were also receiving the gift of the Spirit.

3. Rather than "which" in King James (KJV) and Revised Standard Version (RSV). See New American
Standard (NAS) and New International Version (NIV) for translation as "whom." The Greek word is ou,
which is either masculine or neuter; however, the masculine translation as "whom" seems more fitting in
light of the personal reality of the Holy Spirit.

4. Another passage that might be noted about the Holy Spirit and outpouring is Romans 5:5 where Paul
writes of how "God's love has been poured into our hearts through the Holy Spirité gi ven t o us.
However, Paul is speaking here of a result of the Spirit being given, namely, God's love "poured out."

5. "l felt the breath of God and tasted of His glory. | knew God was revealing only a minute portion of

Himself, had it been anything greater | would not have been able to survive. | would have diedé 1 f el t t he
Spirit of God surging in as the waters of the Red Sea must have rushed together after the children of

Israel had marched through to freedom." So writes Arthur Katz in his autobiography, Ben Israel: Odyssey

of a Modern Jew (Plainfield, NJ: Logos, 1970), pp. 204-5. This is the climatic moment in the pilgrimage of

a "son of Israel" wherein, after a "new-found relationship with the Messiah" (p. 171), he experienced the

outpouring (the "surging") of God's Spirit and the presence of eternal glory.

6. This will be discussed later.
7. See Acts 1:4ff. The period of waiting was about ten days.
8. The word translated above as "mighty" in the Greek is biaias, meaning "violent" or "forcible."

9. "There came a day and hour when the Spirit of God invaded our small Saturday evening prayer group,

where we met to pray for the Sunday worship service. Literally, the Spirit fell! He electrified everyone in

theroom!'é | mmedi ately the gifts of the Spirit began to be d
signs, wonders, and miracles that have never ceased to this day!" Words of Rev. James H. Brown,

Presbyterian minister, in an article entitled "Signs, Wonders and Miracles" in Presbyterians and the

Baptism of the Holy Spirit (Los Angeles: Full Gospel Business Men's Fellowship International, 1963), pp.

6-7. Such a testimony about the Spirit's "falling” is frequently found in the renewal of our time. It is

interesting to observe that the language of "falling" was earlier used by Agnes Ozman, whose experience

is usually viewed as the beginning of twentieth-century Pentecostalism:"ét he Holy Spirit fell
and | began to speak in tongues, glorifyingGod. €1 had t he added joy and gl ory my
a depth of the presence of the Lord within me that | had never known before. It was as if rivers of water

were proceeding from my innermost being." See Klaude Kendrick, The Promise Fulfilled (Springfield, MO:

Gospel Publishing House, 1961), pp. 52-53. We shall speak of tongues in the next chapter; the point here

to note is that the imagery of falling is used in this early Pentecostal testimony.

10. For example, concerning Othniel: "The Spirit of the Lord came upon him, and he judged Israel"
(Judges 3:10); Gideon: "The Spirit of the Lord took possession of Gideon, and he sounded the
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trumpet é " Jufiges 6:34); Samson: "The Spirit of the Lord came mightily upon him é " (Judges 14:6, 19;
15:14).

11. "The Spirit of God came mightily upon Saul é 1(Samuel 11:6); "The Spirit of the Lord came mightily
upon David from that day forward (1 Samuel 16:13).

12. ThenthelLordét ook some of the spirit tpltidupontha seventpetdears; hi m

and when the spirit rested upon them, they prophesied" (Numbers 11:25).
13. Balaam: "And the Spirit of God came upon him, and he took up his discourse € Numbers 24:2).

14. David is the Old Testament exception. As a prior footnote shows, David's endowment of the Spirit was
"from that day forward."

15. Leon Joseph Cardinal Suenens, former Roman Catholic leader in the spiritual renewal, writes in his
book, A New Pentecost? (New York: Seabury Press, 1974): "We are not alone any more, we know we
are guided by the Holy Spirit; our life unfolds in response to him. As we dispossess ourselves, our being
is possessed by God. The void isfiledé Those who all ow themselves to
resemble the log that little by little becomes white-hot. Their life, nourished by the fire of the Holy Spirit,
becomes fire in its turn. Is not this the fire of which Jesus spoke when he said: 'l have come to bring fire to
the earth € ' Luke 12:49)? This is what it means to experience the Holy Spirit who alone can renew the
face of the earth!" (p. 70).

16. The Greek preposition regularly found is en which may be translated "with" or "in." "With" expresses
the idea of the Holy Spirit coming to encompass or surround; "in" conveys the note of the Holy Spirit as
the element within which one is submerged. "In" is preferred by many for two reasons: it avoids any idea
that the Holy Spirit is the baptizer ("with" often means "by"); second, "in" follows quite naturally upon the
word "baptize" (baptizo) which means to "immerse," "plunge under," "submerge within," etc. However, the
fact of envelopment may well include both ideas: to be surrounded with as well as to be plunged within.

17. In accordance with our previous footnote we shall henceforward render en as "in," thus not following
the RSV. Most modern translations use "with"; however, a marginal note usually accompanies the
translation giving the other possibility of "in."

18. The noun "baptism" is not used in these passages (nor in others which we shall notice shortly). The
gift of the Spirit in each case is an event, a dynamic occurrence, a "being baptized." However, | do not
think it improper to use the substantive form (similarly with "outpouring,” which as such does not occur
either; the text each time is "poured out") if one bears in mind its eventful quality.

19. Mark 1:8. In Matthew 3:11 and Luke 3:16 the words "and fire" are added. In John 1:33 the wording is:
"I myself did not know him; but he who sent me to baptize [in] water said to me, 'He on whom you see the
Spirit descend and remain, this is he who baptizes [in] the Holy Spirit.™

20. This is true even with the interpretation that John's Gospel refers to it in John 20:22 where Jesus
says, "Receive the Holy Spirit." This "Johannine Pentecost" (as it is sometimes called) still follows the
events of Christ's life, death and resurrection.

21. Though the Greek word en can be translated "by," it is more often "with" or "in" (see earlier footnote).
"By" would clearly be a mistake here, since the Holy Spirit is not the agent in Spirit baptism.

22. en.

[ Mo

pos
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23. John R. W. Stott writes: "If 1 Corinthians 12:13 were different [from the Gospels and Acts passages]
and in this verse the Holy Spirit were himself the baptizer, what would be the 'element’ with which he
baptizes? That there is no answer to this question is enough to overthrow this interpretation, since the
baptism metaphor absolutely required an element, or the baptism is no baptism. Therefore, the ‘element'
is the baptism of 1 Corinthians 12:13 must be the Holy Spirit, and (consistently with the other verses) we
must supply Jesus Christ as the baptizer." The Baptism and Fullness of the Holy Spirit (Downer's Grove:
Inter-Varsity Press, 1964), p. 27.

24. Thayer's Greek-English Lexicon of the New Testament (New York and London: Harper and Brothers,
1899) article on potizo suggests "imbued" as translation for epotisthemen in this verse.

25. Practices of water baptism of course vary. Our concern here, however, is to note the literal meaning
of the word "baptize," the Greek baptizo, which signifies to "dip" or "immerse"d also "plunge, sink, drench,
overwhelm" (see Arndt and Gingrich, A Greek English Lexicon of the New Testament and Other Early
Christian Literature [University of Chicago Press, 1957]).

26. "Talk about a baptism, it was just like | was being plunged down into a great sea of water, only the
water was God, the water was the Holy Spirit." Testimony of one of the first Roman Catholics in the
renewal of his "baptism in the Holy Spirit" (Catholic Pentecostals, p. 16).

27. See hereafter (Chapter 6: Means) for discussion of water baptism in relation to Spirit baptism.

28. It might be mentioned that Charles G. Finney, nineteenth-century evangelist, and later founder of
Oberlin College, did use this expression about his early experience. A few hours after what Finney
described as a face to face encounter with Christ, he says: "l received a mighty baptism of the Holy

Ghosté wi t hout any recollection that | had ever heard the
the Holy Spirit descended upon me in a manner that seemed to go through me, bodyandsoulé | ndeed it

seemed to come in waves and waves of liquidloveé |l t seemed | i ke t héi tvegsgermedat h
to fan me, like immensewingsé1 wept al oud with joy and |l ove; and | doc

literally bellowed out the unutterable gushings of my heart. These waves came over me, and over me,
and over me, one after the other, until | recollect | cried out, 'l shall die if these waves continue to pass
overme'éyet | had no f €lharles@.fFinngye AntAbtobibgraphy €0ld Tappan, NJ:
Revell, 1876), pp. 20-21. Finney's experience of "a mighty baptism" of the Spirit is recurring variously
around the world today.

29. Or, more literally, "filled of the Holy Spirit"d eplesthesan pneumatos hagiou. Similarly in other
passages we shall note.

30. Thus being "filled with the Holy Spirit" is one of the expressionsd along with "outpouring,” "falling,"
"coming upon" and "baptized in"d used in Acts to describe what occurs when the Holy Spirit is given.

31. The Old Testament parallel to the fillings of the house at Pentecost is that of the filling of the
Tabernacle and Temple with the divine gloryd "the glory of the Lord filled the tabernacle [or temple]" (see
Exodus 40:34-35 and 2 Chronicles 7:1-2). Of course, the far greater thing at Pentecost was that peopled
not just a tabernacle, temple or housed were filled with the Holy Spirit.

32. The Greek word for "filled" here is esperanto, the imperfect tense, and may be translated as "were
continually filled" (NAS) or "continued to be full" (Phillips). However, the imperfect can also mean that
they were being filled one after anotherd thus an initial experience. (I am inclined to agree with Howard
M. Ervin, These Are Not Drunken As Ye Suppose, [Plainfield, NJ: Logos, 1968], p. 72, on this point.) A
similar imperfect is found in Acts 8:17: "And they received [elambanon] the Holy Spirit"d which might be
more accurately translated: "they were receiving," that is, one by one.
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33. Mention should also be made that prior to Pentecost there are a few references to "filled with the

[Holy] Spirit." In the Old Testament, Bezalel, craftsman for the tabernacle, was "filedé wi t h t he Spirit
God é t devise artistic designs € Hxodus 31:3)" and Micah the prophet declares, "I am filled with

power, with the Spiritofthe Lordét o decl are t o Jac o btolbraekhissin” @Mitcah@B)essi on a
In the New Testament, Elizabeth was "filled with the Holy Spiritandé e x c |l ai med with a | oud c
'‘Blessed are you among women, and blessed is the fruit of your womb™ (Luke 1:41-42); and Zechariah

was "filled with the Holy Spirit and prophesied é Luke 1:67). In all these cases the filling with the Spirit

was for a limited function (tabernacle designing, prophesying, word of supernatural knowledge), and

therefore a temporary manifestation of the Holy Spirit. Such instances prepare the way for the filling at

Pentecost that is identical with the outpouring of, or baptism in, the Holy Spirit. One other pre-Pentecost

instance of Spirit filling is that of John the Baptist, of whom the angel said, "He will be filled with the Holy

Spirit, even from his mother's womb" (Luke 1:15). Here, it would seem, is the one instance of a lifetime of

spiritual fullness, thereby marking John as the greatest of the prophets, the forerunner of Jesus' spiritual

baptism, and preview of Pentecost.

34. Acts 6:5; 7:55; 11:24.

35. Acts 6:3
36. And perhaps the believers in Antioch (as noted).

37. "How could a man think he was passing out the bread of life every Sunday and still remain so utterly
hungry himself? | was empty, and | knew it. This was the end of the line." So writes Erwin Prange about
his situation as a Lutheran pastor in his first parish. Then, "all at once a voice seemed to come from
nowhere and everythingé ' The gi ft i s alutaadtakeit"yseRrange therRstetclbed o
out his hands toward the altar, palms up, jaws tightening and mouth open: "In an instant, there was a
sudden shift of dimensions, and God became real. A spirit of pure love pervaded the church and
drenched me like rain. He was beating in my heart, flowing through my blood, breathing in my lungs, and
thinking in my brain. Every cell in my body, every nerve end, tingled with the fire of His presence.” See
Prange's autobiographical account, The Gift is Already Yours (Plainfield, NJ: Logos, 1973), pp. 52-53.
Though the language is not precisely that of being "filled with the Holy Spirit," the whole experience was
one of moving from emptiness to fullness, and such a fullness as Prange vividly describes.

38. The Greek verb for "be filled" is plerousthe which is present imperative signifying continuity: "Be
continuously filled with the Holy Spirit."
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Chapter Three: Response

The human response to the giving of the Holy Spirit is essentially the praise of God. When human
existenced individually and in communityd is bathed with the divine presence, there is only one truly
significant response, namely, the glorifying of God. God has acted through Jesus Christ to pour out His
Spirit, and so marvelous is its occurrence that nothing else can capture it but the high praise of God. So
does the praise of God ring forthd praise for His mighty deeds in creation, redemption and sending His
Holy Spirit. It is the extolling of God that springs from the lips and hearts of those who are acclaiming
Jesus as Lord.

This praise that is rendered is not to an absentee God but to one who is present in the midst of His
people. The fullness of His grace in Jesus Christ has been experienced, and now His glory is being shed
abroad in the Holy Spirit. There is a deep sense of the goodness of the Father, the Lordship of Jesus
Christ and the dynamism of the Holy Spirit.

The whole focus of this praise is God. It is not a glorying in the selfd as if perchance one had suddenly
become an extraordinary person by virtue of the gift of the Holy Spirit. It is not a glorying by people who
look at themselves as spiritually superior to others because of what they have received. Far from it: the
direction is totally away from human existence as all things are lifted up to the praise and blessing of God.

Something like what we have been describing took place originally in Jerusalem at Pentecost. For when
the disciples were filled with the Holy Spirit they all began to praise God. This is apparent from the words
of Acts 2:11 which record the multitude saying: "We hear them telling in our own tongues the mighty
[wonderful, magnificent]l works of God.”" We are not told for what "mighty works" they praised God; but it
is not hard to imagine that, having so recently lived through the events of Jesus' life, death and
resurrection, they were praising Him, among other things, for having performed the mighty work of
redemption. Also He had just now fulfilled the promise to pour forth the Holy Spirit. How much they had to
praise God for!

Again, something of the same thing happened years later in Caesarea: another occasion of the glorifying
of God. This time it was the Gentiles upon whom the Holy Spirit came, and others (Peter and his fellow
Jews) "heard them speaking in tongues and extolling [magnifying]® (Acts 10:46).

We should also note the connection between being filled with the Spirit and praise in Paul's letter to the
Ephesians. Paul writes: "Be filled with the Spirit, addressing one another in psalms and hymns and
spiritual songs, singing and making melody to the Lord with all your heart" (Ephesians 5:18-19). As a
result of being filled with God's Spirit, psalms, hymns, spiritual songs break forthd the heart is filled with
melody, rejoicing in the Lord. Thus is praise offered up in manifold ways to Him who has given His
blessed Spirit.

Let us reflect for a moment upon the praise of God in the worship of the church. In all true worship there
is a desire to offer up worthy praise and adoration to Almighty God. And according to the intensity of the
sense of the Lord's presence, there is yearning to find further ways of showing forth this praise. Ordinary
language may seem to be inadequate, and perhaps some language of the past (Greek or Latin, for
example) will be used in the desire for more worthy expression. There may be the use of praise language
such as "Hallelujah!" or "Hosanna!" often repeated to voice an intensity of adoration. Or in the sensing of
the wonder of God's grace, there may even be yearning for multiple tongues§ as a means of declaring
what is being deeply experienced. Such ways are examples that bespeak a growing concern to get
beyond ordinary speech into another, or higher, mode of worshiping God.

Here, of course, is where music occupies an important role. By moving into lyrical modes of expression,
by adding melody to words, there may well be more satisfying worship of heart and soul. Thus human
utterance is caught up to higher levels by the singing forth of God's praises. Yet music, even as ordinary
speech, is ever seeking among ardent worshipers of God to find ways to reach still more sublime heights.
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Now we come to the recognition in the books of Acts of the close connection between praise and
tongues. As we have noted, the Gentiles at Caesarea were heard to be "speaking in tongues and
extolling God." In Jerusalem the Jews on the day of Pentecost were heard to be speaking in other
tongues than their own, and the speech served one purpose: the praise of God. From the Pentecost
narrative it is apparent that tongues are not ordinary speech, but represent the worship of God in a
speech that is other than one's own native language. Hence, speaking in tongues might be called
transcendent praise: praise that goes beyond ordinary capacity and experience.

We may better understand this by focusing upon the situation of high spiritual intensity resulting from the
outpouring of God's Holy Spirit. The sense of God's abundant presence evokes a breaking forth in praise
expressive of the occasion. Ordinary language, even music, may be inadequate to declare the wonder of
God's gift. This is not to deny or discount the various modes of human expression with all their
possibilities to rise to greater heights. However, there may be a speech or language more suitable to the
experience of the richness of God's spiritual gift. Humanly speaking, this is impossible, butd and herein is
marveld God through His Spirit may go beyond what has been uttered or sung before and bring forth a
new language!*

All of this is possible because of the new situation created by the gift of the Holy Spirit. God, while
remaining transcendent, scales the heights and plumbs the depths of creaturely existence, thereby
effectuating a fresh situation of divine-human immediacy. In this very moment human existence is so
penetrated by the Holy Spirit that response may come forth in a new spiritual key. A transposition thereby
occurs wherein human languaged as representative of the divine-human immediacyd can become, in an
extraordinary way, the vehicle of the Holy Spirit for the praise of Almighty God.2

This brings us again to the picture of what happened on the Day of Pentecost: "They were all filled with
the Holy Spirit and began to speak in other tongues, as the Spirit gave them utterance" (Acts 2:4). The
Spirit of God filling all present pervades the speech of each one and brings forth "other tongues.” The
disciples speakd not the Holy Spiritd but it is the Spirit who gives them the utterance.? And the speech is
speech of transcendent praise, for what they are declaring are "the mighty works of God" (Acts 2:11).

Before proceeding further it is to be recognized that many persons hold the view that speaking in "other
tongues” signifies a miraculous speaking in a language of mankind one has not learned. This is claimed,
first, on the basis of the narrative in Acts 2 that, since in the assembled crowd "each one heard them
speaking in his own language," the disciples must have been speaking the various languages of the
listeners. However, what may have been happening was not the hearing of one's own language but
hearing in one's own language. What the Apostle Paul speaks of in 1 Corinthians as the Holy Spirit's work
of interpretation following upon a tongue (1 Corinthians 12:10; 14:5 and 13) may have been occurring at
Pentecost, so that those who heard "other tongues" had this immediately translatedd by the Holy Spirit's
activityd into their own native speech. Actually not everyone on the Day of Pentecost seems to have
understood: "All were amazed and perplexed, saying to one another, 'What does this mean?' But others
mocking said, 'They are filled with new wine™ (Acts 2:12-13). Those mocking seemed to hear and
understand nothing; the speech of the disciples did not impress them as being their own speechd or any
speech for that matter. Hence, it would scarcely seem that the disciples were speaking the various
languages of the multitude. For those who had ears to hear, the Spirit gave them understanding; for
others, the disciples' speech was but the babble of drunken persons.Z

A second claim that "other tongues" refers to speaking in other languages of mankind is drawn from some
contemporary experience. Many testimonies in the spiritual renewal of our time are heard of people
speaking foreign languages they did not learn. The evidence for this invariably given is the witness of
others that theg/ actually heard their own languages being spoken by someone who had no knowledge of
that language.© However, there are no assured proofs that the language spoken was actually a foreign
language. Tongues spoken on various occasions have been recorded and checked thereafter as to
language content, but the evidence for their being a language of man is lacking. This, of course, does not
rule out the possibilityd even likelihoodd that through the Holy Spirit's interpretation a person might
understand what is being said. It would seem more probable that speaking in "other tongues" refersd as
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was earlier mentionedd to the utterance of transcendent praise. "Other" would mean differentd different,
that is, in quality?d from what had been spoken before. Thus rather than the speaking of an additional
human language, it would be transcendent speech, and in that sense an unknown tongue. It would be
language addressed to God and known by Him alone. 22

Let us reflect upon a number of significant matters about this utterance. First, the extraordinary and
unique fact is that while people do the speaking, it is the Holy Spirit who provides the language. It is
spiritual, not natural, utterance. The human apparatusd mouth, tongue, vocal cordsd is in full operation,
but the words are not from the speaker: they are from and by the Holy Spirit. One speaks as the Holy
Spirit gives to speak out.

Thus there is no sense of compulsion or coercion. The Holy Spirit does not assume control, thereby
forcing this speech to occur.

There is no divine seizure. Rather, the person freely does the speaking, and the Holy Spirit generously
provides the language. Human integrity is fully maintainedd even as individuals are given to speak forth
praise in a way transcending anything they have before experienced.

It may also be observed that the uniqueness of this speech is also related to the fact that the Holy Spirit is
speaking through the human spirit. For the Spirit of God pervades the depths of the human spirit and
speech flows there from. The level is deeper thand or higher thand the level of mind where speech is that
of human conceptualization and articulation. The level is also more profound than that of human feelings
where speech has a large emotional content. It is that level of human spirit where the Spirit of God,
speaking in and through the spirit of man, communicates with the transcendent God.** To speak in other
tongues is to go beyond one's native speech into the realm of spiritual utterance. Thereby the praise of
God may sound forth in a new and glorious way.

The utterance, secondly, has intelligible content. It is address to God, and not babbling nonsense* or
irrational expression. It is speech, language; hence, there is intelligibility, even if this utterance is other
than one's own ordinary language.

Again, let us return to the Day of Pentecost. They speak on that day in "other tongues" or "Ianguat_:;es."l—3

Hence, there is intelligible content even though the disciples themselves do not provide it. This
intelligibility is demonstrated in the fact that the assembled crowd understands the disciples to be
declaring "the mighty works of God" (Acts 2:11). The same thing is implied later at Caesarea where the
people are heard to be "speaking in tongues and extolling God" (10:46). There is intelligible content in
both cases: the magnifying of God.

It is important to stress that the intelligible content of speaking in (other) tongues is that provided by the
Holy Spirit. It is the Spirit of God flowing through the human vesseld most profoundly the human spiritd
communicating with God. It is the worship of God "in spirit and truth” (John 4:23).

Thirdly, speaking in tongues is the language of exalted utterance. We have spoken of its intelligible
content; now it is to be observed that the language is that of exaltation, of rapture, of transport.* As we
have noted, some mockingly said, "They are full of new wine," which suggests (despite the lack of
spiritual sensitivity of some in the audience) that the manner and speech of the disciples were not unlike
inebriation. Here, though, was not wine of the grape, but wine of the Spirit, and an exuberance
transcending anything earth could produce.*> When the Holy Spirit is poured out and men experience
this abundance of God's grace, it can but follow that there will be great joy and exaltation.

Here also is the place to comment that this language of exalted utterance may be that of song. Earlier,
mention was made of how, through music, the ardent worshiper may seek to go beyond speech into
lyrical expression, thereby conveying his worship and adoration of Almighty God. Now we take a step
further by making reference to "singing in the Spirit."m Such singing may not be in conjunction with the
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added factor of the melody also being provided by the Holy Spirit. This often happens in a group at
worship, and may be a climatic moment in the total worship experience.=~

Before proceeding let us stress again that the basic human response to the gift of the Holy Spirit is the
praise of God. The focus is not on tongues but on praise. Where, however, praise under the impact of the
out pouring of God's Spirit seeks to express itself, it may become transcendent. The breakthrough into the
heights of praise is made possible by the Holy Spirit taking human speech and carrying it beyond itself
into spiritual utterance. There may be praise without tongues, but where tongues are spoken there is
always praise. The essential matter is, and continues to be, praise.

This leads, fourthly, to the recognition of tongues as a peculiar sign of the gift of the Holy Spirit. Those
who have experienced the outpouring of God's Spirit and spoken in tongues bear in their own speech
evidence of a miracle. They never had spoken so befored though there may have been many other
spiritual experiences. This was a sign of something new and different in their lives. Furthermore, they
know they did not manufacture this speech,g that in all of its strangeness (never becoming really
comprehensible) such speaking remains testimony to a special visitation of God. The particular joy and
elation of the original moment of the divine gift may come and go, even fade somewhat, but not the
memory of this strange utterance. And this is all the more enhanced by the fact that, insofar as such
speaking continues in the personal life and community life,2 there is a visible, audible reminder of the
extraordinary fact of the outpouring of God's Holy Spirit.

In this matter of tongues as a peculiar sign, it is apparent in the biblical witness that there is no record of
speaking in tongues before the first outpouring of the Holy Spirit. Many other phenomena such as
prophecy, healings, exorcism, etc. had occurred previouslyd but not tongues. Thus it is the particular sign
of the gift of the Holy Spirit. Also, in at least one case where speaking in tongues occurs in Acts, it is
designated as peculiar, undeniable evidence that the Holy Spirit has been given. | make reference to the
Caesarean account where the text reads: "The gift of the Holy Spirit had been poured out even on the
Gentiles. For they [those accompanying Peter] heard them speaking in tongues and extolling God" (Acts
10:45-46). Speaking in tongues was the sure evidenced the unmistakable signd that the Holy Spirit had
also been given to the Gentiles.

Indeed, in the books of Acts wherever speaking in tongues is mentioned, it is immediately after the gift of
the Spirit. The disciples at Jerusalem: "were all filled with the Holy Spirit and began to speak in other
tongues (Acts 2:4). The Gentiles at Caesarea: the Holy Spirit falls on them and at once they are
"speaking in tongues and extolling God" (Acts 10:46). Likewise the Ephesians: "The Holy Spirit came on
them; and they spoke with tongues and prophesied" (Acts 19:6). It would seem unquestionable that Acts
points to speaking in tongues as an immediate and unmistakable sign of the gift of the Holy Spirit.2

A sign, however, is not identical with the reality to which it points. The gift of the Holy Spirit is the primary
reality, and speaking in tongues is the sign that the gift has been received. It demonstrates further that the
human response of transcendent praise has occurred. So tongues are not constitutive of the gift of the
Spirit (as if it were not possible to have one without the other), but are declarative, namely, that the gift
has been received. Tongues ared and remaind a peculiar sign.2

Fifthly, tongues are to be understood as a universal possibility. It is the same Holy Spirit, the same reality
of the gift of the Spirit, the same called-for response of praise, and the same opportunity to voice this
praise in tongues. That it is a possibility for all is surely a matter of God's grace wherein He grants the
privilege for persons to enter into His highest praise.

Let us look again at the biblical record. In the book of Acts on every occasion when people speak in
tongues all are involved. On the Day of Pentecost the waiting disciples were "all filled with the Holy Spirit
and began to speak in other tongues" (2:4); at Caesarea "the Holy Spirit fell on all who heard the word"
(10:44) and others heard "them [all] speaking in tongues é " 10(46); and at Ephesus "the Holy Spirit
came on them; and they [all] spoke with tongues” (19:6). Where speaking in tongues is mentioned, all
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who have received the gift of the Holy Spirit participate. It is not the activity of a few, but that of the whole
body of believers.?? No one is left out.

This universal possibility is also apparent in the words of Mark 16:17: "And these signs will accompany
those who believeét hey [ al | ] wi Il speak in new tongues.
the Corinthians: "I want you all to speak in tongues (1 Corinthians 14:5). Likewise since "praying with the
spirit" refers to praying in tongues (1 Corinthians 14:14-15),2 the admonition to believers generally to
"pray in the Holy Spirit" (Jude 20), or to "pray at all times in the Spirit" (Ephesians 6:18) may contain the
note of glossolalic utteranced and thus again represent a universal possibility.

The universality of speaking in tongues has been confirmed again and again in the contemporary spiritual
renewal. So widespread is the experience thatd though the nomenclature is misleadingd the renewal is
frequently called "the tongues movement."** Untold numbers of people have found there is no limitation
to a few, but that all may praise God in tongues. Wherever the Spirit is moving in fullness, tonguesd the
language of the Spiritd are to be found.

Now, returning to the record in Acts, it is to be recognized that though all speak in tongues wherever
tongues are mentionedd hence the universal characterd not every account that records the giving of the
Spirit mentions speaking in tongues. In the five stated instances of receiving the gift of the Spirit, three of
them (as previously noted) specify speaking in tongues, the other two do not. However, in the case of the
Samaritans, tongues may be implied. For just after the statement that "they received the Holy Spirit" are
the words: "Now when Simon [the magician] saw that the Spirit was given through the laying on of the
apostles' hands, he offered them [Peter and John] money € " Adis 8:18). The text may be suggesting
that what Simon saw was the Samaritans speaking in tongues, something extra ordinary beyond his
previous manifold occult practices, and that he was willing to pay for the power to lay hands on others for
similar mzigaculous results. | think this interpretation is quite likely, and that the Samaritans did speak in
tongues.=*

In the case of Saul of Tarsus and his being filled with the Spirit, nothing is said about his speaking in
tongues (see Acts 9:17); however, by Paul's own testimony to the Corinthiansd "I thank God | speak in
tongues more than you all" (1 Corinthians 14:18)0 we know he did. It is quite possible, though Luke does
not so specify,& that Paul first spoke in tongues when he was filled with the Holy Spirit. However, it may
also be that he began to speak at a later time.

To summarize: in the majority of casesd three out of fived people who had received the gift of the Holy
Spirit definitely did speak in tongues; there is strong likelihood of such in four out of five; and a possibility
that in all five instances people did so speak. Based on the evidence in Acts we can draw no absolute
conclusion that speaking in tongues invariably followed the reception of the Spirit; however, the texts do
incline in that direction. This is further suggested by the fact that, as already noted, wherever tongues are
explicitly mentioned, all speak; it is not the expression of one or two but of everyone who has received the
Holy Spirit. The universality of speaking in tongues would strongly suggest their occurrence, whether or
not directly mentioned, in all situations wherein the Spirit was given.

In the present-day spiritual renewal, the intimate connection between receiving the gift of the Holy Spirit
and speaking in tongues is recognized everywhere. It happens again and again that when people are
filled with the Holy Spirit they immediately begin to speak in tongues.? Indeed, since praise is the initial
response to the gift of the Spirit, and tongues represent transcendent praise, one follows readily upon the
other. In some instances, speaking in tongues may occur later;22 but that it does occur is the common
testimony of the renewal through the world. Tongues are the Spirit-given opportunity for fullness of praise.

Some of the things said in this chapter about transcendent praise through tongues may seem a bit
strange since there has been a tendency in the Church to neglect this opportunity and vehicle of praise.
However, there have always been those who, flowing in the Spirit, have experienced and maintained this

The
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high worship of God. It is quite possible also that out of this praise in tongues has come some of the great
music in the Church.®

A similar, fascinating, activity in the history of the Church has been that of jubilation. To jubilate is to go
beyond ordinary speech into a praise of God that even the most expressive words cannot convey.
"Jubilation is an unspeakable joy, which one cannot keep silent; yet neither can it be expressed (in
words)éit i s beyond ¥ dubilatiorrapeesests various wordless outcries of joy and
exaltation; hence, though it may not be identified as such with "other tongues" (the emphasis being on
wordless praise rather than praise in a new language), the connection is quite close. Each is motivated by
the same intense yearning: to express the inexpressibled thus to go beyond ordinary speech into the
realm of transcendent praise.™

We close this chapter on the theme of the praise of God as the ultimate human response to the gift of the
Holy Spirit. Praise be unto God for all His mighty and wonderful works!



ENDNOTES
1. The Greek word is megaleia.

2. Megalunonton. It may be noted that the same Greek root is found in Acts 2:11and 10:460 megald
which connotes mightiness, magnification. Thus in both Jerusalem and Caesarea they "magnify" the
"magnificent" works of God.

3. For example, the hymn of Charles Wesley beginning, "O for a thousand tongues to sing My great
Redeemer's praise" exhibits this intense yearning.

4. Many of the things said in the paragraph above are reflected in the contemporary spiritual renewal.
Two illustrations may suffice, the first from a former Roman Catholic layman, Larry Tomczak: "As
thanksgiving and praise erupted from within, a profound sense of God's presence began to well up in me.
| felt the rapturous and exultant joy of the Lord surging through me, and the more profuse my praise, the
more intense became my desire to magnify the name of my Savior. | grew impatient with the inadequacy
of the English language to fully express all that | was feeling, how much I loved God. Then, just at the
right moment, new wor ds b éaguadnottestraifi mydongué, and my lipsy hear t é
began to stammer, as a new language hopped, skipped and somersaulted from my mouth. The language
was foreign to my ears, a heavenly language only God could understand. It was praise that had surged
through my whole being to seek expression through the Holy Spirit in a new transcendence” Clap Your
Hands! (Plainfield, NJ: Logos, 1973), pp. 112-113. More briefly, words from a Reformed pastor, Harald
Bredesen: "l tried to say, 'Thank you, Jesus, Thank you, Jesus,' but | couldn't express the inexpressible.
Then, to my great relief, the Holy Spirit did it for me. It was just as if a bottle was uncorked, and out of me
poured a torrent of words in a language | had never studied before. Now everything | had ever wanted to
say to God, | could say."” Yes, Lord (Plainfield, NJ: Logos, 1972), p. 59.

5. C.S. Lewis in his address entitled "Transposition" (in Transposition and Other Addresses [London:

Geoffrey Bles, 1949]) describes how a transposition occurs whenever a higher medium reproduces itself

in a lower. If viewed merely from the perspective of the lower, the higher may be completely missed.

Concerning glossolalia (speaking in tongues) "all non-Christian opinion would regard it as a kind of

hysteria, an involuntary discharge of nervous excitement" (p. 9). However,"ét he very same
phenomenon which is sometimes not only natural but even pathological is at othertimes ét he or gan of
the Holy Ghost" (p. 10). "Those who spoke with tongues, as St. Paul did, can well understand how that

holy phenomenon differed from the hysterical phenomenond althoughét hey wer e in a sense
same phenomenon (p. 17). Lewis later speaks about "the inevitableness of the error made about every

transposition by one who approaches it from the lower medium only" (p. 19). "Transposition" accordingly

is an excellent term to express what happens when the Holy Spirit, the higher medium, is expressed in

the lower, the human spirit. For the vehicle of expression, human language, becomes transposed into a

new dimension of utterance.

6. The word translated "utterance" is apophthengesthai, literally "to speak out." Apophthengesthai is a

term used of "the speech of the wise man [in Greek literature] ¢ but al s o odivertdivieer,or ac |l e
prophet, exorcist, and other ‘'inspired' persons é " ( Ar ndt a A @reelsEngligh Lexadn,of the

New Testament and Other Early Christian Literature, article on apophthengomai.) This "inspired” speech

is given by the Holy Spirit through the lips of men.

7.1 do not mean to say in the paragraph above that only a miracle of understanding is involved; there is
also clearly a miracle of speech. It is by no means enough to say that whereas the disciples may have
spoken their own language (Aramaic), each in the crowdd miraculouslyd heard his own tongue being
spoken. There is both a miracle of speechd other, different, spiritual tonguesd and a miracle of
understanding: each made possible by the Holy Spirit.

e
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8. See, for example, Spoken by the Spirit: Documented Accounts of "Other Tongues" from Arabic to Zulu,
by Ralph W. Harris (Springfield, MO: Gospel Publishing House, 1973).

9. Thayer in his Greek-English Lexicon of the New Testament has two headings under heteros ("other")

referring to (1) Number (2) Quality. "Number" would point to other tongues as additional; thus in the case
of Acts 2:4, the speaking of additional languages (such as Arabic, Greek and Chaldean); "quality" would

signify difference in kindd "not of the same nature, form, class, kind" (Thayer).

10. So does Paul write the Corinthians: "For one who speaks in a tongue speaks not to men but to God;
for no one understands him, but he utters mysteries in the Spirit" (1 Corinthians 14:2). Here clearly "a
tongue" is not a human languaged "no one understands him." Incidentally, the KJV reads, "For he that
speaketh in an unknowntongue é , * whi l e adding a word "unknown
proper understanding of what "a tongue" is. It is not a foreign language, but an "other" language, known to

God alone, and only by interpretation to men (see 1 Corinthians 14:5, 13, 27-28). Thus, there is no basic

difference between tongues, or glossolalia, at Pentecost, in Caesarea, Ephesus and Corinth. So writes

Philip Schaff: "The glossolalia [on the Day of Pentecost] was, as in all cases where it is mentioned, an act

of worship and adoratoné The Pentecostal glossolalia was the same
Cornelius in Caesarea after his conversion, which may be called a Gentile Pentecost, as that of the

twelve disciples of John the Baptist at Ephesus, where it appears in connection with prophesying, and as

that in the Christian congregation at Corinth" (History of the Christian Church [New York: Charles

Scribner's Sons, 1910], Vol. 1, pp. 230-231).

not in

11. "The language was being given me from the central place in me where God was, far beyond the

realm of my emotions. Speaking on and on, | became more and more aware of Godinmeé God | i ving i n
me was creating the language. | was speaking itd giving it voice, by my volition, and | was speaking it to

God Who was above and beyond me. God the Holy Spirit was giving me the words to talk to God the

Father, and it was all happening because of God the Son, Jesus Christ." So writes Dennis Bennett in

Nine O'clock in the Morning (Plainfield, NJ: Logos, 1970), p. 23. Bennett, Episcopal priest, is often

described as "spiritual father" of the neo-Pentecostal or charismatic renewal. His experience of "baptism

in the Spirit" and speaking in tongues occurred in 1960 while he was rector of St. Mark's Church in Van

Nuys, California.

12."ét his speech of tongues i s nantodetintwhichlthaibhelpressiblg of babes
verbal form of the heavenly world (1 Corinthians 12:3; 1 Corinthians 13:1) breaks into this human world of

ours." So Peter Brunner writes in his book, Worship in the Name of Jesus (St. Louis: Concordia, 1968), p.

270. Brunner describes tongues, however, not as speech but as a disintegration or rupture of speech in

which the mode mentioned breaks in, all of which is due to the impact of the approaching kingdom of

God. "The New Testament shows us that the verbal vessel of our language may disintegrate under the

impact of the onrushing new eon. This takes place in the language of tongues, which is no longer speech,

but which appears as babbling and outside the bonds of molded words." Then comes the statement:

"ét his speech of tongues, etc. " éAh ot hemotinebigibée speech u | passa
in the speech of tongues shows us that the word will not remain unaffected by the approaching might of

the kingdom of God. It, too, will be drawn symbolically into the future eschatological transformation of all

things" (page 270). Brunner here employs language about the inbreak of "the heavenly world," "the

onrushing new eon," "the approaching might of the kingdom of God" which, while different from

terminology we have used, expresses the wonder of the coming of the Holy Spirit. What is important is his

strong emphasis on "tongues" as resulting from the impact of the inbreaking spiritual reality, and that

tongues are not babbling nonsense but a form of expression beyond all human capacity.

13. The Greek word is glossais. It may mean either tongues or languages.

14. | hesitate to use the word "ecstasy" because of the possible connotation of frenzy, uncontrolled
behavior: speech that is irrational, emotional utterance without intellectual content. For example, in the
statement of Mark 3:21: "He is beside himself' the Greek word is exeste, a form of the verb existemi, the
noun ekstasis. Thus, though "ecstasy" may be used of transport, joy, etc., it also tends to suggest
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unbalance, lack of control, even madness. Ekstasis can also mean "amazement," or "astonishment,” in a

situation of confusion and bafflement. For example, the multitude hearing each in his own language " é

were amazed [existantolé and wondered [ or 'marveled'] saying 'Are
Galileans?" (Acts 2:7). Accordingly, it was the crowd hearing the tongues who were "ecstatic," not the

disciples speaking them! On this point also see Larry Christenson, Speaking in Tongues (Minneapolis:

Dimension Books, 1968, p. 24). Christenson is a Lutheran leader in the contemporary renewal.

15.Recall Paul's words: "Do not get drunk with wine, for that is debauchery; but be filled with the
Spirité si ngi ng and making mel ody & "oEphebiams 5t18-19) Thefrue Wwineal | your
of the Spirit makes not for dissipation but for the praise of God with all one's being.

16. The words of Paul in Ephesians 5:18-19 were partially quoted in the preceding footnote. The fuller
guotation, which seems particularly relevant here, is: "Be filled with the Spirit, addressing one another in
psalms and hymns and spiritual songs, singing and making melody to the Lord with all your heart." The
"spiritual songs" are odais pneumatikais, songs given by the Spirit, probably representing the exalted
utterance of singing in the Spirit. (Incidentally, in a footnote to Colossians 3:16, where "spiritual songs"
are also mentioned, the Jerusalem Bible says that these songs "could be charismatic improvisations
suggested by the Spirit during liturgical assembly.") For a reference to "singing with the spirit"d which
seems likewise to refer to spiritual singingd 1 Corinthians 14:15. Note also that Paul differentiates such
singing from "singing with the mind."

17. "We were lifted out of ourselves in the worship of the Lord. There was a period of singing in tongues,
and the variety in the sound was matched only by its harmony and the unanimity with which it began and
ended, almost as if at the signal of a conductor; but there was no conductord at least, not a human one."
So writes Michael Green, Anglican rector, about his visit to a church "full of the Holy Spirit" (I Believe in
the Holy Spirit [Grand Rapids: Eerdmans, 1975], pp. 158-59). In an earlier book | described the
experience of "singing in the Spirit"thus:"ét her e may be | ong periods of joyful
unplanned, moving back and forth through psalms, hymns, choruses, and the liked as the Spirit guides
the meeting. But the climax is the moment when not only is the melody given by the Spirit but also the
language, as words and music sung by the assembled worshipers blend into an unimaginable, humanly
impossible, chorus of praise. Here is 'singing in the Spirit' at its zenithd the sublime utterance of the Holy
Spirit through the human spirit to the glory of Almighty God" (The Era of the Spirit, p. 33).

18. Samarin, in Tongues of Men and Angels (New York: Macmillan, 1972), says that "anybody can
produce glossolalia if he is uninhibited and if he discovers what the ‘'trick' is" (pp. 227-8), namely, the
uninhibited expression of nonsense syllables. To reply: anyone who has truly spoken in tongues knows
that there is no possible comparison of it with human gibberish. As Simon Tugwell, Dominican priest,
succinctly says: "You cannot engineer tongues é " Di@ You Receive the Holy Spirit? [London: Darton,
Longman, & Todd, 1972], p. 63).

19. Most persons continue speaking in tongues in their prayer life. No reference to a continuation of
tongues beyond the initial gift of the Spirit is found in Acts. However, Mark 16:17, many versus in 1
Corinthians 12-14, Ephesians 5:19, Colossians 3:16, and possibly Ephesians 6:18 and Jude 20 suggest
continuation. (On Ephesians 6:18 and Jude 20 see later discussion.)

20. This is true even though Acts does not mention tongues in the two other primary cases of the gift of
the Spirit (the Samaritans, Acts 8, and Saul of Tarsus, Acts 9). But where they are specifically mentioned,
in each instance, it is immediately after the gift, and thus tongues have a peculiar significance. Alan
Richardson in his An Introduction to the Theology of the New Testament (New York: Harper & Brothers,
1958) says that "St. Luke regards 'speaking in tongues' (glossolalia) as an unmistakable sign of the gift of
the Spirit" (p. 119).

21. A helpful discussion of this matter is to be found in the chapter, "Speaking in Tongues as 'Sign," by
Larry Christenson in his book, Speaking in Tongues, pp. 30-70. E.g., "To consummate one's experience
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of the baptism with the Holy Spirit by speaking in tongues gives it an objectivity ér egar d| e s s
that sign of the 'new tongue' is there to remind one in a special way that the Holy Spirit has taken up His
dwelling in one's body," pp. 55-56. Don Basham in his book, Face Up With a Miracle (Northridge, CA:
Voice Christian Publications, 1967), describing his baptism in the Spirit and tongues, says: " é t h was
God moving in my life more powerfully than ever before € | had made entry into
spiritual dimension, clearly marked by the experience of praying in a language utterly unknown to me" (p.
60). "Clearly marked" points up the significance of tongues as an objective and unforgettable sign.

22. Sometimes the statement is made that the Apostle Paul, in his first letter to the Corinthians, presents
a different picture. In Chapter 12 Paul describes tongues as one of several apportionments of the Holy
Spiritd "to another [person] various kinds of, tongues” (v. 10), and later asks, "Do all speak with
tongues?" (v. 30). The implied answer is "No, not all do." Does this contradict the accounts in Acts? Not at
all, when one understands that Paul is dealing in Corinthians with ministry in the church, and how the
Holy Spirit uses a diversity of gifts for building up the body. That all at Corinth are capable of speaking in
tongues is evident from the words of Paul thereafter: "I want you all to speak in tongues" (1 Corinthians
14:5). But when it is a matter of the edification of the body, if all so speak it only causes confusion and
disorder. The Holy Spirit therefore manifests himself variously (see 1 Corinthians 12:7): prophecy,
tongues, healings, etc. Incidentally, prophecy is also listed as one of the several gifts apportioned; yet
Paul makes clear that prophecy is not limited to a few: "You can all prophesy, one byone é " 1 (
Corinthians 14:31).

23. "For if | pray in a tongue, my spirit prays but my mind is unfruitful. What am | to do? | will pray with the
spirit and | will pray withthe mindalsoé " Pr ay i n g owte Gieek (s simply'toipmelimati) the
spirit is unmistakably praying in a tongue.

24. Usually this expression is used in a critical fashion by those who would like to make of the renewal a
kind of sensationalism or exhibitionism, as if the basic emphases were on speaking in tongues and
getting others to do the same. The emphasis, of course, is not on tongues but on the outpouring of the
Holy Spirit and the response of praise, which in becoming transcendant does move into the language of
exalted utterance. The movement accordingly is "a Holy Spirit movement," not a "tongues movement."
Incidentally, however, the labeling of the movement as "tongues" does express (what most critics do not
like to admit) that tongues are universally present!

25. A.T. Robertson states that the word structure in Acts 8 "shows plainly that those who received the gift
of the Holy Spirit spoke in tongues" (Word Pictures in the New Testament [New York: Harper and
Brothers, 1932], I, p. 107). F.F. Bruce affirms that "the context leaves us in no doubt that the reception of
the Spirit was attended by external manifestations such as had marked His descent on the earliest
disciples at Pentecost" (Commentary on the Books of the Acts, "The New International Commentary on
the New Testament" [Grand Rapids: Eerdmans, 1954], p. 181). Johannes Munck writes that "Simon, who
by virtue of his earlier life closely observed all wondrous faculties and powers, was struck by the apostles'
ability to make the baptized prophesy and to speak in tongues by the laying on of hands" (The Anchor
Bible: The Acts of the Apostles [Garden City, NY: Doubleday and Co., 1967], p. 75). Foakes-Jackson
says that in this passage "the gift [of the Spirit] is manifested openly, possibly (though this is not stated)
by glossolalia" (The Moffatt Commentary: The Acts of the Apostles [New York: Harper and Brothers,
1931], p. 73).

26. Since Luke does not actually say that when Ananias laid hands on him Saul was filled with the Holy
Spiritd yet the whole context implies that Saul was so filledd it is quite possible that tongues are also
implied. We have just observed the clear-cut statement in Acts 8 that the Samaritans did receive the Holy
Spirit, and the strong implication that they spoke in tongues. Acts 9 is less direct on the reception of the
Spirit by Saul, while strongly implying it, and has nothing as such about tonguesd but Luke may be
asking the reader to supply both. If both the reception of the Spirit and tongues were common knowledge
and experience (as | believe they were) to Luke's readers, he scarcely needs to repeat each time.
Incidentally, this same point may be made about belief in Christ and baptism in water. Often Luke
specifically mentions water baptism in connection with faith in Jesus Christ (see Acts 2:38, 41; 8:12-13,
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35-38; 9:18; 10:48; 16:14-15, 31-33; 18:8; and 19:5); on other occasions he describes people coming to
faith without reference to water baptism (see Acts 9:42; 11:21; 13:12, 48; 14:1; 17:12, 34). However, it is
very likely that Luke would have the reader assume the occurrence of water baptism when not
mentioned. Such baptism was doubtless common experience and practice in the early church.

27. See, for example, John L. Sherrill, They Speak With Other Tongues: The Story of a Reporter on the

Trail of a Miracle (New York: McGraw-Hill, 1964). The climax of Sherrill's own experience was that of

being prayed for to receive "the baptism in the Spirit" (p. 139). Shortly thereafter: "With a sudden burst of

will | thrust my hands into the air, turned my face full upward, and at the top of my voice | shouted: 'Praise

the Lord! It was the floodgate opened. From deep inside me, deeper than | knew voice could go, came a

torrent of joyfulsoundé Af t er t hat one shatt er icleageddreed wsoarinf wi |1, m
union with Him. No further conscious effort was required of me at all, not even choosing the syllables with

which to express my joy. The syllables were all there, ready-formed for my use, more abundant than my

earth-bound lips and tongue could give shapetoé And so | prayed on, | aughing anoc
setting sun shone through the window, and the stars came out" (p. 141).

28. As possibly in the case of Paul. In our present day there may be a delay, often because of fear or
uncertainty. Among many people there is prejudice against tongues, and barriers of inner resistance are
built up. However in view of the strong desire to respond in praise to God, and the Holy Spirit surging
within, the inevitable movement is toward such transcendent speaking.

29. "The glossolalia of the early Eastern Church, as the original musical event, represents the germ cell or
the original form of sung liturgical prayer € . | n t h e vitationtahdiinterevealvirg of the old Church
tones, and even in Gregorian chant to some extent, we are greeted by an element that has its profound
roots in glossolalia." Words of Werner Meryer in Dererste Korintherbrief: Prophezei, 1945, Vol. Il 122 et
seq. (tr. by Arnold Bittlinger). See Sounds of Wonder (New York: Paulist Press, 1977) by Eddie Ensley, p.
117.

30. Words of St. Thomas Aquinas in his Commentary on Psalms, as quoted in Sounds of Wonder, p. 53.
Ensley, in this important book, gives many instances of jubilation in the history of the Church, and states
that "Indications are that jubilation is a continuation of the glossolalia of the New Testament" and the
"plainsong and the musical parts of the liturgy emerged from the early practice of glossolalia" (pp. 115
and 117).

31. Tongues are described as "a special language of jubilation" by Gerhard Delling in his book, Worship

in the New Testament (Philadelphia: Westminster Press, 1962). "The working of the Spirit brings

abouté an enthusiasm which expresses itsebpraisinpofGad speci al |
which rises above the normal manner of speaking” (italics: Delling), p. 38. Incidentally, Delling's

evaluation of glossolalia is also worth quoting: "It is an intimation (certainly an imperfect and, in Paul's

opinion at least, an inadequate one) of the praise and worship of God in the heavenly service; and thus at

the same time an anticipation of the future glory. Men knew that they stood in the midst of the irruption of

the coming age; they knew that in the gift of the Spir]
consummation; furthermore the Spirit when bestowed did not remain simply a gift in the hidden chambers

of the heart; it pressed for expression in special intimations in Worship" (p. 35).
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Chapter Four: Purpose

The central purpose for the gift of the Holy Spirit is power. The biblical term is dunamisd power, strength,
might, forced and as the gift of the Holy Spirit, it represents an endowment of spiritual power.

We have earlier spoken of how the gift of the Holy Spi
that a new divine-human immediacy is thereby established. God is now present in a total kind of way, and

man is bathed in the reality of the divine presence. And, as noted, the human response is that of praise to

God, Now we proceed to observe that this gift of the Spirit is the gift of spirituald transcendent,
supernaturald power.

Thus we cometothewor ds of the risen Jesus fAYou shall recei ve
upon you (Acts 1:8). That this power is transcendent [
stay in the <city, unt i | you ar e 4cAD)oHelce spiritvaidii r pawem  f r

h i @ tpawer is the intention of the gift of the Holy Spirit.

The close connection between the gift of the Holy Spirit and power may also he seen in the example of

Jesusd6 own | ife and mini stalsyhat althe baptsm of desus thd dotly Spirin  a | | t h
ﬁdescendéldim,poinlﬁ)ereby He received the gift of the Holy
Spirit, returned from the Jordan . . .0 (Lukmedid: 1), an
the power of the Spirit into Galileed (Luke 4:14). Thu
of power . In a summary of Jesusd ministry by Peter we
the Holy Spirit aActd1088).tThe clpse woanection between the dndowment of the

Holy Spirit and power in Jesusd6 ministry is unmistakab!

It follows that it is the intention of Jesus that the same Spirit of power that rested upon Him should rest
upon His disciplesd hence, the words already quoted concerning their receiving power when the Holy
Spirit would come upon them. Thereby the disciples would likewise be able to move in the power of the
Spirit for the ministry that lay ahead.?

More, however, needs to be said. It was not that they were simply to receive the Holy Spirit as He did, but

the Spirit who was to come upon them was to be through Him. Ultimately the Spirit was from the Father,

but it would be Jesus, the Son, “ThusbytheGpidr meds atemt he
exalted Jesus would actually continue His ministry through them.® They would carry on their work not only

in the power of the Spirit as He did, but also with the Spirit of Jesus impelling them.®

It is apparent that the gift of the Holy Spirit is for that power which enables the ministry of Jesus to be
carried forward. It is not power in a general sensed that is, an increment of super natural strength that
could have many usesd but power for ministry that flows from the Father through the Son. As such, what
Jesus didd and even more’d will be done through His disciples upon the earth. What a prospect this
opens up!

Hence, though the response of man to the gift of the Holy Spirit is the praise of God, and therefore
directed upward the purpose of the gift of the Spirit is the service of man, and therefore directed outward.
It is the power of God through Jesus Christ enabling His ministry to be carried forward and fulfilled.®

This brings us next to the recognition that the power given by the Holy is first of all power for being
withessesof Chri st. We have earlier recalled the words of .

Spirit has come upon you. . . .0 Hence there is close |
immediately continues with the words: Afand you shall be my
Samaria and to the end of the earthod (Acts 1:8). Thus

being witnesses.



In the book of Acts with the outpouring of the Holy Spirit at Pentecost, as we have noted, there is the
response of praise and Peter ds e x{21) ahsatplanation diniaxeswh at has
with the words, AAnd it shall be that whoeye2l). cal | s
Thereupon Peter begins to proclaim the gospel, and his whole message is one of testimony to the life,

death and resurrection of Jesus. It is throughout a matter of bearing witness, of testimony, with the climax

being the resurrection. The wordsar e unmi st akabl e: AThis Jesus God rai s:¢
witnesseso (Acts 2:32). The proclamation is witnessin
Spirtd and the results: ithere were added [nhd Shbheilsonmbe
2:41).

The gift of the Holy Spirit, therefore, is power for witness that leads to salvation. It is effectual withessd

witness that brings about the knowledge of what God has done in Christ (Acts 2:22-36), the conviction of

sin (those whohear d Peter 6s message were ficut to the hearto [
(ARepent and be baptized every one of you in the name
2:38]), and thereby the receiving of salvation. It is life-giving, life-renewing witness brought about by the

power that comes through the gift of the Holy Spirit.

What is being said here is extraordinary indeed. God enables human beings by the power of the Holy

Spirit to become channels for the radical transformation of human existence! There is no greater miracle

on earth than the miracle of regenerationd t h e f s e ¢ ® braughbabauttthnoagh profound conviction

of sin, sincere repentance, a nird a p8reoth becomgsrwhaly rew ;v f or gi v
JesusChrist6 0t he ol d has passed away, behold, the new has c
He alone can create and re-create. But the marvel that stands behind this re-creation is that, through the

power of His Spirit, God makes the witness of human beings the means through which this transformation

takes place.

There is always the danger that proclamation, even well intended, may go forth not in the power of the

Holy Spirit. Peter, and the others of his company, knew the message before Pentecost, but they did not

yet have the power that could make it bring about salvation. They could have spoken, and perhaps even

attracted some to join their fellowship, but there would have been no re-creation of life. Some might have

had feelings of remorse aboutt he past, yet not really a conviction t|
have turned momentarily away from the old life, but not have fully repented (i.e., turned around totally);

some might even have been b a putthatgeahuing faithrthrofigh whichthee ne s s 0 &
cleansing of the old and the coming of the new occurs. It is possible forthe proc | ai mer t o be #fAfer
sp i tbut nal necessarily in the Holy Spiritd and despite all efforts no power of God unto genuine

salvation.

Let us move on to note the record in Acts likewise makes clear that Saul of Tarsus was given the Holy
Spirit for the purpose of witness. We have already observed how Ananias lays hands on Saul and prays

for him that he might be 7)WihdtWweddl nownote tis thathihe pukpose for Spi r i t «
Ananias coming to Saul had already been spoken by the
6Go, for he is a chosen instrument of mine to carry my

of I sr ael 'Thus the gifi af thé Hbly SpFifwill be for the purpose of carrying forward this kind of
far-reaching witness.

It is not so clear in the other incidents which specifically relate the giving of the Holy Spirit that the primary
purpose is power for witness. Nothing is said directly in the instances of the Samaritans, Caesareans and
Ephesians; however, this purpose is doubtless implied.ll

In the case of the Samaritans, while it is Philip the evangelist who proclaims the gospel so that they come
to faith and baptism, it is Peter and John who come down from Jerusalem to lay hands on them for the
Holy Spirit. The reason for this would seem to be that the Samaritans might receive the same empow-
ering for witness that Peter and John had received at Pentecost and thus become also a vital part of the
witnessing community. It is not so much that the Samaritans become thereby incorporated into the
Jerusalem church® as it is that they are invested with power necessary for the ongoing mission of the
gospel. Since Jesus had said to His disciples, iYou sh



and Samaria and to the end of the eartho (Acts 1:8), r
to whom witness is to be made but also by whom it is to be continued.

This would seem to follow logically from the principle, which nhow needs to be enunciated vigorously, that

the Holy Spirit i € tha whérewér s domas apory a pegple they tare driven beyond

themselves into a witness for Christ; and that they become participants thereby in the contmumg outreach

of the gospel to the ends of the eart h™sofwsewhoars t he Ho
anointed by Him cannot possibly remain confinedin t hei r f aith but must Aproceed
News everywhere.

Thus in the book of Acts there is an ever-widening missionary circle: Jerusalem, Judea, Samaria,
Caesarea, Ephesusd all representing further outreach of the gospeld and additional areas that through
the gift of the Holy Spirit become participant in the witness to Christ. Hence, though nothing is said
directly in the biblical narratives about the Samaritans, Caesareans and Ephesians bearing witness to the
gospel, the fact that they also receive the Holy Spiritd t he A mi s s i & woald sugg&pthat thelyy o
too become proclaimers of the Good News.

In movmg to the contemporary scene one finds a renewed emphasis on the gift of the Spirit and power for
witness®dand t he SpirnharysSmi riinti.sssi Per sons who have recei\
Christés witnesses in a fresh way, often their very b
power that others are profoundly affected thereby. The witness is primarily that of being rather than word:

by the gift of the Spirit they become transparent for the Divine, channels of grace and power. Also words

and actions are laden with new potency so that there is both wisdom and incisiveness in testifying to the

gospel. In some cases people may have borne witness to Christ for years with varying degrees of

success, but now there is a further breakthrough that brings about deep and abiding results.'® The

Ami ssi onary Sdpdsmany demansratgim theg daitytwork or in their carrying the Good News

both far and wide.

The gift of the Spirit accordingly makes for an i
Holy Spirit and power, 0 so are al/l vable but clite @pparent, t h
difference between one who withesses without such an anointing and one who does. In the former case
there may be fervency in spirit, but not in the Holy Spirit; there may be earnestness to bring people to
salvation but without convicting power of the Spirit; there may even be the response of many to the
message proclaimed but without undergoing a genuine transformation of life. Through the gift of the Spirit
persons are anointed for bearing witness to Jesus Christ."’

anoin
e gif

This brings us to the next consideration that the gift of the Holy Spirit makes for the universalizing of
prophetic utterance. When the Holy Spirit is poured out, and people receive this fullness, they are
enabled thereby to prophesy. No longer is this a possibility for the few but becomes the possibility of all.

In an early period of |Israelés history, Moses had expr
able to prophesyd i Woul d that all the Lorddéds people were prophet

matter of future declaraton i n t he words of Joel: fAAnd it shall come

my spirit on all flesh; your sons and your daughters shall prophe sy . .0 (Joel 2:28) . Fir
declaration come to fulfillment in the book of Acts as Peter, explaining to his Jerusalem audience what

has just happened, says: AiThis is what was spoken by t|
God declares, that | will pour out my Spirit upon all flesh, and your sons and your daughters shall

prophesy . .. yea, and on my menservants and my maidservants in those days | will pour out my Spirit;

and they shall p f18).Pater, wigilé affirn(ing that the wrdslobJoel are now fulfilled,

namely, the universalizisgpebppeophecyeammongeabkpeGododc

and daughterso prophesy but also fimenservants and mai d:
threefold: first, it now goes beyond one race, the Jews, and includes all races and nations; second, there

is no sexual exclusiveness, for both male and female will prophesy; and third, class differentiations

disappear, for servants themselves are also now able to speak prophetically. All this is possible through

the gift of the Holy Spirit.



It wouldseemapparent that Peterds own words to the gathered
what has just happened to him and the other disciples (Acts 2:15-21) and, second, proclaiming the gospel

(2:22-36), are prophetic utterances. His message begins thus: AfiPeter, standing with th
his voice and addrésbkenm, [ Mpo kef odudeadaodand all who dwe!
known to you, and give ear to my words?o (Actlg§a2 14) .

rough fishermand speaks as he has never spoken before. He addresses the whole nation of Israel, as
gathered in Jerusalem, and does so with the authority, forcefulness and wisdom that could only come
from the full anointing of the Holy Spirit.

But, in accordance with the words of Joel and the affirmation of Peter, it is not one man only who is now
anointed to speak prophetically but al | of t hose who
mention of the eleven other apostles standing with Peter signifies that through Peter, as the mouthpiece,

all are speaking. But this is by no means limited to the twelve apostles, for on a later occasion after Peter

and John have been released from the Jewish council that had threatened them and they have returned

to their own people,®t he company of those gathered pray for cour
boldness. 0 As a result, Awhen they had prayed, the plac
shaken; and they were all filled with the Holy Spirit and spokethe wor d of God with bol dne
31). Since the company of believers by this time includes many others than the apostles, it is clear that

the prophetic word is being voiced by the larger Spirit-filled community.

In this same connection we turn again to the disciples at Ephesus. We have already observed that when

they received the gift of the Holy Spirit, all of them spoke in tongues. They all prophesied, for the text

reads in full: AAnd when Paul had | ai dnthemsanththegyds upon
spoke with tongues and prophesi ed. There -WeSoeall about
prophesiedd in accordance with the words of Joel and Peter. What they prophesied is not stated,** but

that the Ephesians are further evidence of the universalizing of prophetic utterance is apparent.

Mention might be made also of the daughters of Philip who on one occasion were said to prophesy. Luke

writes concerning Paul and his visit in Caelsar.ea that
and stayed with him. And he had f ouf® (Asts 2i89x Thisd daugh
incident is directly in |ine with the words of Joel,
shall prophesyo (Aets wad7p. mBmhi IdAifpl hi od the Spirito

experienced the outpouring of the Spirit. Thus, not only was he used by God to bear witness to the gospel
(as, for example, to the Samaritans and the Ethiopian eunuchd Acts 8), but also all four of his daughters
were overflowing with prophetic utterance.

In the letters of Paul frequent reference is made to prophecy and prophesying. There are places where
Paul speaks of prophecy as a particular gift. For example, in Romans 12 he delineates various FfAgi ft s o
(charismata) t h a't idiffer according to the grace given to UuUs:¢

prophecy, in proportion to our faith() (v. 6) . In 1 Cor
each being apportioned by the Holy Spirit, including prophecyd fit o nother prophecyo; an
the chapter he rhetorically asks, iAre al.l prophets?o0
says, iYou can all prophesy . 0 ( lext@eakes. cleat that3 1) . A

prophesying may: (1) be a particular manifestation of the Holy Splrlt when the fellowship gathers for

worship and ministryd and thus limited in exercise; (2) be performed by one who holds the office of a

prophet, and thus again limited in exercise; and (3) in principle, be done by alld iyou canea ﬁsl oproph
It is this universal note which, without denying certain limitations, informs the New Testament witness.

To summarize: this universalizing of prophetic utterance is a very important aspect of the gift of the Holy
Spirit. It signifies that all persons who receive this gift may be spokesmen for God.* It is not that they
become persons of superior knowledge or virtue; rather, they become channels for God to speak His
word. Whether it is to proclaim the way of salvation or to exhort believers,” it is wholly a matter of God
speaking through them. Hence, traditional distinctions of class, sex, race, or education all fall awayd as
God has free rein in peoplebds |ives.



Prophetic utterance, it should be added, is not the same as teaching. There is no suggestion that the
outpouring of the Holy Spirit grants to all the possibility of teaching. For teaching is a function that, while
surely needing the guidance of the Holy Spirit, calls for some native capacity plus preparation, study,

caref ul training and experience. It is a task of such
many of you become teachers, my brethren, for you know that we who teach shall be judged with greater
stri ctnesso (James 3:1). Prophesying, on the other hand

given possibility for all who are filled with His Holy Spirit.

It is also to be observed that prophetic wmddeandcehaa
message delivered in the first person, for exampl e, f
message about the Lord, His will, intention, etc. But in either case the distinctive feature is that the

speech, while uttered in the common language, is God-inspired, that is to say, it is not the result of human

reflection but comes directly from God through the Holy SEirit. The Holy Spirit speaks through the human

spirit in the known tongue and declares a divine message.“°

Prophetic utterance occupies the place of highest significance in the life and ministry of the church. While

it may be divinely inspired speech procl &anhtherteforeGodds t
quite importantd it occupies a critically vital role in the life of the community of faith. Paul writes the
Corinthians: AEarnestly desire the spiritual gi fts, es
reason for this is that ihe who prophesies speaks to
consol at f’ dccardingly, prébhecy, which has this distinctive function of edifying the body of be-

lievers, is much to be desired.

It is apparent that the universality of prophetic utterance, made possible by the gift of the Holy Spirit,
makes both for proclamation of the gospel and the upbuilding of community life. Therefore, the word of
God may go forth with increased power and effectiveness.

To return to the contemporary scene: one of the truly significant features is the widespread occurrence of
prophetic utterance. First, this is the case in the proclamation of the gospel: there is no limit. Those who
are caught up in the high tide of the Spiritd whether young or old, male or female, master or servant
(employer or employee!)d are speaking the word with extraordinary effectiveness. The words of Joel 2,
affirmed in Acts 2, are again being fulfilled in our time. Youth, full of the Spirit and vision, are testifying on
every hand and believing God for the transformation of the world. Older men are dreaming great things
for God and regardless of advancing years are stepping out for God. Women (young and old) are not left
behind as they find fresh ways and a new freedom to witness to the gospel in the power of the Spirit.
Employers and employees with spiritual anointing are equally, and in multiple fashion, bearing witness to
Jesus Christ. There is a fresh release of prophetic proclamation around the world among the spiritually
renewed people of God.?®

It is also a fact that prophetic utterance for community edification is freshly occurring wherever the

spiritual renewal has spread. Indeed, one of the most distinctive features of the renewal is the way in

which, wherever people €?ather together for worship and ministry, there is the expectation and occurrence

of prophetic utterance.”” There is utterly no distinction between age, sex, socioeconomic levelsd or

otherwise. In some instances clergy and laity may be present, but prophecy springs from either or both;

there may be priests and nuns, and either or both prophesying; there may be highly educated and semi-

literate people together but prophecy is limited to neither; there may be professors and students, both
prophesying as the Lord | eads. As the AposdolthatalPaul sai
may | earn and all b e edrandahisiisprgaselyowhdt i ha@pening in dudtim8. 1 )

The universalizing of prophetic utterance is one of the extraordinary features of the contemporary renewal
in the Spirit. Thereby the people of God in their entirety become spokesmen for God.

Let us now move on to note how the gift of the Holy Spirit enables the performance of mighty works. The
witness to Christ is not only that of word but also deed. There is, as we have observed, the powerful word
of testimony to Christ whereby persons become vehicles for the transformation of human life, and



prophetic utterance may go forth with great directness and forcefulness. But the witness is likewise that of
deed wherein mighty works in the name of Christ are also performed.

It is apparent that not only did the early disciples speak about Jesus but also they did extraordinary

things. The first mention of this follows upon the na
fear came upon every sou | ; and many wonders and signs were done t
The fact of the multiplicity of extraordinary thingsd fi ma B ysdirst to be noted; second, their description

as fAwonderso and fisignso suggest ilnthrszs?andtbirh,ahesemangr both

wonders and signs are done fAthrougho the apostles, the
occurrence. The whole atmosphere is charged with awed A f ear up ond avhe exaltecsslord | 0

does His work through them.

It should be quickly added that signs and wonders are done not only through the apostles but also

through other disciples. On a later occasion Peter and John, after being threatened to speak no more

about Jesus, return to their own people whoprayfor a common courage: #fgrant to t
thy word with all boldness, while thou stretchest out thy hand to heal, and signs and wonders are

performed through the name of -30)hAg wehhave glreaslyenotedaimt Jesus o
reference to boldness, the immediate result following upon
filled with the Holy Spirit and spoke the word of God
that the prayer of the company for boldness of speech is answered for all, but also that they are all

granted the performance of signs and wonders through the name of Jesus.

Further to examine the above matter: though it is said more than once that the apostles did wonders and

signs,31 it is apparent that others such as Stephen the martyr and Philiptheevange |l i st di d | i kewi s
Stephen, full of grace and power, did great wonders al
multitudes with one accord gave heed to what was said by Philip, when they heard him and saw the signs

which he dido (8:6). AEven Simon [the magician] hi msel
with Philip. And seeing signs and great miracles* per f or me d, he was amazedo (8:1:
cordingtoMark 16: 17, Jesus said: fi pamy dhose Whe betieves in mynnamevhiey | accor

will cast out demons; they will speak in new tongues; they will pick up serpents; and if they drink any

deadly thing, it will not hurt them; they will lay theirhandson t he si ¢k, and they wild.l
AAnd they went forth and preached everywhere, whil e t
message by the signs tha? Signs dane wohdersd exttadrdingryy miraulous 6 : 2 0 ) .

deedsd are the practice of the whole Christian community.

It is abundantly clear that the performance of mighty worksd signs, wonders, miraclesd belongs to the
gospel proclamation. The early Christians testify and perform signs and wonders. The proclamation is
powerful word and miraculous deed, both by the Holy Spirit, that bear witness to the gospel. The deed is
the confirmation of the wordd the visible assurance of the message of salvation. The greatest wonder of
all is that of new life, new birth wrought by the word, but this is invisible; hence, when a visible sign
accompanies the word there is undeniable attestation to the actuality of what has been inwardly wrought
by the message of salvation.

Thus it is a serious error indeed to relegate miracles to the past. It is pathetic to hear among those who

vigorously affirm the message of salvationd the necessity of regenerationd t h a t fisigns and wond
not to be expected any longer. If through the proclamation of the word in the power of the Spirit the
miracle of rebith can and does occur, wil!/l not that same Spirit
surely, other miraclesd no matter how extraordinary346 are less significant than the miracle of new life

and salvation.

Let us say further that it makes little practical difference whether one affirms that the miracles in Acts (and
elsewhere) are simply legendary accretions to the recordd and thus really did not happend or that they
did happen then but no longer occur in our time. Both views deny the reality of the living God who is
always free and able in any time to perform His extraord i nary wor ks through men. Th
who affirms that miracles were for then but not for now is actually farther removed from a living faith than
the fAliberal 0 wtarasthlack thenpovwer of @od iato [mst history. Both, however, need to



hear the words of Jesus: Als not this why you are wro
power of God?0 (Mark 12:24).

Fortunately the spiritual renewal of the twentet h century has recaptured the ear
practice of mighty works. Miracles are no longer thought of as belonging to past history or as being

merely legendary additions to the biblical witness; they belong to the life of the believing community and

to the proclamation of the gospel.* A Ex pect a miracled is adandtnosowhby heard
expect God to perform mighty works are not disappointed.

The performance of mighty works, made possible by the gift of the Holy Spirit, includes a wide range of
extraordinary phenomena. We shall note two of these in particular, beginning with healing.

In the ministry of Jesus, as is well known, next in importance to His preaching and teaching was His
ministry of heal i ng.abo#tallrGalideg, teathingeén,theifishagoguesrand preaching

the gospel of the kingdom and healing every disease an
Anot her text r dluthmisijlofiTheepbowed was with mndtmereupon heal 0 (
he healed a bedridden paralytic. This dunamis of God is precisely what Jesus promised His disciples

would be theirs through the gift of the Holy Spirit. And so it wasd and is.

As we look again at the record in Acts, it is relevant that the first specified mighty work is that of healing.

Following the gift of the Holy Spirit at Pentecost and the formation of the Christian community (Acts 2) is

the narrative about the healing of the lame beggar at the gate of the temple (Acts 3:1-8). Peter speaks to

t he man: il have no silver or gol d, but I give you wh
wal ko (v. 6) . Thus it is the combination of the power
Christ that leads to the miraculous healing. What follows is quite significant. Peter addresses the assem-

bled crowd, amazed at the healing of one they had seen many times begging at the gate, and tells them

that #Athe faith which is through Jesus hnacse goifv eyo u heel |
(Acts 3:16). These words lead to the proclamation of the gospel to the crowdd i Repent therefore,
turn again, that your sins may be blotted out, that times of refreshing may come from the presence of the

Lord . . . @fter( t8kenlindo)custody hyehre &emple authoriteswhoinqui red, ABYy what po
by what name did you do this?0d, Peter dAfilled with the
to all the people of Israel, that by the name of Jesus Christ of Nazareth, whom you crucified, whom God

raised from the dead, by him t hi sl0)nPeter caondudes withnhé i ng bef
message of sal vation: iAnd there is salvation in no oI
givenamongmen by which we must be savedo (4:12).

What is particularly important in this narrative of miraculous healing is the way in which it becomes the
occasion for proclamat i on of the gospel. l ndeed, as a result fAma
andthe number of the men came to about five thocossando (
when miraculous speaking in tongues became the occasion for drawing a crowd together, and

consequent preaching of the gospel led to the salvation of somet hr ee t housand (Acts 2:41
wonderso thus are shown not only to be confirmations ¢
occasions for the word. They set forth visibly, tangibly, undeniably that an inexplicable power is present

and at work, making way for the message of salvation.

n
4

It is apparent that the performance of such a mighty work as healing is vitally connected with the

preaching of the gospel. It is not merely the matter of healing being an additional thingd as if the

commission were to preach and heal. The Good News, to be sure, does include healing; hence, a

mi ssionary outreach that does not have concern for
relationship between preaching and healing is more intimate than that. Healing, as wel |l as other
and wonders, 0 is not just supplemental, it is instrume
of salvation in Jesus Christ.*

What all of this suggests is that when the church, the believing community, is seen to be the arena of
Godds super yapeaple aré boand to itake notice. Wherever the gospel is proclaimed in the
cont ext of fi s i gdrwhethar rihdy preceded accospany, or followd it is obvious that



something extraordinary is going on. At Pentecost wi th the speaking in tongues
perplexed, saying to one another, 6What does this meal
Aithey were filled with wonder and amazementodo (Acts 3:

betokening a shocking sense of supernatural presence, prepares the way for the powerful ministry of the
word.

It is significant to note again the prayer of the community of disciples following the prohibition of the

counci l about test iw, yord)lgok tipon theie thraass; andfigfantdo thy servants to

speak thy word with all boldness, while thou stretchest out thy hand to heal, and signs and wonders are

pef or med through the name of t K@) Theoptayer of the discpies is fdre sus 6 (-
the speaking of the word to be accompanied or followed by healing, signs and wonders. Such visible

demonstration of the supernatural activity of God will confirm the message, and make many come to a

living faith. So whether preceding, accompanying or following, the occurrence of miracles underscores

the reality of the proclaimed word as the power of God unto salvation.

The power of God to heal continues to be manifest in the early Christian community. The sick of
Jerusalem are brought in great numbers to the body of the disciples, many hoping for at least the shadow
of Peter to fall upon them; and then people begin to come from surrounding towns and villages and

fi b ringnthe sick and those afflicted with unclean spirits, and they were al | heal edoale)( Acts 5
Likewise in the ministry of Philip at Samaria fAthe mul
by Philip, when they heard him and saw the signs which he did. For unclean spirits came out of many

who were possessed, crying with a loud voice; and many who wereparal yzed or | ame wer e hea
7). Peter, later, in the town of Lydda, speaks to a man named Aeneas, bedridden and paralyzed:

ifdAeneas, Jesus Chri st heal s you; ri se awmlalthek e your
residents of Lydda and Sharon saw -35). imthe aasedf Pauhvehg t ur ned
spent two years i n Ephesus proclaiming the word, t he
miracles®’ by the hands of Paul, so that handkerchiefs were carried away from his body to the sick, and

di seases |l eft them and the evi |-125 Paulministers lateaahklaltaotat of t h
Publiusd father who Alay sick with ffeveanndaputigghidysenter
hands on him healed him.o06 Thereafter fAthe rest of the

and wer e c9)x udhdncidedt8derBonstrate over and over that the power of the Spirit makes
for abundant healing.

A number of matters in these instances of healing may be reflected upon. First, there is again the close

connection between the proclamation of the word and healing. In one case (Samaria), it is hearing the

gospel in conjunction with seeing healings occur that leads to the multitude giving heed to what is said; in

another case (Lydda), seeing the healing is itself the direct cause of people coming to faith. Second, in

another situation (Jerusal em), healing refersribstbe c
thus both physical ailments and spiritual bondage. Third, there is evidently no limitation to the kinds of

sicknesses healedd as if perhaps healing occurred to the psychosomatic but not the organic. The sick,

whatever their infirmities, were healed. This calls to mind the earlier words about Jesus, that He healed

fevery disease and every infirmityo (-Madtfdlowersdawh@ 3) . The
minister in His name. Fourth, in two of the cases (Jerusalem and Malta) all were healed; in another

(Samaria) many were healedd many who were paralyzed and lame.

On this last point let us comment further about the totality of healing in two situations above, and its

partiality in another. One of the most significant and exciting aspects of the gift of the Spirit is the fact that

it makes healing possi bl ed tHesidk, the Bfflicted, th@ tbrementedbesrae al | heal
beautiful testimony to what the Holy Spirit can do through one like Peter who is an open channel and

instrument. It remains a testimony to this day that the power of God to heal is still present wherever His

Spirit abounds. Even as salvationd the forgiveness of sinsd is available to all, so is healing of all manner

of physical, mental and emotional ailments. There only needs to be, as in the New Testament time,

persons filled with Goddés Spirit who in proclaiming th
Jesusd name. Believing that God wills both salrvation a
day needs boldly to engage in this total ministry.



However, as we have observed, not al/l are healed in ev
was the case in Samaria is not specified; however, it may have been due to the lack of receptivity on the

part of those who were not heal ed. The people fAwith or
and of these, many are heal ed. ® fio@dver idoegnotnecesdadily lead fipayi n
to that openness, reception, faith wherein a healing may occur. Healing, while for everyone, may not be

received by all.

We may reflect for a moment on the ministry of Jesus and observe that in most situations He healed all

who were present. It is frequently recorded that Jesus healed everyone; for examp | e , AfHe cast out
spirits with a word, and healed alll who were sicko ( Ma
all o (Matt. 12:15). Scri pt*iHoweser thérkaee othen ecsasionswhgnthe e mu | t i
biblicalrecords peaks not of all but of many: AAnd he healed m
and cast out many demons . . .0 (Mark 1:34); and again
|l aid his hands wupon a few si ck ). pnetledaltter evanh dccuhrimgaat ed t her
Nazareth, it is clear that healing was restricted by the lack of receptivity, the unbelief, of His own

townsfol k: AThey took offense at him. . . . And he col
handsupon a few sick people and healed them. And h-e marvel
6). On still another occas i o n, out of a | arge crowd at the sheep g
invalids, bl ind, | ame, p ar acheyaneadwho (ad lbebnll fd sodg twentte heal e

eight years. Here the cause for the healing of only one does not seem to be due to an atmosphere of
unbelief (although there is little suggestion that the sick multitude were expecting very much), but to
J e s uwendlecision to help the one upon whom He took special pity.

So we may repeat our earlier statement, based on the record in Acts and now also shown in the Gospels,
that healing while for everyone may not be received by all. Such factors as a lack of receptivity, unbelief
on the human side, or the sovereign decision to heal only one or a few on the divine side, may be
operative. Thus it is quite erroneous and misleading to claim that all will be healed in every situation.

However, to conclude this discussion of healing affirmatively, it is highly important to recognize that the
gi ft of Godds Spirit does make possible the healing c
become channels of the divine power, extraordinary healings may be expected to occur.

In the spiritual renewal of our time, healing stands out as one of the most significant features. The power

of God to heal, resident within the gift of the Holy Spirit, is being manifested on every hand. It is

understood that the Good News includes healing for the body as well as salvation for the soul. For

exampl e, evangelists in the renewal do not *“hQinsei t ate t ¢
Jesus performed many healings and promised ham#ée, Hi s di
and since He has sent the Spirit to carry forward His ministry, then works of healing are to be expected. If

they do not occur, therefore, it may be a negative sign, namely, that the gift of the Holy Spirit has not

been received, or possibly that the gift has come, but people are failing to move out in faith and

expectancy. But that healings of every kind*' are occurring in the renewal of today is one of the clearest

evidences of the presence and power of the Lord in the Holy Spirit.

In the preceding paragraphs several references have been made to casting out demons or evil spirits. We
earlier called attention to one case (at Jerusalem) where healing refers to both the cure of the sick and
deliverance from evil spirits; however, in the other two instances related (Samaria and Ephesus), a
distinction is made between healing the sick and the expulsion of demons. This distinction is also

apparentintheScripturequoted42concer ning Jesusd ministry where it i s
and healed. It may al so be pointed out that in Mark 16:17 a d
accompany those who believe: in my name they will cast out demons . . . they will lay their hands on the

sick and they wild.l r ecover hedmigithwosks nade possibje byptheyexalted at a mo n

Lordés gi ft detiverantehe Spirit i s

Let us view this matter in more detail. It might be helpful to begin in the book of Acts with one particular
example of what casting out of evil spirits, or deliverance, entails. Paul and his companions going to the
pl ace of prayer in Philippi are daily f oﬁSShewiescbutby a sl



for many days, A
Paul , i ncreasing
name of Jesus h

The men are servants of t hwatMosnt. Hi g
|y annoyed finally takes action: he

rist to come out of her. 60618The result:
This account is not unlike that of various incidents recorded in the Gospels where people with such a

spirit frequently cry out in recognition of Jesus, and deliverance thereafter occurs. For example, in the

beginning of Jesusd ministry, a man wi toldowitmus,dasusc| ean s
of Nazareth? Have you come to destroy us? | know who vy
Airebuked hi m, saying, 6Be silent, and come out of him!
with a loud voice, came outof hi mo ( Ma26)kThidincidleht makes a profound impression on those

who observe: it is fAa *h(Makl2B.aching with authoritybd

It is significant that in both the accounts of Paul and Jesus, the spirit*”® in the person recognizes the truth

athand (Athese men . . proclaim to you the way of sal
actually a foreign spirit occupying a human person from which one needs deliverance. This foreign spirit

is obviously supernatural, having instant recogni t i on o f divine presence; i n theé
di vination.o It is also an evil spirit, making the gir
with an Aunclean spirit, o it convul s epgiritdannot withstandbei ng c @

the impact of Jesus, or the name of Jesus (which Paul invokes), and immediately comes out.

It should be added that the same spirits referred to elsewhere are frequently shown to be tormenting and
disruptive. They may be the deepest cause of physical or mental disability, even to the point of self-
destruction.*® Hence more is called for than healing, which is a matter of mending what has been broken
or diseased, whether of body or mind. What happens in demonic possession is deeper still; it is a matter
of the human spirit being taken into bondage by an alien power. Thus there is a pernicious force at work,
often affecting mind and body so disruptively that the only way to healing is through deliverance.
Moreover, the only way whereby deliverance from such evil may come is through the presence or name
of the Holy One who has the power and authority to deliver from even the most vicious tormenting spirit.

Let me summarize a few points. First, such possession only comes to light in the presence of Jesus

Christ. Whatever mayd or may notd have been the outward expression, the evil power which has lurked

deep within the human personality is aroused at the coming of the Holy One. Hence, when one anointed

with Chri st 6s SrppHisrnante, thee arentimes whenehis ivemygninistry precipitates a crisis

in one who is demon possessed. Though such a person may have long turned away from truth, and his

inner spirit taken over by this alien spirit, now there is sudden, even startling recognition. For the dimen-

sion of perception has now become totally a spiritual oned spirit knowing spiritd the one possessed with

evil crying out in recognition of the Spirit of holiness. This may not be a verbal recognitiond fi | know who

y o u dhbuteusually some kind of an outcry or startled attitude betokening recognition of a divine

presence. For the inward spirit of evil knows when the Holy Spirit is at hand. At least for the moment all

the veils are dropped in the presence of the holy God. Second, not only is there inward recognition but at

the same time there may also be inward torment. The demonic spirit, now exposed, feels the awful impact

of the Holy Spirit. No longer hidden within the human personality but standing out, it finds almost

unbearable the divine presence. It seems as if the Spirit of holiness is bent on tortunng the possessed

persondt hus el iciting the response ment.i o n*eqf coersertheie e r : i Ha
is no intentional torment; it is simply that the Holy Spirit, like a hot flame of purity, burns into all that is evil.

Third, deliverance may now follow. The alien spirit that has long dominated a person is exposed; it feels

the torment of holy presence and is ready for being cast out. The evil spirit is now dominated by another
spirit, the Holy Spirit, and is totally subject to the
Jesus Christ.o The departing spirit may so conful se a
however, it is verily the moment when a person experiences the marvel of deliverance into a fresh life.

This leads us back to the earlier point that this mighty work of deliverance continues only through those
who truly mini s tbyrthe power dfdis Haly®Spirit.Hdme i ng Jesusd |ifeti me,
personally present with His disciples, He gave them power and authority over the evil spirits,*® so that in
His name they did exercise deliverance. Since Jesus has completed His earthly ministry, this same power



and authority devolves upon those who receive the gift of the Holy Spirit: they too are enabled to perform
the mighty work of liberating people from demonic possession.

It would be hard to overemphasize the importance of this ministry of deliverance. For there are countless
numbers of persons who desperately need such help. Their condition is not to be identified as such with
sin (which needs forgiveness)®" or disease (which calls for healing), but with possession, which cries out
for deliverance. Their inner spiritsd the inmost centers of their personhoodd have been so laid claim to by
an alien force, so fidemonizedo thereby, that th
forgiveness. Their spirits are more than dead to the things of God; they have been taken over by another
spirit. They may, or may not, give outward evidence of such possession. There may be an outward sem-
blance of serenityd or contrariwise that of distortion and violence®’d but the only hope is the exposure of
the deep inward condition, and deliverance therefrom. If such a condition is not recognized and properly
handled there is much confusion all around. Even the most faithful withess concerning the things of God,
or on the other hand various attempts at healing (viewing such cases as emotional disorders), may leave
the person still locked up in his spiritual bondaged and worse off than ever. But when a situation bears
the marks of demonic possession,> the only possible way of relief is that of deliverance: by the power of
the Holy Spirit.>*

A further word may be added about the matter of demonic possession and emotional disorders.
Reference has just been made to the mistake of confusing the two so that what calls for deliverance is
viewed as a disorder that calls for healing. Such healing attempted, whether it be spiritual (prayers, laying
on of hands, etc.) or medical (therapy and various other kinds of treatments), may therefore actually miss
the markd because the situation is not understood in depth. If the case is one of possession, anything
that falls short of deliverance is both inadequate and only a further compounding of the problem. But now
it needs also to be emphasized, on the other hand, that there are serious dangers of viewing what are
actually emotional disorders as demonic possession. To seek to exorcise a person whose situation calls
for another kind of treatmentd psychotherapy, medicine or otherwised can be a critical mistake and leave
a person worse off than before.

In all this, there is much need for spiritual discernmentd that is, discernment by the Holy Spiritd so that
the one seeking to minister may know how to proceed.” If there is not clear evidence of possession, it is
better to proceed along other lines, or leave the situation to those better qualified to help.

Finally, it is evident that, as in the case of healing, deliverance from demonic spirits is also one of the
attestations of the gospel of salvation. When people are delivered, this can be an extraordinary sign of the
working of Godds phe messagetohnaew lifecinoGhifisi. Rewedl the words of Mark 16:
iThese signs wil/ accompany those who believe:
resul t: fithe Lord worked with them and c¢ on(\{v.ily amd
20). Hence, casting out of demons is one of the signs that shows forth the Good News about Christ. For
when people behold the supernatural power of God delivering the demon-possessed, they are vividly
assured thereby that the gospel must also be the power of God unto salvation.

What we have observed in this chapter is that the purpose of the gift of the Holy Spirit is power. This is
enabling power to carry forward the ministry of Christ in word and in deed. There is the mighty witnhess in
word leading to healing and deliverance. Verily, by the gift of the Holy Spirit to the believing community,
the exalted Lord continues His work among men.
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END NOTES

! See Matthew 3:16; Mark 1:10; Luke 3:22; John 1:32. The Greek verbis k a t a aliicm@en dowThus
it parallels expressions before noted for the gift
2
one God the F(@outdnéiro padalledcesphr athe idea of sdaling Here evaulsl ) .

of

n John 6:27 Jesus says that Afon him [ Jélsiutse rhailnsye, | fft

seem clearly to refer to this anointing with power at the Jordand it o dedi cat e, to consec

endow with heavenly powerd (Theological Dictionary of the New Testament, Vol. VII, [Grand Rapids:
Eerdmans, 1971], p. 949, fn. 83).

® Thus when Pentecostoccurred,i n t he words of Linds ay Dewar, ithe mem
by this momentous event lifted up to a new and supernatural level, the level of the Spirit-filled humanity
ofthe | nc ar n&he doly Sgrit ah@dMoflern Thought [New York: Harper and Brothers, 1959], p.
43.)

* Recall our earlier discussion of this in Chapter 1.

®I't is significant to note that in the boolukelof.l Act s, L
have dealt with all that Jesus begant o do and teach. . . .0 Thus the boc
Jesus continued to do and teach, but now as the exalted Lord through the power of the Holy Spirit.

6 Accordingly, even as Jesus was anointed (Acts 10:38) with power and sealed (John 6:27), likewise are
His disciples after Him. So does Paul write the Cori
Christ, and has commissioned [chrisasd i h a vd m@i nt ed 0] us; he has .puto h(i 3
Cor. 1:21-22) . To seal, in this context meaA®6reekBnglishoendue
Lexicon of the New Testament,ar t i cl e on fdAseal , o GG)Uosae¥y, 2b).

"The extraordinary words of Jesus afofbelievesinnreiws alsofi Trul y,

do the works that I do; and greater works than these

14:12). In this astounding declaration Jesus is pointing to the fact that His going to the Father will
make possi bl esdglrye aHiesr dvios ckivquld geem to B lthat theyevdl receive the
total impact of the Spirit coming from Father and Son They will do the works of Jesusd and more.

8 See Michael Harper, Power for the Body of Christ (London: Fountain Trust, 1964) wherein Father
Harper stresses that the same power of the Spirit

i s

Holy Spirit] may be correct. But what of our experier

the Body of Christ and for each of its members. The Baptizer [Jesus] stands ready the banks of the
Holy Spirit to do again for the Church what He di
Anglican priest, is an international leader in the contemporary renewal.

®Inthisconnect i on t he name of Apol l os, teacher in Ephesus,

eloquent man, well versed [literally: i mi géhdunatds] in the scriptures . . . instructed in the way of
the Lord; and being fervent in spirit, he spoke and taughtaccur at el y [ od& akrib@sahe ¢hings!l | y O

d

concerning Jesus, though he knew 025 fence theefendbraght i s m

Apollos was not the fervor brought about by the Holy Spirit: it could lead none to salvation, no matter
how eloquent, how well versed in Scripture he was. So it is that Prisc

il
expounded to him the way of God more accuratelyo (v.

leading Apollos into baptism in the name of Jesus and receiving the Holy Spirit; however, looking
ahead to Acts 19 where Paul does exactly these things for the Ephesian disciples (probably earlier
instructed by Apollos), who likewise knew only the baptism of John, it is quite conceivable that Priscilla

o

of

a

and Aqupboaddi mg the wael fwmoriemchadedaa further experi

event, it is interesting to note that after Priscilla and Aquila have ministered to Apollos, he goes on
from Ephesus to Achaia where fAhe greatly helped
power fully confuted the Jews in public, showing by
18:27-28). Greatly helping true Christian believers, powerfully confuting Jewsd surely a different
Apollos is at work now!
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%1n Acts 26:16, where Paul is recounting this event, the words to S a u | from the risen Lord
have appeared to you for this purpose, to appoint you to serve and bear witness to the things in which
you have seen me and to those in whiaihgwitnessisbuiteappear t
pronounced here.

llAccordingtoR.R. Wil liams, Aithroughout Act s, the Holy Spir
Christians receive power to wi t Theads ofthe@posti€&shTorichrst and |
Bible Commentaries, p.36). Quotation found in The Holy Spirit in the Acts of the Apostles by J.H.E.
Hull (Cleveland and New York: World Publishing Co., 1968), p. 46.

21t is sometimes suggested that the Samaritans needed the ministry of the Jerusalem church
(represented by Peter and John), so that long-standing separation and antagonism between Jew and
Samaritan might be overcome. While this may have beenavaluabl e byproduct of Peter
ministry, it would hardly seem to be the primary purpose.

3| know of no more forceful presentation of fThHeiMmistry&fe me t ha

the Spirt ( Gr and Rapi ds: Eerdmans, 1960) . See especially CI
as the Inspirer of Mi s s i o n am, lyBelide mkhe Bloly Spirgt, Chapter & Mi c hae
AThe Spirit in Mission.o

“Recall the earlier discussion of how the Holy Spirit
procession becomes temporal in the gift of the Holy Spirit, and He continues to proceed from the lives
of all those to whom He is given.

®see, for example, the chapt AgtheSpirit lieads BsdNeWw PoskwRaulistt o Wi t n
Press, 1971) by Kevin and Dorothy Ranaghan. In this chapter two spiritually renewed Roman
Cat holics, Leon and Virginia Kortenkamp, describe how
have come into this experience [i.e. baptism in the Holy Spirit] are taught not so much by one another
but by the direct power of God, that every tongue (including theirs) is meant to proclaim that Jesus is
Lordo (p. 103). Thus there is power for witness they

16 Dwight L. Moody, nineteenth-century evangelist, after many years of preaching, related how two
women would say to him regularly, Yodneed t he power of the Holy Spirit.o

fil need the power! Whdybedausédhid u chhatd It hlread apgweesrtd congr eg

and there were many conversions. I was i n wamersense Sé
were praying with Moody, and fAithey poured out their |
the Holy Spirit. There came a great hunger into my soul. . . . | began to cry out as | never did before. |

really felt that | did not wanttolive i f | could not have this power for

related this: AOne dayh, whatra dayid &€carmaot tdegceribe ft, | Sdldom reféoto k

it; it is almost too sacred an experience to name. Paul had an experience of which he never spoke for

fourteen years. | can only say that God revealed himself to me, and | had such an experience of His

love that | had to ask Him to stay His hand. | went to preaching again. The sermons were not different |

did not present any new truths, and yet hundreds were converted. | would not now be placed back

before that blessed experience if you sTheolifelofiD.Lgi ve me

Moody [New York: Fleming H. Revell, 1900], pp. 146-47, 149.) Moody had witnessed to the gospel for

many years and with some obvious effectiveness, but after his being filled with the Spirit there was an

anointing never before experienced in his life. Moody, while of course not a participant in the current

spiritual renewal, is surely a precursor of those who likewise in our time are being filled with the Spirit

and thereby finding a fresh power for witness.
YI'n accordance with what has been said &thabthaHoly he fimi s
Spirit is given for power to witnessd it is important not to confuse this gift with becoming a Christian,
salvation, regeneration, etc. James Dunn makes this mistake in his book, Baptism in the Holy Spirit
(Napervill e, I L: Al l enson, 1970) ; f o rrit .e xis thepgifteof, wher e
saving grace by which one enters into Christian experience and life, into the new covenant, into the



Church. It is, in the | ast analysis, that which makes

gift of the Spirit that one can help others enter into Christian life and experience. It is not the gift of
saving grace, but, presupposing this, it is the gift of power for witness.

® The Greek word is apephthenxato, the same verb as in Acts 2:4 in connection with speaking in

tongues: AThey began to speak in other tongues, as th
out o) . See footnote in previous chapter where it was
used f or -givehdiviner,praphdt,exor ci st, and ot her O0inspired6 pers
ispoke outo in tongues to God by the inspiration of t
with Peter) fispeak outodo to people in prophespiitc utter

Meyer in his Acts Commentary (Critical and Exegetical Handbook to the Acts of the Apostles, by
H.A.W. Meyer [New York: Funk and Wagnalls, 1883], p. 57) writes thatthe pr o p h Ut dthegshali n

prophesy) of Joel 2 fiis by Pet er thatmeocalymidally ynspired cogni z e

speaking, which had just commenced withthe het er ai s|[ gl Wesat engues] . 0 Th
word in Joel concerning universal prophesying is recognized as covering both the speaking in tongues
and the fAinspired speakingo that foll ows.

Yof Peter and John it is said in Acts 4:13: HAthey

John] were uneducated, common men [or fAunldagtramendt Ipawinemndt ai

at

[ t he

®Acts 4:23: f. . . they went to tousdaous,|firtieermdd.y,. fi.t h.ed r’

2 tis probable that the Ephesian prophetic utterance was not proclamation of the gospel as was that of
Peter and the others mentioned. As we have noted, Peter and company were bearing witness
concerning Christ in order to bring people to faith. The Ephesians may rather have prophesied to one
another, since the text does not suggest that other people were present to be addressed. If this is the

case, their prophesying was more akin to Paul s descHt
for believers: fAprophecy is not for unbelievers but b

context is speaking only of the gathered community, the body of believers, wherein prophecy is
addressed to believers for their edification (see discussion hereafter). This community function of
prophecy would not preclude the role of prophecy in another situation as bearing witness to the Good

News of Jesus Chri st. Prophecy is a speaking of Godos

community context.

Zljterally, ppophpbttsyomagmcd, the text does not stat
(NAS) or fApossessed the gift of prophecyo (NEB),
AiProphetsd are mentioned &8;43x1wlh:82; and 2110. lAis imgortantwoi z .
di fferentiate between the act of prophesying, w h
possibility since Pentecost, and the office of prophet which belongs to certain persons. In 1
Corinthians, Paul likewise distinguishes between those who are prophets (12:27, 29) and prophesying
which may be done by all (14:1, 5, 31). Incidentally, there is no suggestion that the office of prophet is
limited by race, sex, or class either. If all may prophesy, it follows that out of that universal possibility,
regardless of background, some will be designated especially to the office of prophet.

% Thus there is a parallel with tongues. We have earlier spoken of the universal possibility of speaking in
tongues along with certain limitations. Tongues and prophecy are basic, dynamic expressions of the
Holy Spirit that pervade the Spirit-endowed community.
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To fiprophesyod means e gmoelg phlani),lhgncetfoo Godl.flt may alsophave the
temporal significance of fAfore speak, d where prophecy
of Agabus in Acts 11:28 and 21:11). I n any event,
message, on behalf of God.

®InNActs, the emphasis is more on the f or nitwe Chrisiian 1
prophecy is the inspired speech of charismatic preach
world and the communityand Hi s wi l |l for the | ife of iThedoogieal du al
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Dictionary of the New Testament, Vol. VI, p. 848). Both are includedd as Godds message

both salvation of unbelievers and direction (or edification) of believers.

% Thus there is a likeness to tongues in that the message originates with the Holy Spirit and is expressed
through the human spiritd hence, a direct utterance of God. The difference, of course, is that tongues
is an utterance i n an fpaphecydswnrihe Comman speagte Bonguds & the
highest possible utterance on earthd transcendent speech addressed to God; prophecy is next to it,
being God-given speech addressed to man. In neither case does the speech result from human
meditation or conceptualization but comes immediately from the Holy Spirit.

as

“Pauladds that, fAHe who speaks in a tongue edifies hi
en mor e

Now | want you all to speak i n t o-B)gntleegpreviobsddotnoteu
spoke of the primacy of tongues over prophecy, but does not Paul say otherwise here? No, for two
reasons: first, Paul is speaking to the Corinthians about community edification and in that situation
prophecy, which is addressed to men, has the primary role, but tongues first of all build up or edify the
believer (without which there could be little community edification); second, even in the community,
tongues may be no less significant than prophecy if interpretation follows, for Paul continues (in v. 5):

S

ms €

i He wh o prophesies i s greater t han he whei sm&aks i
di er m(Jrseoulr hat the church may be edified.d Tongues

equally fAgreatodo since (as Paul earl ier says)
Spirito (v. 2). | nt e dglaraionattiosewiving mystertes.t hen be t

2 Many concrete illustrations could be given of the things mentioned in the paragraph above. The author
has had opportunity to view this in many part
anointing, and also at home base: the Melodyland School of Theology in Anaheim, California. As
president of the School of Theologyd or A School o B it hak leeenRar meahparticslar joy
to work with some 500 to 600 students (men and women, young and old, employers and employees)
and witness their total dedication to the proclamation of the gospel. It is Joel 2 and Acts 2 all over
again!

2 An extraordinary demonstration of this occurred during the meeting of some ten thousand

fichari smati cs o 975 OrR wintbe occhbmns, (whith the author attended) was the

gathering in St. Peterds Church where Cardinal

began to be uttered from within the audience. There was no prior preparationd but the atmosphere
was full of expectation. One prophecy dec | ar e d: AMy peopl e, I speak
you of the dawning of a new age in my church. | speak to you of a day that has not been seen before,
of a life on the earth not seen before for my church. Prepare yourselves for med prepare yourselves
for the action | begin now, because the things you see around you will change. The combat you must
enter into now is different, it is new. You need wisdom from me you do not have now. You need the
power of my Holy Spirit in a way you have not possessed before. You need an understanding of my
will and of the way | work that you do not have now. Open your eyes, open your hearts, prepare
yourselves for me and for the day | announce now. My church will be different, my people will be
different. Difficulty and trial will come upon youd comfort that you know now will be far from you. But
the comfort you will have is the comfort of my Holy Spirit. They will seek for you to take your life, but |
will support you. Come to med bind yourselves together around me because | proclaim a new day of
victory and triumph for your God. Behold it is

®Thecombination of fi Wematd end s U a epoiatystd deeds that are miraculous (a
miracle being a diwolmdar e) erpde sasinateral activity Ghended are
fisignsodo). These Awonder s a nldrly attestatioss.oftthe gaspelmi r a c |
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%! In addition to Acts 2:43, supra, see 5128 i Now many signs and wonderme wer e

by the hands of 0trheeg aarpdoisntgl ePsadu;l 1l1la4n:d3 Bar nabas:
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Paul says: AFor | wi || not venture to speak of anyth
win obedience from the Gentiles, by word and deed, by the power of signs and wonders, by the power

of the Holy Spirit. . .0 Paul al so says: AThe si gt
a p o s&th meh sUme itoa apostolou] were performed among you in all patience, with signs and

wonders and mighty worokdsnanesin] ,0 { Ro weorrf.ull2dele2ds. 6 Thi s |
incidentally, while again affirming that through Paul miracles took place, does not speak of them as
apostolic certifications (hence, I i ndiwhiehdPautdoesaogp o st | es)
describe in this text6 wer e per formed with dAall patienceo; such
accompanied by fAsiagmd minghtwownwemrks. 0

% dunameis megalas

# Itis true that many ancient manuscripts of the Gospel of Mark do not include chapter 16, verses 9-20.
However, even if these verses are a later addition, the very fact that signs are ascribed to believers in
generald it hos e whashdwe dniearly reabgnition that miracles are not limited to apostles, or
apostles and deacons, such as Stephen and Philip.

* Even the raising of the physically dead (to which reference is made several times in the Scriptures) is
|l ess a fiwonder o than the rai si ngtonofthetGhod Newp. Farthe ual | y ¢
raising of the physically dead in Acts, see the accounts of Peter raising Tabitha (9:36-42) and Paul
restoring Eutychus to life (20:9-12).

®Eg,seeNine 0Ob8Cl ock ibry tDeexnMer Biemqet t chapter 6, iAMor e
after Father Bennettds baptism in the Spirit, he fourt
the fell owship meeting, h e srathedoom tind someckind aharepornte ar | 'y ev
gi ve: not what God did years ago, or even | ast year,
47). One further, and beautiful, statement by Dorothy Ranaghan, in As the Spirit Leads Us, might be
added: idiofichselife wf Christ becomes known in the now. Healing, discernment, miracles,
prophecyd all these signs, manifestations or demonstrations of the Spirit cry out to men as they did in
the New Testament times: 06Jesus $s$sthéilbketdUDésugpwolis}

%A vivid illustration of this is cited in the book by J. Herbert Kane, Understanding Christian Missions

(Grand Rapids: Baker, 1974), about the preaching of French evangelist Jacques Girard in the Ivory

Coast soccer g and ievening fof $koweeks thirty to thirty-five thousand people

crowded into the stadium. During the first part of the crusade the evangelist emphasized the power of

Christ to heal. Hundreds were healed, including some high government officials and their relatives. . . .

During the second part of the crusade Mr. Girard emphasized the power of Christ to save. Having

already witnessed the healing of the body, the people
¥ AExtraordi nary mi rdadaniareess cou tfas tucliobisasd G ceveekr s not t he ord
fDunameis® A powé@r sooften best translated as fAmiracles. 0

38TheGreekwordisprosetcd‘n@t,urn oneds mind to, noti ce, give heed
¥E.g., Matthew 14: 14; L uaknee 4f:04r0t,h 6f:r109m (hii.m .and phoenaelre dc t
“KathrynKu h| man and Or al Roberts have been r dBdiaymmin zed | ea
Miracles( Ol d Tappan, NJ : Spir e e Gal:An Autbi8oGraphy (@lahTppdp ber t s 6
NJ: Spire Books, 1971) . Robertsd ministry has increasingly m

Mention should also be made of Francis Mac Nutt whose teaching on healing is found in the book,
Healing (Notre Dame, IN: Ave Maria Press, 1974).

“"The emphasnmerupleaaliingd is also to be noted in th
Agnes SaThé dealtgdaf the Spirit ( Phi | adel phi a: Lippincott, 19
Inner Healing (New York: Paulist Press, 1974) and Ruth Carter Stapletond he Gift of Inner Healing
(Waco: Word Books, 1976).
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“2 Matthew 8:16. See above.

®Literally, fa spirit of( panepuyntah opnii, Poh Cnrada fv@mypt tt dre sminre

Pythian serpent or dragon who was said to guard
nothing to do with the Holy Spirit, but stems from evil.

“didachU kainU katoé exousian.

® The language vari es: fdspirit,o Aunclean spirit,o Aevi
(Luke 4:33). A person with such a spirit is fre
as a fidemoni acloi t(evtaa lkl yb,:dhibdnestinedsh { ke d 0i ¢ t o say, i
a demon. 0

*® For example, there is the case of the Gadarene demoniac who could not be bound with chains,
constantly committing acts of self-vi ol enc e: ANi ght and day among t
wasalways crying out, and bruising himself with sto

“Mark 1:24. See comparable words of the Gadarene
God, do not torment me. o0

8 In the event of the deliverance of the epileptic boy in Mark 9, after Jesus commands,

and never enter him again, o the text continues:

t he

he ton
neso |

demo

i Come
i And

came out , and the boy was | i ke a corpse; so that mo s
ft

took him bythe handa nd | i ed him up-2&nd he aroseodo (vv. 2

*® The name of Jesus, however, is not some magical power that may be conjured up by anyone to bring
about a deliverance. The later account in Acts (19:13-1 6 ) of the #Aitinerant
Afundetobopk onounce the name of the Lord Jesus oV
point. They tried to do this by saying, A adju
unaffected, answer s, AJesus d &reo wy owha HMatuH e rl
man in whom the evil spirit was leaped on them, mastered all of them and overpowered them, so that

they fled out of t hat house naked and wounded.

dangerous, if notdonebyone who is truly ministering in Jesu

®Eg. Luke 9:1-2 : AAnd he called the twelve t oge tdanaminkaind

exousian] over all demons and to cure diseases, and he sent them out to preach the kingdom of God. .
(Nade, incidentally, the threefold ministry of preaching, deliverance and healing.) But it is not just
the twelve who have such authori t vy , for | ater Jesus sends out a

5

Jewi
er t hec
re yol
tkhnaonw ; «

0 Con
sO6 nail
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n add|i
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joy, saying, O6Lord, eveuns tihne ydoeunro nnsa ndef)dbis gfipdr{ahetekt e t 100 :

recognize that such authority in Jesus6 day was
any particular Aofficial o persons si nce tchompanyt i
those who believe [hence,allb el i ever s]: i n

°1 Of course, the condition of every person outside Christ is sin; thus for%iveness is always needed. The

ﬁomt here, however, is that a person may be so inwardly dominated by evil that unless this is broken

e is in no condition to hear the word of forgiveness (an reconciliation%. It is by Christ that both occur:

deliverance from the domination of Satan and forgiveness of sins. The commission to Paul, by the
isen Christ, was to go to Jew an

to light and from the power of Satan to God, that they may receive forgiveness of sins and a place

among those who ar e s anc t6il8).iTerndng tooyn the poiver bf Satam to Bedp
therefore, may be essential background for receiving forgiveness of sins.

“For example, compare the slave girl 8 sane,iwtthtratoften ,
demoniac at Gadara who was patently in a condition of continual misery.

** From what has been said, the most evident marks are the sensitivity of a possessed person to the
presence of holiness and his feeling at the same time tormented by that presence.

d Gentile alike:
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In the contemporary spi r i t ual renewal menti on s h o u | $pirituale mad e
Warfare(LondonHodder and Stoughton, 1Delived Ys Feom Evil Ov@ashingPa s h a mé s
Depot, CT: Chosen Books, 1972). There has been some extremism in certain sectors of the present

renewal with the holding of mass deliverance sessions for Christians and non-Christians alike, and an

exaggerated viewing of almost every vice as demonic and therefore needing deliverance (for an

effective counterbalance, see The Dilemma: Deliverance or Discipline? by W. Robert McAlister

[Plainfield, NJ: Logos, 1976]). However, the importance, even urgency, of deliverance in many

situations has come to be acutely recognized, and is being carried out.

Paul 6s response at P twiolridppi AtTdh etslee melnawae egisrelrvant s o

who proclaim to you the way of salvation, 0 is a gooc
such words might have seemed to be a confession of faith that would have pleased Paul; however, he
recognized in them a fAspirit of divinationd that was

deluded by her words, or even proclaiming the word of salvation, he casts out the demonic spirit. Later

in the same day Paul, along with Silas, is thrown into jail, and thereafter speaks to the Philippian jailer

the good news of salvation, fABelieve in the Lord Jesu
There is no casting out of an evil spirit, for Paul discerned there was none such present. Rather does

he lead the jailer directly to faith in Christ. Thus, through spiritual discernment, Paul acts differently in

the two situations.



Chapter Five: Reception

The Holy Spirit is given to those who believe in Jesus Christ. From all that has been said about the Holy
Spirit being the Spirit of the exalted Lord and given for the primary purpose of bearing witness to Christ, it
is apparent that there can be no gift of the Holy Spirit except to those who believe in Him and are thereby
called to be His witnesses. Through those who believe, Christ carries forward His ministry in word and
deed.

Now it is important to note two matters: the indispensability and the dynamics of this faith in Jesus Christ
in relation to the gift of the Holy Spirit. Let us consider these in turn.

It is important first to emphasize the matter of indispensability because of the possible misapprehension
that the Holy Spirit may be received without such a faith in Jesus Christ. There have been those who,
desiring no relationship to Christ, no faith in Him, would still like to receive the Holy Spirit in the sense of
having some kind of inward experience of the fullness of God. For such persons faith in Christ is viewed
as irrelevant, even misdirected, since what they seek is an immediacy and unity of the divine Spirit with
the human spirit. Christ may point the way to such a mystical union of God and man, but He himself is
viewed as not essential to such an achievement. From the truly Christian perspective, however, all
immediacy with God is a "mediated immediacy"l wherein Christ alone can effect the unity of the infinite
God and finite man.

Faith in Jesus Christ becomes all the more important with the realization that the barrier to the reception
of the Spirit is not only human finitude but also human sin. Man is totally guilty, and it is only by belief in

Jesus Christ that he can receive forgiveness. The wonder of the gospel, the Good News, is that there is
cleansing and pardon of sins in the name of Jesus Christ. Man may truly repent and receive forgiveness
and become a new creature in Christ.

This faith in Jesus Christ is personally oriented. It is directed to Him as the one who lived, died and rose
again from the dead. Through His death and resurrection He has made forgiveness and new life a
glorious reality. This reality may be entered into by faith in Him, by faith in His name.

It is this faith, this kind of believing in Jesus Christ, that is indispensable to receiving the Holy Spirit.2 Itis,
therefore, pointless to talk about the reception of the Holy Spirit except against this background.

That believing in Jesus Christ is indispensable to the reception of the Holy Spirit is apparent in all the
relevant narratives in the book of Acts. Three illustrations may suffice.

Peter speaks at Caesarea to the centurion and his household, beginning with words in general about
God, how He "shows no partiality, but in every nation any one who fears him and does what is right is
acceptable to him" (Acts 10:34-35). From there on Peter proclaims Jesus Christ: His life, death and
resurrection, and then focuses on the need for faith in Him to receive forgiveness: "To him all the
prophets bear witness that every one who believes in him receives forgiveness of sins through his name"
(10:43).

Then it was that the Holy Spirit "fell on all who heard the word" (10:44), the word which set forth Christ
and called for faith in Him. It was to those believing in Jesus, and receiving forgiveness through Him, that
the Holy Spirit was given.

Philip at Samaria "proclaimed to them the Christ" (Acts 8:5). Doubtless in this message he gave them the
Good News about Jesus' life, death and resurrection. As a result, the Samaritans came to faith, and were
baptized: "When they believed Philip as he preached the good news about the kingdom of God and the
name of Jesus Christ, they were baptized, both men and women" (8:12). Later Peter and John come from
Jerusalem to communicate the Holy Spirit (8:14-17). The crucial background undoubtedly was the
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Samaritans' faith® which put them in a position to receive the Holy Spirit. Believing in Christ, the
Samaritans were ready for the Holy Spirit to be given.

Before the Ephesians received the gift of the Holy Spirit Paul proclaimed Jesus Christ. He reminded them
that "John baptized with the baptism of repentance, telling the people to believe in the one who was to
come after him, that is Jesus" (Acts 19:4). Thereafter, "on hearing this" (19:5) the Ephesians were
baptized "in the name of the Lord Jesus." Paul laid his hands on them, and they received the Holy Spirit.

Unmistakably, the critical matter was the Ephesians believing in Jesus: it was the hearing of faith, as is
further evidenced personally by their baptism in Jesus' name. Thus firm in their faith, the Ephesians were
ready to receive the gift of the Holy Spirit.2 Thus it is apparent that the Holy Spirit is given only to those
who believe in Jesus Christ. Believing in Him--not an idea or a doctrine, but in His reality as the Iiving
Lord--is shown to be the critical and indispensable matter. It is not a belief directed to the Holy Spirit® but
to Jesus Christ in whom is forgiveness of sins. So did the disciples at Pentecost believe, and likewise did
Saul of Tarsus. The focus is Christ, who makes possible the gift of the Holy Spirit.2 We now turn,
secondly, to the dynamics of that faith in Christ wherein the Holy Spirit is received. It is important to
recognize at the outset that faith is a dynamic, moving reality. Though its object, Jesus Christ, is the fixed
and focal point, faith may well be in process. It is not a static, once-for-all thing, but may develop or
increase under the impact of Jesus Christ. Indeed, all who believe are called upon to "grow in the grace
and knowledge of our Lord and Savior Jesus Christ” (2 Pet. 3:18), and thus faith may all the more be
strengthened.Z This does not mean that the first moment of faith lacks genuineness or significance. Quite
the contrary, for initial faith directed to Jesus is the moment of realizing the marvel of forgiveness of sins
and new life in His name. Hence, entrance upon the way of faith is far more important than anything that
may happen thereafter. This cannot be overemphasized.

Now we may proceed to speak of faith in movement, faith in process. This may be a matter of a
deepening of faith through further repentance and commitment wherein God's resources of grace are all
the more experienced. This may also lead to a point of spiritual breakthrough into fuller Christian life and
witness.

Such an understanding of the dynamics of faith is essential to proper consideration of the reception of the
Holy Spirit. There is a certain moment in faith--whether at the outset or somewhere along the way--when
the Holy Spirit may be received. This moment may or may not coincide with the moment of receiving
forgiveness of sins. It may happen shortly thereafter or days, months, even years later. Whatever the
case, faith in Jesus Christ is and remains the essential matter whenever the Holy Spirit is given.

Before going further, we may turn again to the record in the book of Acts. For herein is delineated in vivid
manner the gift of the Holy Spirit in relation to faith.

Let us first reflect upon the narrative about the early disciples of Jesus. The gift of the Spirit to them on
the Day of Pentecost was not at the commencement of their faith in Jesus. Some hundred and twenty of
them are described as "brethren" (note the language of Acts 1:15-16)--brethren of one another through a
relationship with Jesus Christ. It is they who await the promised gift of the Spirit. Of the hundred and
twenty, many had been with Jesus since the beginning of His ministry, the apostles as well as others, and
had passed through a variety of experiences. There was the original call to discipleship, months and
years of fellowship with Jesus, then a forsaking of Him at the time of His crucifixion and death, and
thereafter a turning again ("conversion”)? to Jesus in His risen presence. At that time, according to the
Fourth Gospel, the Holy Spirit was breathed into them (John 20:22), and some fifty days later, according
to the account of Luke in Acts, the Holy Spirit was poured out.? Thus there was a period of some three or
more years from the initial encounter to the day of the gift of the Spirit.

How long had the first disciples been believers? This is not an easy question to answer. In one sense
they had been believers for some time: they had long before given up everything to follow Jesus, had
done mighty works in His name, including healing and casting out of demons, and seventy of them were
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told by Jesus not to rejoice in the latter "but rejoice that your names are written in heaven" (Luke 10:20).
The statement of Jesus would suggest that their faith already was of eternal significance. According to the
Fourth Gospel, Jesus told His disciples shortly before His death, "You are already made clean by the
word which | have spoken to you" (John 15:3). This would suggest also that Jesus' presence and word
had awakened such a response in the disciples that they had truly been made clean. Yet when it was a
matter of Jesus' words about His coming resurrection, there seemed to be little faith, and it was only His
risen presence that made their faith return. Their believing had taken on a deeper and more enduring
quality--and this kind of believing began with the Resurrection.

Thus we may say that when the Pentecostal event occurred, it was to many who had long known Jesus,
and, despite numerous ups and downs, their faith had continued to grow. However we may evaluate the
quality of their faith, it is an obvious fact that the gift of the Spirit occurred to those on the way of faith, to
those believing. Indeed, a later question of Peter to the apostles and brethren in Jerusalem concerning
the recent gift of the Holy Spirit to the people at Caesarea clearly implies this: "If then God gave the same
gift to them as he gave to us [believing]*2 in the Lord Jesus Christ, who was | that | could withstand God?"
(Acts 11:17). On the way of faith, believing, they received the gift of the Holy Spirit.

It is to be added that the experience of the first disciples points in the direction of what is happening
among many people in our time. The gift of the Spirit to those who for some time have been walking the
way of faith is being repeated frequently today. Many who have long known Jesus and come to faith in
Him are now receiving the Holy Spirit in fullness.2t Thus in striking manner the original Christian
experience is recurring.E As we move on through various other narratives that contain reference to the
reception of the Spirit, it is apparent that there are other parallels to the experience of receiving the Holy
Spirit along the way of faith.

In the first account after Pentecost of the Holy Spirit being given, namely to the Samaritans, this occurred
some days after their first coming to faith in Christ. We have already noted how Philip proclaimed the
gospel and many believed. However, despite their new-found faith, they had not yet received the Holy
Spirit. Several days later--at least four or five daysﬁ--the apostles Peter and John came down from
Jerusalem and "prayed for them that they might receive the Holy Spirit. . . . Then they laid their hands on
them and they received the Holy Spirit" (Acts 8:15-17). So it was along the way of faith that the
Samaritans experienced the outpouring of the Holy Spirit.

The Samaritan story likewise has numerous parallels with the contemporary scene. Many, after coming to
faith in Jesus Christ, have later had hands laid upon them and experienced the fullness of the Holy Spirit.

And, as with the Samaritans, earnest prayer has often been the immediate background. Frequently, also,
one person has been the evangelist (like Philip) to bring people to a commitment to Christ and others
have been used by the Lord in ministering the Holy Spirit.M Thus the whole process has occurred over a
period of time from initial faith to the reception of the Holy Spirit.

We turn next to the account of Saul of Tarsus in Acts 9:1-19. There is likewise a delay of several days--in
this case, three--between the time Saul first encountered Jesus and the moment of his being filled with
the Holy Spirit. As the narrative discloses, a voice from heaven says, "Saul, Saul, why do you persecute
me?" and Saul thereupon inquires, "Who are you, Lord?" The reply is given, "l am Jesus whom you are
persecuting.” After this encounter and the beginning of faith, Saul fasts and prays for three days in
Damascus before a man named Ananias comes to him, and "laying his hands on him, says, 'Brother
Saul,*® the Lord Jesus ... has sent me that you may regain your sight and be filled with the Holy Spirit.
Thus there is a period of time--though shorter than that of the Samaritans--between the inception of faith
and the reception of the Holy Spirit.

What is important to recognize for the Samaritans and Saul alike is that there are two critical moments in
their experience--although there is some diversity in details *--and that it is the second moment in which
they receive the Holy Spirit. This sequence of events is not unlike that of many today who have "believed"
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(Samaritans), have called Jesus "Lord" (Saul), but who do not receive the fullness of the Spirit until later.
Also, various persons may perform different functions in relation to the total experience. There may be
someone who is especially the channel for initial faith (as Philip, or the Lord Jesus himself), and another--
or others--is the channel for the reception of the Spirit (as Peter, John and Ananias). There is much
diversity in the way these moments on the way of faith occur.®® One further illustration of the reception of
the Spirit occurring along the way of faith is that of the Ephesians in Acts 19:1-7. Paul encounters "some
disciples" in Ephesus. He thereupon questions them, "Did you, [believing],—Ig receive the Holy Spirit?" After
the Ephesians express their ignorance concerning the Holy Spirit, Paul leads them step by step from
"John's baptism," which they had experienced, into a faith in Christ accompanied by water baptism--"On
hearing this [the word about Christ] they were baptized in the name of the Lord Jesus." The final step
follows: "And when Paul had laid his hands upon them, the Holy Spirit came on them; and they spoke
with tongues and prophesied.” Here is a sequence of events, or moments, in which persons move from a
very limited faith to a specific faith affirmed in water baptism, to a laying on of hands for the gift of the
Holy Spirit. The temporal span between the first two may have covered many years; the span between
the second and third is quite brief. However viewed, there is a process of Christian faith involved, a series
of nonidentical events, and once again the basic fact: the gift of the Holy Spirit occurring not at the
moment of initial faith.22 In regard to what happened at Ephesus, it might be instructive also to turn to
Ephesians 1:13, where it is quite possible that the apostle is rehearsing in similar words the event of their
reception of the Holy Spirit.

The wording is: "In him you also, who have heard the word of truth, the gospel of your salvation, and have
believed? in him, were sealed with the promised Holy Spirit." Unmistakably the Spirit promisedg is the
same as that in Acts 2:39: "the promise is to you and to your children" and the same received by the
Ephesians in Acts 19:6. Further, the word "sealing," while not used as such in Acts, is contained in the
idea of consecration, dedication, empowering? that operates all through the book. Accordingly, Acts 19
and Ephesians 1 seem to be parallel accounts, and--the point of particular relevance here--each exhibits
a reception of the Spirit after faith has begun. The Ephesians in both accounts receive the promised Holy
Spirit upon the way of faith.

On the contemporary scene there are numerous parallels to the Ephesian narrative in Acts 19. Many
persons today have long lived in a situation of quite limited faith. Their faith may have had a little more
focus on Jesus than that of the Ephesians (maybe not); there may have been a little more knowledge
about the Holy Spirit (maybe not), and they may have been viewed as disciples, or Christians, in some
sense--but it was all rather nebulous. Many in looking back freely recognize how limited and inadequate
their earlier faith had been. Then, much like Paul with the Ephesians, someone (or perhaps more than
one) came along and led them into a faith focused clearly on Jesus, perhaps also water baptism and then
through additional ministry into the reception of the Holy Spirit.2* Now that we have noted a number of
accounts in Acts that depict the gift of the Spirit as occurring along the way of faith, one stands out
particularly, bearing evidence of the Holy Spirit being given at the moment of initial faith. Hereby
reference is made to the account of the Gentiles at Caesarea (Acts 10 and 11:1-18). The Apostle Peter
comes to the house of the God-fearing centurion Cornelius and preaches the good news of Jesus Christ,
to the effect that "every one who believes in him receives forgiveness of sins through his name." And
"while Peter was still saying this, the Holy Spirit fell on all who heard the word" (10:43-44). The Spirit was
given coincidental with ("while") the preaching of faith in Jesus Christ. The first moment of faith in Christ
was also the very moment of their receiving the Holy Spirit. Incidentally, the fact that the Holy Spirit was
given is recognized later as undeniable evidence that the Caesareans had believed.

For Peter, some days thereafter appearing before the apostles and brethren in Jerusalem, tells how the
Holy Spirit "fell on them just as on us at the beginning." This was what convinced Peter's audience of the
validity of the Gentiles' faith and salvation. At first "they were silenced" but thereafter "they glorified God
saying, 'Then to the Gentiles also God has granted repentance unto life™ (Acts 11:15-18).

The parallel to contemporary experience is unmistakable. Many persons attest that there was no
separation whatever in time between their initial faith in Jesus Christ and their reception of the Holy Spirit.
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Unlike others for whom their basic Christian experience occurred over a period of time, they simply came
into it all at once.? This does not mean there has not been growth and development since that first
moment--for there has been--but the basis for all to occur later took place at the beginning.

In reflecting on what has been said, one thing may be vigorously affirmed: it is impossible to press the
operation of the Holy Spirit into a mold. Accordingly, it is the same with the shaping of basic Christian
experience. Moreover, contemporary Christians with their testimonies to the variety of ways the Holy
Spirit has been given clearly echo the witness of the church in its early formation. So it is that we find in
the biblical record ample original testimony to what is again occurring in our time. 2



ENDNOTES

1 John Baillie in Our Knowledge of God (New York: Charles Scribner's Sons, 1939) has one of the most
helpful statements along this line. See especially Chapter IV, Section 16, "A Mediated Immediacy."

2 Michael Harper writes that "the benefits of the New Covenant include the gift of the Holy Spirit as well as
the forgiveness of sins. From Pentecost onwards the Church faithfully proclaimed that Christ forgives and
baptises in the Holy Spirit. They taught that all who repent and believe are justified by faith, and that all
who are justified by faith may receive the Holy Spirit by faith" (Walk in the Spirit [Plainfield, NJ: Logos,
1968], p. 13). It is faith--nothing else--faith in Christ, that is essential to receiving the Holy Spirit.

2 There is no suggestion in the narrative that there was anything lacking or defective in the Samaritans'
faith. | cannot, therefore, agree with James Dunn in his book Baptism in the Holy Spirit wherein he claims
it was only "intellectual assent to a statement or proposition” (p. 65), so that they believed Philip but did
not truly believe in Christ. It was later, says Dunn, when they received the Holy Spirit, that they came "to
genuine faith" (p. 67). This, | submit, is a quite inadequate reading of the text and context. "Believing
Philip " surely means believing the Good News which Philip proclaimed; and undoubtedly Philip
understood it that way, for he thereupon baptized the Samaritans. Would he have done this on the basis
of a merely "intellectual assent"? Or was Philip perhaps misled? The question scarcely merits an answer.
It is true that Simon the Magician also believed and was baptized by Philip (Acts 8:13) and later was
called to repentance by Peter (Acts 8:20-21); but the text does not suggest that his earlier faith and
baptism were not genuine (indeed, he asks Peter to "Pray for me to the Lord" [Acts 8:24].) The record in
Acts further affirms the authenticity of the Samaritans' faith prior to their receiving the Holy Spirit in verse
14: "Now when the apostles at Jerusalem heard that Samaria had received the word of God. ..."
Receiving the word of God can hardly mean anything else than true and genuine faith (cf. Acts 11:1,
where the same expression, "received the word of God," is used concerning the Caesareans' faith--the
genuineness of which is beyond dispute). Thus, the apostles by no means (as is also sometimes
suggested) came down to Samaria to make up for a defective faith. Rather did they come to believing and
baptized people to minister to them the gift of the Holy Spirit.

4 Neither the narrative about the Samaritans nor the Ephesians gives full details about the proclamation of
Jesus' life, death, and resurrection. Neither states directly that through Jesus Christ there is forgiveness
of sins. However, this is surely implied in the preaching of Christ by Philip and the testimony about Jesus
by Paul. Luke, the author of Acts, quite often (as we have seen) does not include matters that are clearly
implied and often have been detailed elsewhere.

2 1t would be a mistake to say that faith has a second focus beyond Christ, namely, the Holy Spirit.
Christian faith remains centered on Jesus Christ throughout. In Him is "every spiritual blessing" (Eph.
1:3), whether it be forgiveness of sins, the gift of the Holy Spirit or anything else. However, while Christian
faith must always keep the focus on Christ it does also expect from Him the gift of the Holy Spirit. A failure
to expect this is a less than Christcentered faith.

& This whole matter of faith as the essential condition for receiving the Holy Spirit--and also for the quality
of life that follows--is set forth well in Catholic Pentecostals: ". . . if there is any one thing which most
strikingly characterizes Catholic pentecostals it is hot tongues or singing or prayer groups; it is that they
came to seek a renewal in the Spirit in simple faith [italics mine], and having received the answer to their
prayer they begin to walk in a newness of faith. The people involved in the charismatic renewal are
basically men and women of new, richer faith" (p. 144).

 Some of the Scriptures that depict faith as growing or increasing: Luke 17:5; 2 Cor. 10:15; Phil. 1:25; 2
Thess. 1:3.
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8 One thinks of the words of Jesus to Peter just prior to the Crucifixion: "Simon, Simon, behold Satan
demanded to have you, that he might sift you like wheat; but | have prayed for you that your faith may not
fail: and when you have turned again, strengthen your brethren" (Luke 22:31-32).

2 Whether the account in John 20:22 is to be understood as a preliminary or proleptic giving of the Spirit,
with the full gift in Acts 2:4 or as a gift for another purpose (e.g. regeneration) than the gift at Pentecost
(power for ministry) or as essentially identical with what Luke records (hence a "Johannine Pentecost") is
not too important for our present consideration. Whatever position one may adopt on this matter, it is still
apparent that there is a lengthy process of discipleship and faith.

£ Here we do not follow the RSV which has "when we believed.” The RSV reading would suggest that
only when the disciples believed did they receive the gift of the Holy Spirit. However, the Greek word is
pisteusasin, an aorist participle, which usually expresses action antecedent to the main verb, or, less
frequently, simultaneous with it. If antecedent, the translation would be "having believed" or "after
believing" (NASB) or "who believed" (KJV); if simultaneous or coincident, the translation "when we
believed" (RSV) would be more satisfactory. However, the participle could contain both ideas, and
therefore the most adequate translation would be neither the RSV "when we believed" nor the KJV "who
believed" but simply "believing." This would suggest that belief had been there for some time (antecedent
aorist), but rather than its being simply a past fact, it was also a continuing reality (simultaneous aorist). In
other words, on the way of faith the Holy Spirit was poured out. F.D. Bruner, in his A Theology of the Holy
Spirit, quotes the RSV and adds, "the apostles considered Pentecost to be . . . the date of their
conversion” (p. 196). Unfortunately, Bruner does not go into the Greek text which makes for other
possible, and more likely, interpretations.

|t is sometimes said that it is improper to draw any parallel between the first disciples' experience of the
Holy Spirit and Christian experience thereafter. For unlike later believers they could not have received the
Holy Spirit until a later time because the Spirit was not given until Jesus left them. To answer: while it is
true that their experience was necessarily spread over a period of time--a rather extended way of faith--
this should not rule out the possibility that many after them will follow a like pattern. Unlike the original
disciples, we may receive the Holy Spirit at the initiation of faith; like the first disciples there may be--and
often is--an extended period of time.

2 E.g., see the story of Russell Bixier, a renewal leader, in It Can Happen to Anybody (Monroeville, PA:
Whitaker Books, n.d.), especially Chapter IV, "The New Creation" and Chapter 1X, "The Power Flows."
Several years of walking the way of faith as a Church of the Brethren pastor separate the two
experiences. Incidentally, Dwight L Moody's experience of being "filled with the Holy Spirit" (supra,
Chapter 4, fn. 16) occurred fifteen years after his conversion.

1 samaria was approximately a journey of two days from Jerusalem. So by the time the word about the
Samaritans' faith had reached Jerusalem, the apostles had met and decided to send Peter and John, and
Peter and John had arrived on the scene, the minimum would have been four or five days. Quite possibly
it was a few days longer, perhaps a week. The exact number of days of course is not important; clearly
there was an intervening time.

1 An illustration of this is the case of Dr. Charles Meisgeier, university professor, whose testimony
includes hearing the evangelist Billy Graham, at a Madison Square Garden meeting, whereupon "Christ
became my Lord and Saviour in a real and existential way." Years later through the ministry of Rev.
Dennis Bennett, Episcopal priest, Meisgeier received the fullness of the Holy Spirit. The result--"It has
been a new life for us all. There is a tremendous fulfillment in being baptized in the Holy Spirit; the
Christian life goes on from there and gets better and better." See The Acts of the Holy Spirit Among the
Presbyterians Today (Los Angeles: Full Gospel Business Men's Fellowship International Publication,
1972), pp. 56-61.
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£ n a later parallel account (Acts 22:1-16) where Paul is rehearsing this event, he states that after Jesus
had designated himself "l am Jesus," Saul asks, "What shall | do, Lord?" This would suggest Saul has
entered upon the way of faith, acknowledging Jesus as Lord. | realize it can be argued that Saul is simply
saying "lord" (kurie) in the sense of "Sir" or "Master," hence expressing little or no faith. However, the
context, including the words from heaven, "I am Jesus," would seem to suggest more. If Christian faith
begins in a personal encounter with the living Christ, Saul's experience was hardly less than that!

£ Ananias' greeting of Saul as "brother” is another recognition that Saul is already on the way of faith
before the filling with the Holy Spirit.

£ Such as the fact that the Samaritans were baptized in water at the inception of faith and only received
the Holy Spirit several days later, whereas Saul's water baptism did not occur until after his being filled
with the Holy Spirit (see 9:17-18).

8 For a variety of testimonies in the early stages of the Roman Catholic renewal (the late sixties, see
Catholic Pentecostals, "Bearing Witness," pp. 58-106; also Catholics and the Baptism in the Holy Spirit
(Los Angeles: FGBMFI, 1968). For Protestant testimonies see other publications of the Full Gospel
Business Men's Fellowship International on Episcopalians, Baptists, Methodists, Lutherans,
Presbyterians, etc.

B Again an instance of the aorist participle. The term here is pisteusantes, translated in KJV as "since you
believed" (antecedent aorist), in RSV "when you believed " (coincident aorist). My preference again is
simply "believing,” which catches up both antecedence and coincidence as a continuing reality. What is
important, however, is that, regardless of the way the aorist participle is translated, there is the obvious
implication that one believing may not yet have received the Holy Spirit. Initial faith is not necessarily
accompanied by the gift of the Spirit. Even if it be argued that these "disciples" were not yet believers in a
fully Christian sense, since it turns out they are disciples of John, the question still points up the possibility
of believing without yet receiving. However, the fact that Luke describes these Ephesians, when first
encountered, as "disciples”--the term regularly used in Acts for Christian believers--could imply that the
way of Christian faith had already been entered upon. (See article on ['pneuma"] by E. Schweizer in
Theological Dictionary of the New Testament where he says, "In 19:1-7, Luke is telling about Christians
who have not yet experienced the outpouring of the Holy Spirit" [Vol. VI, p. 413].)

L \Whether one identifies the initial faith with the first or second moment, the reception of the Spirit
occurred thereafter (whether years later or in immediate succession). Schweizer--in looking back over the
record in Acts--writes that "Days, and in exceptional cases even weeks and years may pass before
endowment with the Spirit follows faith . . ." (op. cit., p. 412). Though | should prefer to say "follows initial
faith," | believe Schweizer is undoubtedly correct in his basic statement.

& The same aorist participle pisteusantes as in Acts 19:2 above. KJV translates it "after that ye believed.”
It could also be translated simply as "believing." See previous note 19.

£ see earlier discussion of the promise of the Spirit in Chapter 1, A. ("The Divine Promise”).
& One of the uses of "seal" in the New Testament (see Chapter 4, supra, fn. 2 and 6).

# Again, see the testimonies in the books mentioned in fn. 18 supra. Many examples may be found. From
the nebulous and limited to the clear and full is a transition that many are making in our time.

5 This is often the case for persons who have long been searching for reality--the "God-seekers" of the
world--who upon hearing the gospel clearly for the first time and the call to a personal faith in Jesus Christ
not only receive forgiveness of sins but also the empowering of the Holy Spirit. Often they have been
hungering for reality in an almost desperate fashion. | think of many of the recent so-called "Jesus
people," many of whom had been involved with drugs (representing an illusory search for reality). These
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young people had a total experience of turning to Christ and receiving the fullness of the Holy Spirit. As
an example of this see Pat King, The Jesus People are Coming (Plainfield, NJ: Logos, 1971), the
testimony of Michael Mates, "Now I'm Free," pp. 73-92. It was estimated that, at the peak of the "Jesus
movement," over 90 percent of the persons involved were charismatic, not usually by virtue of a later
charismatic experience, but they became such in the initial breakthrough of Christian faith. At that very
moment they became "turned on" witnesses for Jesus in the power of the Spirit. In addition to the "Jesus
people," there have been many other persons, either in the church or out of it, who have long had a
yearning to get beyond form and ritual into a vital experience of faith. However, no matter how much they
tried to find reality, emptiness somehow remained. Then the gospel one day got through to them: a
personal encounter with the living Jesus. As they experienced His reality, His forgiveness, His salvation,
they also received His Spirit. The emptiness was filled, and forthwith they became fervent witnesses of
the Good News.

% One sometimes hears it said that the book of Acts presents so much confusing, even inconsistent, data
about the reception of the Holy Spirit, that the record is of dubious value for our contemporary situation.
The truth of the matter, however, is that the variety of ways in which this is described gives firm basis and
example for what is happening in our time.



Chapter Six: Means

We turn now to a consideration of the gift of the Holy Spirit in relation to water baptism and the laying on
of hands. Our concern at this point is the connection between these outward rites and the bestowal of the
Spirit. How essentiald or dispensabled are they? Is one or the other more closely associated with the gift
of the Spirit?

It hardly needs to be said that this has been an area of significant difference in the history of the Church.
This is evidenced by the fact, first, that both water baptism and the laying on (or imposition) of hands
have been viewed as channels for the gift of the Holy Spirit. Some traditions have held the position that
water baptism is sufficient: it is the means whereby the Holy Spirit is given. Accordingly, there is no call
for laying on of hands in this situation. Others have held that the laying on of hands is the critical matter:
without such, water baptism is incomplete, and there is no gift of the Holy Spirit. How are we to adjudicate
between such critical differences?

That this is no small matter would seem undeniable. If the gift of the Holy Spirit is what we have been
describingd a veritable outpouring of God's presence and powerd and if this gift is vitally related to an
outward rite, then the identity of that rite, the question of its essentiality, and its proper execution are
critical matters. If, on the other hand, there is no vital connection between the gift of the Holy Spirit and an
outward rite, this ought also to be clarified so that we be not burdened by unnecessary concerns. That
there needs to be serious reflection in this area is apparent; we can scarcely afford to be uncertain or
confused in so important a matter.

Once again we turn primarily to the book of Acts as the basic historical narrative depicting the gift of the
Holy Spirit, and now consider its relationship to water baptism and the laying on of hands. There will be
some reference also to the Gospels and the Epistles; however, as has been the case in other previous
considerations, Acts must be primary because it is the only New Testament record depicting the
interrelationship between the gift of the Spirit, the occurrence of water baptism and the laying on of
hands.

Let us begin with reflection upon the relation of water baptism to the gift of the Holy Spirit. We are
concerned of course with water baptism as a Christian rited and only incidentally with "the baptism of
John" (which is transitional in Acts to Christian baptism).X How does the rite of Christian baptism relate to
the gift of the Spirit? By way of reply we shall set forth a number of declaratory statements and seek to
demonstrate these in the five basic narratives having to do with the gift of the Holy Spirit.

However, before proceeding further, we find that water baptism, wherever described in Acts, is performed
in the name of Christ only. There are four passages that mention His name in relation to baptism: Acts
2:38; 8:16; 10:48; and 19:56 with the slight variation between "the name of Jesus Christ" (2:38 and 10:48)
and "the name of the Lord Jesus" (8:16 and @.2 What is important is the fact of water baptism in the
name of Christ only§ (not the variation in the name) and how this will relate to a proper understanding of
its connection with the gift of the Holy Spirit.

Now we move on to various declaratory statements. First, water baptism‘—1 may precede the gift of the
Holy Spirit. We begin by observing that Peter, following his Pentecostal sermon, asserts: "Repent, and be
baptized every one of you in the name of Jesus Christ for the forgiveness of your sins; and you shall
receive the gift of the Holy Spirit" (Acts 2:38). Water baptism obviously is depicted as preceding the gift of
the Spirit. It is not altogether clear, however, whether a logical or chronological priority is envisioned.
Peter's wordsd "and you shall receive the gift of the Holy Spirit"d could mean either that the gift of the
Spirit follows logically and therefore immediately upon water baptism, or that it may happen at some
future time. Shortly after Peter's sermon, the Scripture reads: "So those who received his word were
baptized, and there were added that day about three thousand souls" (2:41). Nothing is directly said
about their receiving the Holy Spirit; however, that such followed directly upon water baptism seems
evident in light of the ensuing account (Acts 2:42-47).2
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Let us turn next to the Samaritan account where again water baptism is definitely shown to precede the
gift of the Spirit. In this instance, however, it is clear that there is an intervening period of several days.
The Samaritans "were baptized, both men and women" (Acts 8:12). Later, Peter and John "came down
and prayed for them that they might receive the Holy Spirit; for it had not yet fallen on any of them, but
they had only been baptized in the name of the Lord Jesus" (Acts 8:15-16). So prayer was offered and
the laying on of hands was administered with the result that the Samaritans received the Holy Spirit.
Hence, there is an unmistakable separation in time between water baptism and the reception of the Holy
Spirit.

This passage is quite important in demonstrating that the reception of the Holy Spirit is not bound to the
moment of water baptism. It is sometimes argued that there was a special reason for this in the case of
the Samaritans, namely, that because of the longstanding prejudice between Jews and Samaritans, it
was fitting that the gift of the Holy Spirit be delayed after baptism until representatives from Jerusalem
(Peter and John) could come down, and by ministering the Holy Spirit to the Samaritans, demonstrate
love and unity. The argument, however, is tenuous indeed, for if delay could happen here, why not in
other circumstances?> Or even if it be agreed that the Jewish-Samaritan situation was maximally one of
prejudice, thus calling for additional encouragement from Jerusalem, why not a visit by Peter and John
simply to express fellowship and love? Why also the Holy Spirit? In any event the evidence of the text is
unambiguous, namely, that regardless of what might later happen, the Samaritans did not receive the
Holy Spirit7when they were baptized; and this leaves open the possibility that such could happen in other
instances.”

That there may be such a delay in many instances is found in the Catholic traditional practice of baptism
and later confirmation (the latter sometimes called "the sacrament of the gift of the Holy Spirit" or "the
Pentecostal sacrament”), and also in the teaching and experience of large numbers in the contemporary
move of the Spirit. In the latter case there is abundant testimony to a reception of the Holy Spirit that
frequently takes place some time later than baptism in water; and, indeed, rather than this being an
exceptional thing, it quite often occurs.® Thusd in light of much tradition and experienced the Samaritan
happening is a continuing reality.

One other account in Acts likewise specifically shows water baptism as preceding the gift of the Holy
Spirit, namely, that of Paul and the Ephesians. We have noted that the Ephesians had earlier been
baptized "into John's baptism," but they had not received Christian baptism. So it is that after Paul's words
the Ephesians "were baptized in the name of the Lord Jesus. And when Paul had laid his hands upon
them, the Holy Spirit came on them" (Acts 19:5-6). It is to be observed that, unlike the situation in
Samaria, there are no several days' delay between the Ephesians' Christian baptism and their receiving
the Holy Spirit. Still there is some chronological separation, however brief, between the rite of water
baptism and the laying on of hands. Once againd as in the case of Peter's message to the Jerusalem
multitude with baptism following, and as in the case of the Samaritansd the administration of baptism
precedes the gift of the Holy Spirit.g

Second, water baptism may follow the gift of the Holy Spirit. On first hearing, this may seem a bit
surprising in light of the aforementioned incidents, and especially in view of Peter's words at Pentecost
which show an order of repentance, baptism in the name of Christ, and the reception of the Holy Spirit.
However, it is apparent that the previous instances are by no means definitive, nor are Peter's words a
prescription of the way it always happens. This we shall observe by turning to two other accounts.

The first of these is the narrative of Peter's ministry at Caesarea. As we have seen earlier, while Peter
was still delivering his message, the Holy Spirit suddenly fell upon the centurion and those gathered
together with him (Acts 10:44). Obviously there had been no water baptism of any kind. However, it is not
disregarded, for shortly thereafter Peter declares: "Can any one forbid water for baptizing these people
who have received the Holy Spirit just as we have?" And acting on his own declaration, Peter
"commanded them to be baptized in the name of Jesus Christ" (10:47-48). Thus water baptism in this
case unmistakably follows upon receiving the gift of the Holy Spirit
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The other incident concerns Anania's ministry to Saul of Tarsus. Ananias lays hands on Saul that he
might be filled with the Holy Spirit (Acts 9:17). The next verse reads: "And immediately something like
scales fell from his eyes and he regained his sight. Then he rose and was baptized." Hence it is
subsequent to Saul's receiving the Holy Spirit that he is baptized in water by Ananias.

What has been described about water baptism following the gift of the Holy Spirit is not at all unusual in
our time. Many persons who have come to a living faith in Christ and the reception of the Holy Spirit have
thereafter been baptized in water.X2 Often this stems from an intense desire to "go all the way with
Christ," to participate corporally in His death and resurrection, to be wholly united to Him. Moreover, such
baptism is seldom viewed as optional. Christ instituted it,"* Peter commanded it (see above)3 it belongs
to Christian initiation and discipleship. So when one adds command to desire, if such persons have not
before been baptized in water, it is quite likely to follow!*2

We may properly raise a question about the 120 who were filled with the Holy Spirit at Pentecost. What
about their water baptism? This is not an easy question to answer. Though doubtless manyl—3 (like the
later Ephesians) had participated in John's baptism, it is obvious they had not been baptized in Jesus'
name before the event of Pentecost. Hence, the 120 would seem to fall into the same category as Saul of
Tarsus and the Caesareans who without Christian baptism received the Holy Spirit. However, unlike in
the narratives of Saul and the Caesareans, the Scriptures do not specify that after the 120 had been filled
with the Spirit they were baptized in Jesus' name. Quite possibly they were so baptized, along with the
3000 later that day (Peter may have commanded it as he did later with the Caesareans), but there is no
clear-cut statement to that effect. It may have been, on the other hand, because of their unique position
as original disciples, who existentially were participants in Christ's death and resurrection (living through
Good Friday and Easter) and recipients of His life-bestowing forgiveness, that they needed no further
tangible rite. For in a certain sense, even more intensely than others after them, they had been baptized
into Jesus' reality. In any event, whatever may be the right answer to the question of whether or not the
original 120 later received water baptism in Jesus' name, they were similar to Saul of Tarsus and the
Caesareans in that they received the Holy Spirit prior to any possible Christian water baptism.

Thirdd and following upon what has just been saidd water baptism is neither a precondition nor a
channel for the gift of the Holy Spirit.

It is surely clear by now that water baptism is not a precondition. The very fact, for example, that Saul of

Tarsus and the Caesareans received the Holy Spirit before they were water baptized rules out the idea of

any precondition. Hence Peter's words, "Repent, and be baptizedé and you shal |l receive th
Holy Spirit," cannot be viewed as a rule that water baptism must occur before the reception of the Spirit.

His words, while pointing to what may be the usual pattern, do not establish water baptism as a

precondition. Furthermore, if Peter's words were the rule, the rule had just been broken in his case! For

as one of the 120 he had received the Holy Spirit with no prior water baptism in Jesus' name.

Many people in the spiritual renewal of our day bear testimony to receiving the gift of the Holy Spirit
without a prior Christian baptism. Especially is this the case for those who, like the Caesareans, received
the Holy Spirit at the very inception of faith. Everything happened so fast and powerfully that there was no
opportunity for any ritual action!

The one precondition (as we have earlier noted) for receiving the Holy Spirit is faith: not faith and
something else.** Baptism, for all its importance, cannot function as a precondition or prerequisite for the
reception of the Holy Spirit.*2

Now we need to add that neither is water baptism to be understood as a channel for the gift of the Holy
Spirit. In none of the narratives in Acts is there representation of the Holy Spirit as being given through
water baptism. Though there may be a close approximation of water baptism to the gift of the Spirit, there
is no suggestion that such baptism is the medium or channel. Even less is there any picture of water
baptism as conferring the gift of the Spirit, there is no suggestion that such baptism is the medium or
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channel. Even less is there any picture of water baptism as conferring the gift of the Spirit. The Holy Spirit
comes from the exalted Lord who Himself confers the gift, and surely does not relegate such to a rite
conducted by man.

Indeed, we should add, there is obviously no essential connection between water baptism and the gift of
the Holy Spirit. It might be supposed that, though water baptism is not a precondition for the gift of the
Holy Spirit, whenever such baptism occurs it is the outward form for the occurrence of the inward spiritual
reality. From this perspective it is not so much that water baptism conveys or confers the gift of the Spirit
as that the two are related as the outward to the inward; accordingly, water baptism and the gift of the
Spirit, or Spirit baptism, make one united whole. According to this view, wherever there is water baptism
there is also Spirit baptism: the visible action and the spiritual grace are essentially one.X® However, to
answer, we must emphasize strongly: there is no essential connection between water baptism and Spirit
baptism,g no relation of one to the other as outward to inward. The reason: they are dealing with two
closely related but nonetheless different spiritual realities. Water baptism is for another purpose than the
reception of the Holy Spirit, and unless such is clearly seen there will be continuing confusion. We now
turn to this matter.

Fourth, water baptism is connected with the forgiveness of sins. Here we arrive at the important point that

water baptism is related primarily to the forgiveness of sins. To use the language of Peter at Pentecost: it

is "for" the forgiveness of sins. "Repentand be baptizedéi n t he name of JegvanessChr i st
of your sins."” The climactic spiritual reality Peter attests to is the gift of the Spirit, but there is also the

reality of forgiveness of sins which is first mentioned, and it is with the spiritual reality that water baptism

is directly connected.

What then is the connection? We turn again to the statement of Peter in Acts 2:38 that baptism in Jesus'
name is "for the forgiveness of your sins." The word eis, "for," could suggest "for the purpose of," "in order
to obtain," thus requirement for forgiveness to be received. However, eis may also be translated
"concerning,"” "with respect to," "with reference to," "with regard to,"® and thus designates baptism as
having to do with forgiveness but not necessarily for the purpose of obtaining it. Either translation is
possible, although the latter would seem more likely in that there is no suggestion elsewhere in Acts that
water baptism of itself obtains forgiveness. The point then of Acts 2:38 is not to specify water baptism as
a requirement for forgiveness of sins; for forgiveness of sins comes by faith not by baptism, but when
baptism does occur it is specifically related to that forgiveness.

What then is the nature of the relationship? The answer would seem to be, first, that while water baptism
does not of itself obtain forgivenessd hence, is not required for that purposed it does serve as a means.
Forgiveness comes from faith in the exalted Lord; thus it is He who grants forgiveness; it can be obtained
no other way. Nonetheless, the channel or means for this forgiveness to be received is water baptism.
This doubtless was the case for the 3000 who responded affirmatively to Peter's message: "Repent, and
be baptized, every one of you for the forgiveness of your sins." Being baptized, each one of them, was a
visible, tangible expression of faith and repentance, an outward cleansing, through which forgiveness was
mediated. Thus water baptism was the means of receiving the grace of forgiveness and new life.

It would be a mistake, however, to view this as baptismal regeneration in the sense that the water itself,
or the act of baptism, brings about forgiveness and new birth. On a later occasion Peter says: "God
exalted him at his right hand as Leader and Savior, to give repentance to Israel and forgiveness of sins"
(Acts 5:31). Here though Peter again (as in Acts 2:38) refers to repentance and forgiveness, there is no
mention of water baptism but only of the exalted Lord who gives both repentance and forgiveness, and
therefore new birth. Hence, whend as in Acts 2:388 water baptism is specified, it is obvious that such a
rite does not, and cannot, bring about forgiveness and regeneration. Butd and this is importantd
whenever water baptism is administered in the context of genuine faith and repentance, that baptism
does serve as the medium for forgiveness to be received.

A second answer to the matter of the relationship of water baptism brings about, and signifies becoming a
new creation. It is a public demonstration of the totality of the divine forgivenessE and the complete
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cleansing and renewal that Christ accomplishes. Such baptism, since it is in Christ's name, testifies that in
and with Him there is death and burial of the self and resurrection into newness of life.?2 Forgiveness is
the remission of sinsd and remission is nothing less than a release from all that is past and the beginning
of the wholly new. Water baptism thus is peculiarly the sign of the forgiveness of sins.

On the other hand, water baptism functions as a seal of faith and forgiveness. It is a tangible impression
and certification of the reality of the remission of sins. In the waters of baptism there is "brought home" to
a person the wonder of God's total cleansing: the spiritual reality of complete forgiveness being mediated
and confirmed in the totality of the baptismal experience. In the combination of the divine gift and the
corporal action there is a sealing of the two: what is received in faith is confirmed in the waters of bazptism.
One who is so baptized in faith is a marked persond cleansed, forgiven, made new in Jesus Christ.2

Now we return to our original point, namely, that water baptism is directly connected with the forgiveness
of sins. The specific nature of that relationship (which we have just been discussing) is less important for
our concerns than the fact of the connection. The reason for emphasizing this point is that frequently this
connection is not seen and water baptism is mistakenly viewed as having directly to do with the gift of the
Holy Spirit. It is quite important to keep this matter clear, or there will be continuing confusion in this vital

area.

Before leaving the discussion of water baptism it is important to add that though such baptism is not
directly connected with the gift of the Holy Spirit this does not mean that there is no relationship. On the
contrary, where there is faith and forgiveness mediated through water baptism, the Holy Spirit is
indubitably at work. It is the Holy Spirit who empowers the word of witness, convicts of sin, thus bringing
about repentance. Here then by the Holy Spirit is the origin of faith that leads to the forgiveness of sins
and baptism in the name of Christ. All of this is apparent, for example, in Acts 2:22-38 where the out-
poured Spirit is the agent in each of these matters. Thus the Holy Spirit is very much involved in the
whole process of salvation. Since this process may include water baptism, it is the Holy Spirit who gives
spiritual significance to the act of baptism (otherwise it is nothing but an empty rite). It is clear then that
water baptism is closely connected with the activity of the Holy Spirit.

Howeverd and here is the critical matterd this just-described activity of the Holy Spirit is by no means the
gift of the Holy Spirit. The gift ordinarily follows upon forgiveness and baptism, even as a promise
attached thereto: "Repent, and be baptized every one of you in the name of Jesus Christ for the
forgiveness of your sins; and you shall receive the gift of the Holy Spirit. For the promise is to you and to
your children and to all that are far off, every one whom the Lord our God calls to him" (Acts 2:38-39). The
gift does not have to do with forgiveness, but with what is promised to those who repent and are baptized
for forgiveness.g It is a promise to all whom God calls to Himselfd such calling implemented through the
working of the Holy Spiritd that they will receive the gift of the Holy Spirit.

Another matter to discuss briefly concerns the formula for water baptism as set forth in Matthew 28:19
being different from that set forth in the book of Acts. We earlier have observed that water baptism is
invariably depicted in Acts as being in the name of Jesus only, but we did not actually deal with the fact
that in Matthew the formula is a triune one:2% "Go therefore and make disciples of all nations, baptizing
them in the name of the Father and of the Son and of the Holy Spirit."

Though there is no simple solution to the difference in formula, a few comments relevant to our concerns
may be made: first, the longer Matthean statement suggests that water baptism is entrance into®* a new
relationship to God as Father, Son and Holy Spirit. Second, the shorter Lukan formula (in Acts) specifies
that at the heart of this relationship is the forgiveness of sins which comes in the name of Jesus Christ
(the Son). Third, since in Jesus is "the fullness of the Godhead,"® baptism in His name only (as in Acts) is
actually in relation to the fullness of the divine reality: it is also, by implication, in the name of the Father
and Holy Spirit. Thus there is no essential difference between the Matthean and Lukan formulas: the
former highlights the fullness of the relationship into which one enters at baptism, the latter specifies the
purpose of that baptism.
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It might also be suggested that the words about baptism in Matthew which include reference to the Holy
Spiritd "inthename é o f t ly Spiriid emphasize that Christian initiation is also entrance into the
sphere of the Holy Spirit's reality and activity. At the heart of such initiation is the forgiveness of sins (to
which baptism in the name of Jesus, or the Son, points), but at the same time it is the beginning of a new
relationship to the Holy Spirit (to which baptism in the name of Jesus, or the Son, points), but at the same
time it is the beginning of a new relationship to the Holy Spirit (to which baptism in the name of the Holy
Spirit points).2 By this is meant not only that the Holy Spirit is active in bringing about forgivenessd as
we have notedd but that henceforward life is to be lived in the sphere of the Spirit.2Z Though this is not
identical with the gift of the Holy Spirit, it may be preparation for it, and even a kind of invocation for that
gift to be received.

We turn now to a consideration of the relationship between the laying on of hands and the gift of the Holy
Spirit. In coming to this matter we will again be reflecting primarily upon the five basic passages in Acts.
What part does the laying on of hands play in the reception of the Holy Spirit?@

It is apparent, first of all, that the Holy Spirit may be given without the laying on of hands. Again reviewing
the Acts narrative, we observe that in two of five cases, namely, in regard to the gift of the Spirit at
Jerusalem and at the centurion household in Caesarea, there is no laying on of hands.

Concerning the Jerusalem narrative two observations may be made: first, it is obvious that there could
have been no laying on hands on the 120; as the first disciples they must receive the Holy Spirit before
ministering to anyone else. Second, it seems likely that though the 3000 later that day are baptized, they
do not receive the laying on of hands. It will be recalled that Peter said: "Repent and be baptized € a n d
you shall receive the gift of the Holy Spirit" (Acts 2:38); but there is no mention of imposition of hands for
this gift to be received. Indeed, it is quite probable that Peter, having just experienced the bestowal of the
Spirit as a sovereign, unmediated action by the exalted Lord, expected all to receive the gift the same
way the 120 had. However, whatever his expectation, it would seem that the 3000 also received without
the laying on of hands.

In the Caesarean situation it all happened so fastd "While Peter was still saying this [i.e., still preaching
his message], the Holy Spirit fell on all who heard the word" (Acts 10:44)d that there was no time for
hands if anybody had been so minded! Incidentally, Peter this time might have expected to lay on hands
because of the intervening incident when he and John had laid hands on the Samaritans for the reception
of the Holy Spirit (Acts 8:14-17). However, as in Jerusalem, God sovereignly moves and pours out His
Holy Spirit upon all who hear.

What we have been describing is by no means an uncommon occurrence in the contemporary spiritual
renewal. The Holy Spirit is frequently received with no human mediation of any kind. This may happen at
the end of a period of time as at Jerusalem or with the suddenness of a Caesarea, but in neither case has
there been the imposition of hands. This extraordinary, unmediated event is for many a source of
continuing amazement and wonder.%

It is apparent thend from the biblical record and contemporary experienced that the laying on of hands is
not essential for the Holy Spirit to be received. Moreover, there is no suggestion in Acts that, following
such a reception, hands are later placed as a kind of confirmation of what has already happened. Any
idea of hands as being necessary or confirmatory is ruled out by the evidence.

Perhaps these things are most important to emphasize in relation to churchly traditions that variously
seek to canalize the gift of the Holy Spirit. There are those who hold that the Holy Spirit may only be
received through the laying on of hands;® thus without personal ministry the Holy Spirit may not be
given. Over against such a binding of the Holy Spirit to an outward action we need to stress the
sovereignty of the Holy Spirit to move as He wills.
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Second, the Holy Spirit may be given with the laying on of hands. Returning to the Acts record, we
observe that in three of the five accounts of the Holy Spirit being received, this occurred in connection
with the laying on of hands. Peter and John, ministering to the Samaritans, "laid their hands on them and
they received the Holy Spirit"ﬂ (Acts 8:17). At Damascus, Ananias, ministeringto Saul,"é 1 ayi ng
hands on him he said, 'Brother Saul, the Lord Jesus who appeared to you on the road by which you
came, has sent me that you may regain your sight and be filled with the Holy Spirit" (9:17). And Paul,
ministering to the Ephesians, when he "had laid his hands upon them, the Holy Spirit came on them"
(19:6). There is obviously a close connection between the laying on of hands and the gift of the Holy
Spirit.

It is apparent once again that water baptism is not placed in an immediate conjunction with the gift of the
Holy Spirit. Water baptism, as earlier mentioned, is related to forgiveness of sins, whereas laying on of
hands is connected with the gift of the Holy Spirit. The symbolism is unmistakable: water baptism vividly
portrays the cleansing of sin in forgiveness, the laying on of hands the external bestowal of the Spirit.
Each of the outward acts is congruent with the spiritual reality to be received.

Looking more closely in the Acts narrative at this conjunction of the Holy Spirit and the imposition of
hands, we observe that the Holy Spirit may be given through the laying on of hands. Thus it is not only a
temporal conjunction, so that the gift of the Holy Spirit coincides with, or follows immediately upon, the
laying on of hands; but also an instrumental conjunction, namely, that the imposition of hands may serve
as the channel or means for the gift of the Spirit. Just following the words quoted above about the
Samaritans (in Acts 8:17), the text reads: "Now when Simon saw that the Spirit was given through the
laying on of the apostles' hands é " % The word "through" (dia) specifies the instrumentality of hands in
the reception of the gift of the Holy Spirit. The laying on of hands is thus the means of grace whereby the
Holy Spirit may be received.

The laying on of hands for the gift of the Holy Spirit has continued variously in the history of the Church.
The practice belongs particularly to the Western tradition of Christianity, but with diverse understanding of
what is conveyed in the gift. Sometimes it is assumed that through the laying on of hands there is the
completing or perfecting of what was given earlier in water baptism; or, again, it is held that water baptism
needs no completion or perfection, so that what happens through the imposition of hands is rather a
confirming or strengthening of the person for the Christian walk. However, there is seldom in the
traditional church any expectation that through the laying on of hands an extraordinary spiritual event will
take place, namely, the gift of the Spirit as the veritable outpouring of God's presence and power.

Here, again, is where the contemporary spiritual renewal is recapturing the biblical withess. Through the
laying on of hands, people are receiving the gift of the Holy Spirit, not in the sense of completion or
perfection of confirmation (though it may include elements of both), but in the sense of a divine visitation
so overwhelming as to release extraordinary praise and channels of powerful ministry. There is the
exciting expectation that when hands are laid on a person, the Holy Spirit Himself will be given.®

Here two points need emphasis: first, as we have already observed, there is no necessity for hands to be
laid on persons for them to receive the Holy Spirit. The exalted Lord may dispense with all ordinary
means and sovereignly pour forth the Holy Spirit. Second, though the Holy Spirit may also be given
through the laying on of hands, it would be a mistake to assume that this happens invariably, i.e. by virtue
of the objective action.®* We have earlier commented that faithd believingd is the essential element in
the reception of the Holy Spirit; thus in all the biblical incidents of the laying on of hands it is upon
believers that hands are laid. For only those who believe in Jesus Christ may receive from Him the
blessed gift of the Holy Spirit.

What then is the importance of the laying on of hands? If, on the one side, there is no necessity, and if, on
the other, there is no guarantee, why not dispense with such? The answer would seem clear: the laying
on of hands is a divinely instituted means of enabling persons to receive the gift of the Holy Spirit. Hands
signify contact, community, sharingd a human channel for the divine gift; the laying on of hands
represents, as seen earlier, the coming of the Holy Spirit upon someone.® Thus, though a person may
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receive the gift of the Holy Spirit without human mediation, the imposition of hands may greatly facilitate
this reception.

Third, the laying on of hands for the gift of the Holy Spirit is not limited to the apostles. As we have noted,
the apostles Peter and John do minister the Spirit to the Samaritans and the Apostle Paul does the same
for the Ephesians. However, it is a Christian brother, Ananias, with no claim to apostolic authority,%® who
is the minister of the Holy Spirit to Saul of Tarsus. Thus, it would be a mistake to interpret the words of
Acts 8:180 "The Spirit was given through the laying on of the apostles' [Peter and John's] hands"d as the
only way it could happen. Since Ananias, a lay brother, could minister the Holy Spirit to Saul, there is no
inherent reason that Philip, the deacon-evangelist, could not have done the same for the Samaritans.*

A few words might be added about the ministry of Ananias to Saul. Though little is said about him, a few
things stand out: first, he was a man of faith and prayer, the Lord speaking to him in a vision: "The Lord
said to him in a vision, 'Ananias." And he said, 'Here | am, Lord™ (9:10). Second, he was a man of
obedience, for though, because of Saul's evil reputation, he first hesitated at the command of Christd
"Rise and go" (9:11)d he nonetheless went. Third, Ananias, as later described by Paul, was "a devout
man according to the law, well spoken of by all" (22:12), hence a man of strong character and perhaps
peculiarly prepared through his devotion to the law to minister to Saul the Pharisee. Thus, it may be
suggested, a combination of factors made Ananias an effective minister of the Holy Spirit, and particularly
suited to exercise the role of ministering to Saul's need.

It would seem apparent that the basic qualification for the laying on of hands is not apostolic office but
other more important matters. And so it continues into our own day and generation. Countless numbers of
people are receiving the gift of the Holy Spirit through the ministry of lay people. To be sure, many
"official” clergy are likewise ministering the Holy Spirit with great effectiveness.® However, what really
counts is not office (not even "apostolic succession™) but attributes such as faithfulness, prayer,

readiness, obedience, devoutness and boldness. The ministering of the Spirit, including the laying on of
hands, is happening through such Christian people everywhere. Indeed, this ministry belongs to the
whole people of God.
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ENDNOTES
1. This will be noted hereafter especially in connection with Acts 19.

2. Three prepositions are used: epi (Acts 2:38); eis (8:16 and 19:5), and en (10:48). They could be
translated "upon,” "into," and "in." For all three, "in the name" is the usual English translation. This seems

proper, since the Greek words do not, | believe, intend a difference.

3. The formula in Acts therefore is obviously divergent from the triune emphasis of Matthew 28:19. We
shall return to this later.

4. As we use the term "water baptism" from now on, we shall ordinarily be referring to baptism in the
name of Christ.

5. These verses, depicting a community of people devoted to the apostles' teaching, fellowship, prayer,
community, sharing and climactically "praising God and having favor with all the people,” strongly suggest
a participation in the gift of the Holy Spirit. (See Chapter 2, supra, especially on the note of praise.)

6. Another reason sometimes given for the Samaritans not receiving the Holy Spirit until after their water
baptism is that the gift of the Spirit requires apostolic ministry; Philip as an evangelist could not minister
the Holy Spirit, so the apostles Peter and John must come down to fulfill that function. This line of
reasoning, however, seems invalid both from the perspective of the immediate context which does not
intimate that Peter and John come vested with some special sacerdotal authority, and also in light of what
happens later in Acts 9 when Ananias, who is a layman, ministers the Holy Spirit to Saul of Tarsus. (See
below, under "laying on of hands," for more details.)

7. F.D. Bruner, in his A Theology of the Holy Spirit, has the peculiar statement: "The Spirit is temporarily
suspended from baptism here 'only' and precisely to teach the Church at its most prejudiced juncture, and
in its strategic initial missionary move beyond Jerusalem, that suspension cannot occur (italics: Bruner),
p. 178. | should think that the passage teaches exactly the opposite: that suspension may occur. Bruner's
interpretation is actually not based on the text but on a prior view (shown many times in his book) of the
inseparability of water baptism and the gift of the Spirit.

8. There is some variation here. Those in the more Protestant tradition of the movement do not hesitate to
recognize a gift of the Holy Spirit after water baptism; they see it in the biblical record, and they claim to
have experienced it. Those in the Catholic tradition (Roman and Anglo-) of the movement sometimes
express the view that the Spirit is given in baptism or confirmation, and that the "Pentecostal experience”
rather than being a reception of the Spirit is a "realization" or "actualization of that gift." See, e.g., Catholic
Pentecostals which speaks of "an individual's or community's baptismal initiation," being "existentially
renewed and actualized" (p. 147), and Leon Joseph Cardinal Suenens' A New Pentecost? listing of
various expressions: "a release of the Spirit, a manifestation of baptism, a coming to life of the gift of the
Spirit received at confirmation” (p. 81).

9. Reference might also be made to the account in Acts 8:28-39 of Philip and the Ethiopian eunuch. The
eunuch comes to faith, is baptized by Philip, and "When they came up out of the water, the Spirit of the
Lord caught up Philip" (8:39). According to some early manuscripts the text reads: "And when they came
up out of the water, the Holy Spirit fell upon the eunuch and an angel of the Lord caught up Philip." The
point of this reading is undoubtedly to emphasize that, as with the Samaritans, the eunuch's baptism was
followed by the gift of the Holy Spirit. (See F.F. Bruce's statement to this effect in his commentary, The
Acts of the Apostles [Grand Rapids: Eerdmans, 1951], p. 195.) Thus, in addition to the accounts in Acts
that specify the gift of the Spirit to follow water baptism, such may be implied in Acts 8:39.

10. Donald L. Gelpi. S.J. in his Pentecostalism: A Theological Viewpoint (New York: Paulist Press, 1971)
suggests the case of a "Robert Z" who "a week before his sacramental baptism, while attending a prayer
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