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Author's Preface 

One of the most extraordinary Christian facts of our time is the claim of many people to be freshly 
experiencing "the gift of the Holy Spirit." They speak of "receiving the gift of the Holy Spirit" or simply 
"receiving the Holy Spirit,"

1
  and declare variously that this has been a unique experience of the presence 

and power of God in their lives. 

Because I believe this claim is valid, and also that it represents a rediscovery of a basic dimension of 
Christian faith, I have written this book. A number of years ago I ran across a statement in The 
Beginnings of Christianity by Jackson and Lake, to the effect that in "the study of the beginnings of 
Christian thoughtéthe starting-point for investigation is the experience called 'the gift of the Holy Spirit'; 
for this is the most important constant factor throughout the first Christian generation."

2
  If this statement 

is trueðand I believe it essentially isðthere could scarcely be a better or more important time in the 
history of the Church to make such an investigation. Also if the contemporary claim to the experience of 
"the gift of the Sprit" is validðand I believe it largely isðthen what is happening among many people in 
this late Christian generation is extremely significant: it is verily the renewal of a most important aspect of 
first-generation Christianity. 

What this book accordingly intends to do is to investigate the significance of the gift of the Holy Spirit in its 
earliest Christian form and to pursue this investigation in the context of contemporary Christian 
experience.

3
  Thus what is written in the pages to follow will by no means be simply a dispassionate 

academic exercise in "Christian origins," but a deeply concerned exploration of a vital aspect of original 
Christianity reappearing in our time. 

It is just possible that fresh study and experience in the area of the gift of the Holy Spirit can make for 
profound renewal of Christian faith in our day. 

  



Introduction 

An exploration of "the gift of the Holy Spirit" in first-generation Christianity means turning basically to the 
New Testament record. Non-canonical writings, such as those of the Apostolic Fathers, are of some help, 
but we are on sure ground only when we listen to the New Testament witness. For it is here that primitive 
experience of this gift is set forth with authority and challenge. 

If it is true that the experience of the gift of the Holy Spirit belonged to the first Christian generation, then 
whatever the exact nature of that gift, it will directly or indirectly inform the New Testament throughout. 
However, our focus will be largely on the portion of the New Testament, namely the book of Acts, that 
specifically records the giving and receiving of the Holy Spirit. Other New Testament materials of course 
have relevanceðthe Gospels pointing forward to the gift and the Epistles representing persons and 
communities who have already received the giftðbut it is only the book of Acts that records the actual 
experience. 

In turning most often to Acts we shall find ourselves considering several accounts of the giving and 
receiving of the Holy Spirit. These will include accounts of the disciples in Jerusalem (Acts 2:1-21), the 
people in Samaria (8:5-24), Saul in Damascus (9:1-19), the Gentiles in Caesarea (10:1-48) and the 
disciples in Ephesus (19:1-6).

1
  There will be reference also to other incidents that may less directly refer 

to the gift of the Holy Spirit. 

As was suggested in the preface, we shall be dealing with first generation Christianity and the gift of the 
Holy Spirit from a perspective of vital existential concern. It will be our purpose to learn all we can about 
the New Testament witness as it relates to contemporary experience. 
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Chapter One: Background 

It is important at the outset to reflect upon the background for the gift of the Holy Spirit. For what took 
place in first-generation Christianity, as recorded in the book of Acts, happened against the background of 
certain objective factors preparing the way for the giving of the Holy Spirit 

A. The Divine Promise Most immediately apparent is the fact that the gift of the Holy Spirit is a direct 
fulfillment of the promise of God. It is grounded in God's intention and purpose and therefore has behind it 
the divine integrity. As a promise of God, like all divine promises, it is dependable and sure. 

We may begin by noting on the Day of Pentecost that Peter, speaking for the disciples in Jerusalem who 
have just received the gift of the Holy Spirit, says: "This is what was spoken by the prophet Joel: 'And in 
the last days it shall be, God declares, that I will pour out my Spirit upon all flesh é'" (Acts 2:16-17). In 
other words, the gift of the Spirit that has been received is in fulfillment of God's promise through the Old 
Testament prophet. Similar Old Testament promises are found elsewhere: "Thus says the Lord éI will 
pour my Spirit upon your descendants and my blessing on your offspring" (Isaiah 44:2-3): "I will not hide 
my face any more from them, when I pour out my Spirit upon the house of Israel, says the Lord God" 
(Ezekial 39:29). Though Isaiah and Ezekial speak specifically of Israel, and Joel universally ("all flesh"), 
the divine promise contained in all three books may be viewed as being initially fulfilled in Acts, since the 
Spirit was first poured out upon Israel (Acts 2, and thereafter upon the Gentiles (Acts 10 and elsewhere), 
thus "all flesh." 

Next, moving closer to the actual giving of the Spirit as recorded in Acts, we find more immediate 
references to the divine promise as "the promise of the Father." First, there are the final words of Jesus: 
"And behold, I send the promise of my Father upon you" (Luke 24:49). Next we read: "And while staying 
with them he charged them not to depart from Jerusalem, but to wait for the promise of the Father, which, 
he said, 'you heard from me'" (Acts 1:4). Then we have the words of Peter: "And having received from the 
Father the promise of the Holy Spirit, he [Jesus] has poured out this which you see and hear" (Acts 2:33). 
Thus it is the promise of God the Father which stands as immediate background for the gift of the Holy 
Spirit on the Day of Pentecost. 

Thereafter, on the same day the promise is likewise extended to Peter's audience and to their children, 
and to those of other times and places. So says Peter: "You shall receive the gift of the Holy Spirit. For 
the promise is to you and to your children and to all that are far off, every one whom the Lord our God 
calls to him" (Acts 2:38-39). 

Finally, turning to the Epistles we find two references to the promise of the Holy Spirit. First, Paul writes in 
Galatians about receiving the Spirit (Galatians 3:2) and then adds, a few verses later, words about 
receiving "the promise of the Spirit through faith" (Galatians 3:14). Second, Paul writes to the Ephesians 
that they were "sealed with the promised Holy Spirit" (literally, "the Holy Spirit of promise"ðEphesians 
1:13). So in these two letters, written to communities of Christians who have received the gift of the Holy 
Spirit, the Spirit is described as the "Spirit of promise." Hence, once again it is the divine promise, the 
promise of God, that stands behind the gift of the Holy Spirit. 

What is exciting about this promise is that it was by no means limited to the New Testament period. As we 
have noted, Peter declares it is "unto you and to your children and to all that are far off," hence people of 
all places and generations. The promise of the gift of the Holy Spirit therefore belongs to us also in our 
time. 

This last statement brings us to the opening words in this book, namely, that many people in our day are 
claiming a like experience of the gift of the Holy Spirit. If this is the case, there surely stands behind them 
the divine promise. Their experience of the Holy Spirit therefore is grounded firmly in the never failing 
promise of God.

1
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B. The Exaltation of Jesus Next, the gift of the Holy Spirit comes from the exalted Jesus. This is the Jesus 
who has been exalted to the right hand of the Father; it is He who sends (or pours) forth the Holy Spirit. 
The centrality of the exalted Lord Jesus is accordingly critical to a proper understanding of the gift of the 
Holy Spirit. 

Here we must take our direction from the New Testament, for the Old Testament prophecies do not 
include reference to a Messianic figure who will be communicator of the Spirit of God. The most direct 
New Testament statement concerning the role of the exalted Jesus is that found in Acts 2:33 (quoted in 
part above): "Being therefore exalted at the right hand of God, and having received from the Father the 
promise of the Holy Spirit, he has poured out this é Jesus, the risen Lord, had said just before His 
ascension: "Behold, I send [or "send forth"]

2
  the promise of my Father upon you é" (Luke 24:49). 

Thereafter Jesus, risen from the dead and exalted at the Father's right hand, sends forth the Holy Spirit. 

We turn next to the Fourth Gospel and note the statement that it is the glorification of Jesus that is 
essential background for the gift of the Holy Spirit. For we read that "as yet the Spirit had not been 
given,

3
  because Jesus was not yet glorified" (John 7:39). Since the word "glorified" in the Fourth Gospel 

signifies "exalted,"
4
  it follows again that the exaltation of Jesus must precede the giving of the Holy Spirit. 

Later in the Gospel of John there are several references by Jesus to the future sending, or giving, of the 
Holy Spirit. Particularly relevant to our concern are the words of Jesus: "I tell you the truth: it is to your 
advantage that I go away, for if I do not go away, the Counselor [the Paraclete]

5
  will not come to you; but 

if I go, I will send him to you" (John 16:7). The "going away" of Jesus is, of course, a reference to His 
return to the Father; from there He will send the Holy Spirit. Similar to this is the statement of Jesus: "But 
when the Counselor comes, whom I shall send to you from the Father, even the Spirit of truth, who 
proceeds from the Father, he will bear witness to me" (John 15:26). It is to be noted here that Jesus says 
He will send the Holy Spirit, and since the Spirit comes "from the Father," the implication is that this will 
happen when Jesus has returned to the presence of the Father. Thus both of these Johannine passages 
specifyðas do the ones quoted from Luke and Actsðthat the sending forth of the Holy Spirit is from the 
exalted Lord Jesus. 

In two other Paraclete passages of the Fourth Gospel the Holy Spirit is said to be sent or given by the 
Father: "The Counselor, the Holy Spirit, whom the Father will send in my name, he will teach you all 
things é" (John 14:26); and "I will pray the Father, and he will give you another Counselor, to be with you 
for ever, even the Spirit of truth é" (John 14:16-17). One cannot stop with the exalted Jesus but must 
again go back to the Father. 

Who then sends the Holy Spirit? If one reads these four passages in the actual order of their being set 
down, beginning with John 14:16-17 and concluding with John 16:7, the picture is this: (1) The Father will 
give the Spirit at the request of Jesus; (2) The Father will send the Spirit in Jesus' name; (3) The Son will 
send the Spirit from the Father; and (4) The Son will send the Spirit. 

Thus, as Jesus unfolds the mystery of the sending of the Holy Spirit there is a progression from the 
Father to the Son. The Father is primary in all activity, and therefore ultimately He gives or sends the Holy 
Spirit,

6
 as the first two Johannine passages disclose; however, even in these two the Son is intimately 

involved, for it is at His request that the Father sends the Spirit, and He does so in the Son's name. But 
once it has been clarified that the Father is the primary actor, Jesus moves on to state that it is through 
Himself that the Spirit comes. Then follows the beautiful transition in the third passage where Jesus says 
that He (not the Father this time) will send the Spirit but that the Spirit is "from the Father." Here the 
extraordinary balance is shown: for while it is Jesus finally who sends the Spirit, nonetheless the Spirit is 
from God, the Father. Having stated in the three passages these relationships between the Spirit and the 
Father, and only against that background, does Jesus finally sayðwith no reference to the Fatherðthat 
the Son will send the Holy Spirit. 
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One additional point before reflecting further on the sending, or giving, of the Holy Spirit, is that Jesus, in 
one of the Fourth Gospel passages, speaks of the Spirit as proceeding from the Father: "the Spirit of truth 
who proceeds from the Father" (John 15:26). Thus not only is the Father the primary agent in the sending 
of the Spirit, but He is also the source of the Holy Spirit: the Holy Spirit "proceeds" from Him. This 
procession of the Spirit from the Father is important to recognize; for it emphasizes that when the Holy 
Spirit is given, it is a continuation of the eternal procession

7
 of the Spirit from the Father. Thus the Holy 

Spirit goes back to the eternal source of all things. The Holy Spirit is from God, the Father, and is 
therefore Himself also God. Therefore, when the Holy Spirit is sent to the world, nothing less than the 
eternal God Himself comes. 

To return now to the sending of the Holy Spirit: we may say that both the Father and Son send the Holy 
Spirit

8
  in the sense that the Father sends the Spirit through the Son. There is no sending of the Holy 

Spirit by the Father except through the Son, and therefore the Holy Spirit who is sent by the Father is 
received only through the mediation of Jesus Christ. Thus, in the ultimate sense, the Holy Spirit is sent 
from the Father, but in a proximate sense He comes from the Son. 

This brings us back in our reflection to the exalted Jesus. For the Son through whom the Holy Spirit 
comes is the One at the Father's right hand. He who has been exalted by the Father to the place of honor 
and majesty sends forth the Holy Spirit. The Holy Spirit thus comes from heaven to earth: even from the 
Lord Jesus. 

The coming of the Holy Spirit accordingly is not a divine event to which Jesus may be only peripherally 
related, but a coming in which He is the essential channel. The Holy Spirit, though distinct from Jesus, is 
the Spirit issuing from Jesus. He is sent by Jesus. Thus it is not as if the exalted Jesus were one force 
among many from whom the Spirit might come. "All authority in heaven and on earth" (Matthew 28:18) 
has been given the exalted Lord, and from Him alone does the Holy Spirit go forth. 

Now to return to the contemporary scene: the central focus is the exalted Jesus. Wherever people today 
speak of the gift of the Holy Spirit it is invariably against the background of Jesus as the channel or 
medium. The focus is not on the Holy Spirit, but on Him through whom the Holy Spirit comes.

9
  There is, 

to be sure, the recognition that ultimately the Spirit comes from God, the Father, but in no way so that the 
exalted Jesus is secondary or unessential. The contemporary spiritual renewal is Jesus-centered (or 
Christocentric) through and through.

10
 

C. The Work of Redemption 
Finally, the background for the gift of the Holy Spirit is the work of redemption. What God has wrought in 
Jesus Christ for the salvation of the world is essential preparation. The gift of the Holy Spirit follows upon 
the completion of God's gracious, redeeming work in the life, death and resurrection of Jesus, the Son of 
God. 

We have been observing that the Holy Spirit is sent forth from the exalted Jesus at the Father's right 
hand. Now we move on to the recognition that this exaltation is of the risen Lord. The statement, earlier 
quoted, "Being therefore exalted at the right hand of God éhe has poured out this é (Acts 2:33) is 
preceded by "This Jesus God raised up é" (Acts 2:32). Hence, it is to be emphasized that the Holy Spirit 
does not come from the eternally glorious Son of God

11
  but from the One who has been raised from the 

dead and exalted to the Father's presence. It is this exalted Jesus who sends forth the Holy Spirit. 

Now we need to look back past the Resurrection to the whole cycle of Jesus' birth, life and death. For the 
exaltation of Jesus is of One who was willing to forgo His heavenly glory, be born in human flesh, suffer at 
the hands of ruthless men, die on the accursed cross, and experience the agonies of hell itself. Such was 
His incomparable act of self-humbling from the heights of heaven to the depths of hell. It is this Jesus, 
who knew humiliation vaster than the mind can begin to comprehend, who was raised from the dead and 
exalted to the right hand of the Father. This exalted Jesus pours forth the Holy Spirit. 
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The event of the life, death and resurrection of Jesus is clearly proclaimed in Acts 2:22-32 as background 
for the sending forth of the Holy Spirit. Peter speaks first, briefly, of the life of Jesus: "a man attested to 
you by God with mighty works and wonders and signs é"; next of the Crucifixion and death of Jesus: 
"you crucified and killed by the hands of lawless men"; and then, at much greater length, of the 
Resurrection: "But God raised him up, having loosed the pangs of death é" etc. It is only after all this that 
Peter comes to the outpouring of the Holy Spirit. 

Years later, Peter is again preaching, this time to the Gentiles at Caesarea, and, as at Pentecost, he 
rehearses the events of Jesus' life, death and resurrection (Acts 10:34-43). Shortly thereafter "the Holy 
Spirit fell on all who heard the word" (Acts 10:44). It is again apparent that the whole cycle of Jesus' life, 
death and resurrection is background for the giving of the Holy Spirit. 

But what is more deeply involved in this recounting of the story of Jesus is the declaration of God's work 
of redemption. This is far more than the narrative of an extraordinary life, of a person willingly dying a 
horrible death and of God miraculously raising someone from the grave. That in itself would be a vivid 
and memorable story, and might afford an example of heroic living and God's blessing on it. However, it is 
much more: it is God's plan of salvationð"Jesus, delivered up according to the definite plan and 
foreknowledge of God" (Acts 2:23)ðbeing worked out in the life, death and resurrection of Jesus. It is 
victory over sin and death; the Resurrection is raising up of life; and the exaltation is the triumph of Jesus 
over all dominions and powers. 

It is the life, death and resurrection of Jesus, wherein God's plan of redemption is fulfilled, that precedes 
the giving of the Holy Spirit. Without such redemption being wrought, the way would not be prepared. But 
with the victory won through Jesus Christ, the Holy Spirit may now be sent. 

We have mentioned earlier the error of those who would view the gift of the Holy Spirit as only 
peripherally related to the person of Jesus Christ. Now, we must emphasize, it is also a very serious 
mistake to think at all of the gift of the Holy Spirit except against the background of the work of Christ. It is 
because of what God has done in and through the life, death and resurrection of Jesus that the Holy Spirit 
is sent forth. The gift of the Holy Spirit follows only upon the work of redemption. 

In the contemporary renewal there is strong emphasis on the work of redemption in connection with the 
gift of the Holy Spirit. People everywhere who claim to have received the gift testify that because of what 
God has done in Christ in their lives they have come to experience the gift of the Holy Spirit. It was only 
as they came to know Jesus as the mediator of redemption that they experienced Him as the mediator of 
the Spirit.

12
  As those who have become participants in the wonder of salvation through Jesus Christ they 

have likewise become recipients of the blessed Holy Spirit. Jesus has become both Savior and Lord.
13
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ENDNOTES 

Author's Preface 1. Some use terminology such as experiencing the "release of the Spirit," "renewal of 
the Spirit" or the "renewal of the gift of the Spirit." 

2. Op. Cit., Part 1, The Acts of the Apostles, ed. by F.J. Foakes-Jackson and Kirsopp Lake (London: 
Macmillan and Co., Ltd., 1920), 322. 

3. The contemporary Christian experience referred to is that represented in the present day "charismatic 
renewal." This renewal, an outgrowth of "classical Pentecostalism" (a term frequently used to refer to the 
Pentecostal movement beginning in the early twentieth century), began to occur in mainline churches in 
the 1960s and is now found among Protestants of many denominations, Roman Catholics and Greek 
Orthodox. Earlier, it was known as Neo-Pentecostalism, but within recent years has come increasingly to 
be called the "charismatic renewal," or even "the renewal." The main point for those participating is that it 
is a renewal in the Holy Spirit. 

Introduction 1. In two of these accounts the language employed does not include "the gift of the Holy 
Spirit," "receiving the Holy Spirit," etc. However, it is obvious that the whole story of Acts 2:1-21 is that of 
the gift of the Spirit being received. This is presupposed later in Acts 2 when Peter speaks of the gift of 
the Spirit also being promised to his audience (vv. 38-39), and is specifically referred to in Acts 10 when 
Peter speaks of the Gentiles at Caesarea as "people who have received the Holy Spirit just as we have" 
(v. 47). In the case of Saul of Tarsus, though gift language is not employed, he is said to experience 
being "filled with the Holy Spirit" (9:17). We shall later note how this is one of the general expressions that 
relate to the gift of the Holy Spirit. 

Chapter One: Background 1. As a vivid illustration, see "The Promise of the Father" in Set My Spirit 
Free (Plainfield, NJ: Logos, 1973) by Robert C. Frost. Frost testifies: "He knew my need and desire and 
had faithfully promised He would endue my life with the power of His Spirit. And it happenedðjust like He 
promised. For me it was a mighty Baptism of love that flooded my life inside and out éMy Heavenly 
Father had kept His word and performed His promiseðand He will do the same for you" (p. 12). Frost is a 
biologist and popular lecturer in the contemporary spiritual renewal. 

2. The Greek word is exapostelloðto "send out" or "send forth." It is a parallel to the term in Acts 2:33, 
execheen, meaning "poured out" or "poured forth." 

3. The preponderance of Greek manuscripts omit the word "given," so that the text could be read simply, 
"the Spirit was not yet." However, English translations usually provide the word "given." This appears to 
be the intended meaning. 

4. See also John 12:23, 26, 28; John 17:5. Cf. Acts 3:13 "The God of Abraham and of Isaac and of 
Jacob églorified his servant Jesus." 

5. Paracletosðthe Paraclete: word used in the Fourth Gospel for the coming of the Holy Spirit. It conveys 
the idea of one who appears in another's behalf: advocate, helper, intercessor, advisor, counselor. 

6. Even as he gives or sends the Son. "God so loved the world that he gave his only Son. For God sent 
the Son into the world é(John 3:16-17). 

7. Since the Holy Spirit did not come into existence (He always has been), the procession is an eternal 
one. He eternally proceeds from the Father within the mystery of the triune godhead. It would seem 
improper, therefore, to speak of the Holy Spirit as "proceeding from the Father and Son" (as, for example, 
in the Western filioque [and the Son] addition to the Constantinopolitan Creed). 
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8. Though the procession of the Holy Spirit is from the Father alone (as we have observed). 

9. " éour testimony was not about tongues; not even primarily about the Spirit. But wherever we went, 
our talk was about Jesus Christ é" Kevin and Dorothy Ranaghan, Catholic Pentecostals (New York: 
Paulist Press, 1969), p. 42. The words quoted refer to the first small group of Roman Catholics in the 
contemporary spiritual renewal. 

10. It is obviously Trinitarian. From what has been said in the above paragraphs, Father, Son, and Holy 
Spirit are equally involved. This needs emphasis especially in light of the importance of Christian 
experience attesting to the fullness of the divine reality. On the matter of the focus being on Jesus 
Christðwhich is universally true in the renewal of our timeðthere is some misunderstanding by critics 
who view the renewal as a shifting away from Christ to the Holy Spirit. (For example, see F.D. Bruner, A 
Theology of the Holy Spirit [Grand Rapids: Eerdmans, 1970], who speaks of how in Pentecostalism faith 
is "directed primarily to the Holy Spirit," p. 115. Though Bruner is dealing in his book mainly with classical 
Pentecostalism, his viewpoint also includes Neo-Pentecostalism, or the charismatic movement). Actually, 
the focus remains throughout on Christ within the context of a Trinitarian frame of reference. 

11. That is, the pre-incarnate Son who is eternally with the Father. Jesus speaks in John 17:5 of the 
"glory" He had with the Father "before the world was made." Surely the Son was, is and will be forever 
glorious; but His exaltation follows upon His resurrection from the dead. 

12. Accordingly, this movement of renewal is not simply a form of "Christ mysticism" in which there is 
personal identification with Jesus Christða being caught up in His mystical presence. To be sure, there is 
the sense of Christ-relatedness, even Christ-identification, but this is consequent to the experience of 
redemption through Him. 

13. On the matter of the work of redemption in connection with the gift of the Holy Spirit, the reader is 
invited to see my book, The Era of the Spirit (Plainfield, NJ: Logos, 1971), especially pp. 51-53. Herein I 
emphasize that whereas the Holy Spirit is active in the work of redemption "applying the work of God in 
Christ and making new life an actuality," there is also "a movement of the Spirit beyond redemption, é" 
The Era of the Spirit was my first attempt to express in writing what had been recently happening to many 
people, and to follow this up with some theological reflection. 
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Chapter Two: Dimensions 

We come now to a consideration of the actual giving of the Holy Spirit. The Holy Spirit promised by the 
Father, sent by the Son, becomes an event in time and history. God gives His Spirit to human beings. It is 
therefore our concern to reflect upon some of the dimensions of this event that include both God and 
man. We shall mainly note the biblical text and thereafter make some reference to the contemporary 
scene. 

The first thing we may observe in the Scripture is that God gives His Spirit in abundance. In the words of 
the Fourth Gospel, "It is not by measure that he gives the Spirit" (John 3:34).

1
  The gift of the Holy Spirit is 

one of plenitude and boundlessness. The Spirit is lavished upon men, and those who receive this gift 
participate in the divine, abundant self-giving. 

It is the word "outpouring"ðthe outpouring of the Spiritðthat in the Scriptures particularly expresses this 
theme of abundance. We have already given several quotations from both Old and New Testaments 
where the word "outpouring" or "pouring out" occurs. Let us review the New Testament passages already 
mentioned. First, Peter on the Day of Pentecost identifies what has just happened with the prophecy of 
Joel concerning "the last days" when God would "pour out" His Spirit "on all flesh." Second, thereafter, as 
Peter proclaims the gospel, he states it was the exalted Jesus who "poured out" the Holy Spirit. 

Now we may turn to another account of the gift of the Holy Spiritðto the Gentiles at Caesarea. Again, we 
find the expression, "outpouring." The relevant text reads that "the gift of the Holy Spirit had been poured 
out [also]

2
  on the Gentiles" (Acts 10:45). Thus the Gentile gathering at the house of Cornelius was 

blessed in the same manner as the disciples at Jerusalem. They likewise experienced the abundance of 
God's gift of the Holy Spirit. 

One other passage, outside Acts, in the epistles should also be noted. It is found in Titus 3:5-6 where 
Paul speaks of "the washing of regeneration and renewal in the Holy Spirit, [whom]

3
  he poured out upon 

us richly through Jesus Christ our Savior." This is a beautiful statement that connects very closely the 
idea of outpouring and abundance: the Holy Spirit "poured out érichly"ðand it happens through Jesus 
Christ.

4
 

To summarize: what we have observed in these passages concerning the gift of the Holy Spirit is the 
lavishness of God's action. He does not stint, He does not mete out something of Himself, something of 
His Spirit, but He gives in totality. God gives His Spirit in abundance. 

As we turn briefly from the biblical record to the contemporary spiritual renewal, it is apparent that many 
people testify to the abundance of what they have received. There is often the sense of the lavishness of 
God in holding back nothing of His Spirit. There may have been growing hunger and thirst for the deep 
things of God, then a critical spiritual breakthrough came and God poured out His Spirit. For some there 
was such a plenitude of the divine presence and power, such a copiousness of God's blessing, such 
totality of the Spirit's bestowal that it seemed almost more than human existence could bear. It was all of 
God that man could receive of the eternal glory.

5
 

We turn, in the second place, to a number of related themes that suggest the way God gives the Holy 
Spirit. Here we shall note such matters as the divine sovereignty, the suddenness and forcefulness of the 
gift. All of these, I believe, are contained in the idea of the Holy Spirit "falling upon" persons. 

Two of the incidents in the book of Acts relating to the gift of the Holy Spirit make use of the language of 
"falling." First, the account of the Holy Spirit being given to the Gentiles at Caesarea: "While Peter was 
still saying this [his message to the Gentiles], the Holy Spirit fell on all who heard the word" (10:44). Later 
Peter, rehearsing the event, says: "As I began to speak, the Holy Spirit fell on them just as on us at the 
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beginning." Thus not only what happened to the Gentiles at Caesarea but also earlier to the disciples at 
Jerusalem on the Day of Pentecost was a "falling" of the Holy Spirit. 

The other incident in which the language of "falling" is used is that concerning the gift of the Holy Spirit to 
the Samaritans. Before they received the gift, the Holy Spirit "had not yet fallen on any of them" (8:16). 
Hence, when the Samaritans received the gift later, by implication, the Holy Spirit then fell upon them. 

The aspect of God's sovereign action is unmistakably present in the gift of the Holy Spirit. The word 
"falling" connotes an action "from above," from heaven to earth and therefore totally initiated by God. God 
may give the Holy Spirit according to some specified pattern,

6
  or He may transcend all usual modes and 

freely send down the Holy Spirit. The sovereign "falling" of the Holy Spirit occurred in both Jerusalem and 
Caesarea, and therefore may happen again and again. 

Related to this is the note of suddenness. It is apparent that in Jerusalem the Holy Spirit suddenly came. 
On the Day of Pentecost the disciples were all gathered together when "suddenly a sound came from 
heaven like the rush of a mighty wind é" (2:2). This was unmistakably the coming of the Holy Spiritðsent 
from heavenðand happened with no advance notice. It is equally apparent that the outpouring of the 
Spirit upon the Caesareans was sudden. For Peter's sermon was interrupted by the falling of the Holy 
Spirit, obviously to the surprise of everyone gathered, Jew and Gentile alike. 

When God acts, He acts quickly. There may be many factors preparing the way, but when He sends His 
Spirit, there is a sudden movement from "on high," and the Spirit falls. There may be a period of time 
leading up to it (as the days of waiting prior to Pentecost),

7
  but when the time comes, God moves rapidly. 

Suddenlyðthe Spirit comes. 

The third aspect mentioned is that of forcefulness. We have already observed the statement in Acts about 
the sound "from heaven like the rush of a mighty wind." The coming of the Holy Spirit at Pentecost was 
forcible,

8
  strong, driving. There was nothing quiet or hidden about it: and it made an impact on all. The 

expression "fall upon" suggests the same note of forcefulness; for when somethingðor someoneðfalls 
upon a person or a group, the effects will doubtless be felt! Of course, we are here dealing with the Holy 
Spirit, not a thing or force; nonetheless, His coming is with memorable impact. 

This leads us again to the contemporary scene where testimonies abound to the "falling" of the Holy 
Spirit.

9
  Sometimes reference is made to what has been experienced in a gathering of people when, 

perhaps after witness has been borne about God's readiness to pour out His Spirit, suddenly the Spirit 
falls. This frequently occurs unexpectedlyðeven to the shock and surprise of those to whom it happens. 
Here, seemingly, was a sovereign act of God occurring in the midst of His gathered people. Andðit is to 
be addedðoften this takes place with such forcefulness that the recipients have literally reeled under the 
impact. This "falling" of the Spirit, so people attest, may occur privately as wellðand there is no limit to 
time or place: at any hour in church, in one's prayer closet, driving a car, on the job, indeed anywhere. It 
is God's action, and of such a character that one can never thereafter forget. 

We move on to recognize, in the third place, that the Holy Spirit comes to take possession. The Holy 
Spirit lays claim upon a person, or community, so as to be the controlling and guiding reality. 
Henceforward one is to move under the direction of the Holy Spirit. 

The expression "come upon" is the primary one in the book of Acts that conveys this meaning. It is the 
language used by Jesus prior to Pentecost in telling His disciples they are to be His witnesses: "But you 
shall receive power when the Holy Spirit has come upon you; and you shall be my witnesses é (1:8). 
Jesus had been giving them "commandment through the Holy Spirit" (1:2), so the Holy Spirit was already 
at work in their midst. But this was not yet the "coming upon" whereby the Holy Spirit would become the 
controlling factor in their lives. 
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The language of "coming upon" is also used in the later account of Paul ministering to the Ephesians. The 
climatic moment is stated: "And when Paul laid his hands upon them, the Holy Spirit came on them é" 
(Acts 19:6). Thus Ephesians experience essentially the same possession by the Spirit as did the disciples 
at Pentecost. 

Here a point needs to be emphasized, namely, the possession referred to in Acts intends to be a 
continuing matter. When the Holy Spirit comes upon the disciples at Pentecost, this is an endowment for 
their continuing life and ministry. From then on they are to be persons moving under the guidance and 
authority of the Holy Spirit. 

There are also a number of references in the Old Testament to the Spirit coming upon various persons. It 
is said of several of the judges that the Spirit of the Lord "came upon" them, "took possession of" them or 
"came mightily upon"

10
  them. The same is said of Saul and David.

11
  Also, it was earlier said of one 

incident concerning Moses' elders,
12

  also of the prophesying of Balaam.
13

  However, all of this is largely a 
temporary matter to enable a person for a time to fulfill a certain role or function: judging, ruling, 
prophesying.

14
  Further, the Spirit only came upon a few now and then. With the outpouring of the Spirit 

beginning at Pentecost the situation is quite different: the coming of the Spirit is both abiding and 
universal ("all flesh"). 

Here we might also quote the words of Jesus: "stay in the city, until you are clothed with power from on 
high" (Luke 24:49). The picture of being clothed, or endued, with Holy Spirit likewise contains the note of 
a continuing endowment. When the Holy Spirit comes and endues, not only will there be a total 
possession but also movement thereafter will be vested with His presence and power. 

It is to be noted that the described "coming upon" and "clothing with" are two aspects of the same 
operation of the Holy Spirit. The former terminology, in the active voice, expresses the divine side, 
namely, that the Holy Spirit thereby lays claim to or possesses a person. The latter terminology, in the 
passive voice, expresses the human aspect, namely, that a person is thereby invested with the Holy 
Spirit. One does not himself put on the Holy Spirit; rather does the Spirit clothe the person. Possession by 
the Spirit and investment with the Spirit: these are two aspects of God's gracious action. 

In the contemporary situation, we now observe, there is a striking sense of the Holy Spirit's possession 
and investment. Whatever may have been the relation to God before, this represents a fresh and total 
claim upon one's life. "I may have had the Spirit before, but now the Spirit has me"ðsuch is a typical 
expression of persons in the spiritual renewal. Nor is there any thought of lack of freedom in such 
possession; quite the contrary, there is a tremendous sense of moving and acting freely under the Spirit's 
direction. Moreover, the experience of the Spirit's abiding endowment, so that one is vested henceforward 
with His presence and power, makes for an extraordinary new level of Christian commitment and 
activity.

15
 

Before going further it is important to stress that all the terminology thus far used in this chapter about the 
"outpouring," the "falling upon," and the "coming upon" of the Holy Spirit points definitely to the gift of the 
Holy Spirit as a gift from without or beyond. The experience of the gift therefore is not some kind of 
mystical participation in the immanent presence of God. Rather, it is a profound experience of the 
transcendent God coming powerfully to His creature. In some ways it is a kind of spiritual invasion: from 
the heights to the depths. But the coming from without is by no means to break down or destroy; it is a 
gracious act whereby human beings may better become participants in the purpose and activity of God. 

In the fourth place, those to whom God gives His Spirit are enveloped with His presence and power. The 
Spirit promised by the Father, sent forth by the Son, surrounds, encloses, immerses those to whom He 
comes. Nothing is left untouched or unaffected. It is as if one were bathed in the reality of God. 
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The biblical term that expresses most vividly this aspect of envelopment is "being baptized." This 
reference is made not to water but to the Spirit, to being baptized with, or in,

16
  the Holy Spirit. By such a 

baptism, one is totally enveloped within the reality of the divine presence. 

In the book of Acts this expression is found twice. It is used in connection with the gift of the Holy Spirit to 
the disciples at Jerusalem and to the Gentiles in Caesarea. Prior to the Jerusalem Pentecost, the words 
of Jesus are recorded: "John baptized [in]

17
  the Holy Spirit" (Acts 1:5). Following the Gentile Pentecost, 

Peter, in his words to the apostles and brethren in Judea, refers to what had happened to the Gentiles as 
also being baptized in the Holy Spirit: "As I began to speak, the Holy Spirit fell on them just as on us at 
the beginning. And I remembered the word of the Lord, how he said, 'John baptized [in] water, but you 
shall be baptized [in] the Holy Spirit'" (Acts 11:15-16). Thus although the expression, "baptized in the 
Spirit," is not used on the occasions of the gift of the Spirit to Jew and Gentile (Acts 2 and Acts 10), it is 
apparent that both occasions are baptisms in the Holy Spirit.

18
  By extension, since we have noted the 

use of other terms such as "outpouring," "falling" and "coming on" for these and other events recording 
the gift of the Holy Spirit, we may properly speak of all these incidents as occasions of being baptized in 
the Holy Spirit. 

The importance of this expression is further enhanced by the fact that all four Gospels likewise contain 
references to a spiritual baptism. At the beginning of the ministry of Jesus, John the Baptist points to it as 
a future event: "I have baptized you [in] water; but he [Jesus] will baptized you [in] the Holy Spirit [and 
fire]."

19
  There is no suggestion in the Gospels that this promised baptism in the Spirit is fulfilled during the 

period of the life, death and resurrection of Jesus.
20

  It is only with the completion of the work of Christ in 
redemption that the Holy Spirit is givenðand people thereafter are baptized in the Holy Spirit. 

In the Gospels it is evident that Jesus will be the baptizer: "He [Jesus] will baptize you." By implication the 
same is true in the book of Acts where, as noted, the text reads: "You shall be baptized in the Holy Spirit." 
The Holy Spirit is not depicted as the baptizer, as if one were being baptized by

21
  the Holy Spirit. Rather, 

Jesus is the baptizer and the Holy Spirit is the element wherein the baptism occurs. Even as water is not 
the agent in water baptism, neither is the Spirit the agent in Spirit baptism. Water and Spirit are the 
elements in which baptism takes place. This is an important fact to keep in mind, for it leads one properly 
to understand baptism in the Spirit as not an action by the Spirit but by the exalted Lord who immerses 
people in His Spirit. 

We have briefly discussed the four Gospel instances and the two in Acts that specifically refer to baptism 
in the Holy Spirit. There is one other possible instance in the New Testament: "For by one Spirit we were 
all baptized into one bodyðJews or Greeks, slaves or freeðand all were made to drink of one Spirit" (1 
Corinthians 12:13). It could be argued that Paul is dealing with a different matter here, namely, a baptism 
by the Spirit, so that the Spirit (unlike the cases in the Gospels and Acts) is the agent. However, since the 
Greek word translated "by" is the same as the word translated "in"

22
  in the prior six cases, it would seem 

preferable to translate it thus: "In one Spirit we were all baptized é" Accordingly, the Holy Spirit is again 
depicted as element and not as agent, and Christ (though not mentioned directly) is implied to be the 
agent.

23
  That this seems to be the more likely interpretation follows also from the second half of the verse 

which again does not show the Holy Spirit as agent: "all were made to drink of one Spirit." Incidentally, 
this latter statement may also be translated: "all were imbued [or saturated] with one Spirit."

24
  This 

translation sounds much like our previous description of baptism in the Spirit as immersion in or saturation 
with the Holy Spirit. However, whichever translation is followed, the Holy Spirit is not said to be the agent 
in 1 Corinthians any more than the Gospels and Acts. 

To summarize: the importance of the expression "being baptized in the Holy Spirit" cannot be denied. It 
depicts vividly the idea of being totally enveloped in the reality of the Holy Spirit. Even though this baptism 
in the Holy Spirit is set in contrast with John's baptism in water (in the Gospels and Acts), the same term 
is used for both; so drawing upon the picture of water baptism one sees more clearly the operation of 
Spirit baptism. Since to be baptized in water means literally to be immersed in, plunged in, even saturated 
with the surrounding element,

25
  then to be baptized in the Holy Spirit can mean no less. No part of the 

body is left untouched by water baptism; everything goes under. So with Spirit baptism the whole being of 
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manðbody, soul and spiritðis enveloped in the reality of God. Likewise, the community of those who are 
enveloped in the divine reality is affected in its total life. Both individual and community are touched in 
every area by the presence and power of the Holy Spirit. 

Through being baptized in the Holy Spirit, life takes on a fresh quality of divine nearness and intimacy. 
Moreover, the origin of this baptism is from beyond, from Jesus Christ. It is not a kind of mystical 
immanence without transcendent source, but a being plunged into the sphere of the divine totality by the 
activity of the exalted Lord. Such is the marvelous sense of immediacy that is known by those who are 
thus enveloped in the reality of the divine presence. 

Now to return specifically to the spiritual renewal today: there is no expression more commonly used than 
that of being "baptized in [or with] the Holy Spirit." For what has been said in the preceding paragraphs 
about the entire being of man envelopedðimmersed, saturated, imbuedðin the reality of God is the 
testimony of countless thousands of people.

26
  This may have happened to a community of people or to 

an individual, but the situation is extraordinarily the same. If to a community, its whole existence is 
thereby enveloped anew in the divine glory: every aspect of its life touched by the divine presence. If to 
an individual, one has then been submerged in the presence and power of Godðto use a common 
expressionð"from the top of the head to the soles of the feet." 

In passing, it is significant to observe that the biblical expression of "baptized in [or with] the Spirit" has 
had little use in the long history of the church. Much of course has been said about baptism in (or with) 
water

27
  but little about baptism in the Holy Spirit.

28
  It may well be that the revival of this biblical 

expression is one of the key signs of the renewal of New Testament vitality in our times. 

Fifth, and finally, the recipients of God's gift are inwardly pervaded by His Holy Spirit. Man in the totality of 
his being is claimed by the Spirit of God. There is penetration through the level of consciousness to the 
subconscious depths. The Holy Spirit probes the inward regions of soul and spirit, and possesses human 
existence in its entirety. 

The word used in the scriptural record to express this inward possession is "filled"ðto be "filled with the 
Holy Spirit."

29
 Let us note its usage first in the account of the disciples at Jerusalem. 

It is interesting to observe that the first thing said about what happened to the disciples at Pentecost is 
that "They were all filled with the Holy Spirit" (Acts 2:4). Peter later speaks of this as the "outpouring of the 
Holy Spirit" (as we have noted before), but the primary description is their being "filled."

30
  They were 

pervaded by God's presence and power. 

Looking in more detail at the Pentecostal picture, we find that before the disciples were filled, the house 
was filled. The sound from heaven came "like the rush of a mighty wind" (as we have earlier noted), and 
"it filled all the house where they were sitting" (Acts 2:2).

31
  The house being filled suggests the presence 

of God in an intensive manner throughout the place of assembly. Those gathered know themselves to be 
surrounded by and enveloped in the presence of the Holy Spirit. Then what is felt outwardly in fullness 
becomes an inner total experience. They are allðas community and as personsðfilled with the Spirit of 
God. 

Also, just before the disciples are filled, the Scripture reads that "There appeared to them tongues as of 
fire, distributed and resting on each one of them" (Acts 2:3). Two comments: first, this calls to mind the 
words that Jesus will baptize with "the Holy Spirit and fire"; second, the tongues "resting on each" 
contains the imagery of the Holy Spirit descending uponðas in the language of "pouring out on," "falling 
on" and "coming on"ðso that the movement is from heaven to earth. Hence, the disciples are filled from 
beyond themselves. It is not simply an intensification of an inward spiritual presence: it is a divine 
visitation in fullness. 
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Next, we turn to the account of Saul of Tarsus, and note how he was filled with the Spirit. Three days after 
Saul's encounter with the glorified Jesus a disciple named Ananias goes to the blinded Saul: "So Ananias 
departed and entered the house. And laying his hands on him he said, 'Brother Saul, the Lord Jesus who 
appeared to you éhas sent me that you may regain your sight and be filled with the Holy Spirit'" (Acts 
9:17). So does Saul, later to become Paul, receive the gift of the Holy Spirit. 

Thus the experience of Saul of Tarsus was like that of the disciples at Jerusalem who were also filled with 
the Spirit. It came from the exalted Lord Jesus in each case, and prepared both the disciples and Saul for 
the work that lay ahead. Indeed, it was the gift of the Holy Spirit promised by God to all He calls to 
Himself. Accordingly, being "filled with the Holy Spirit" in these two cases is clearly identical with the 
experience of the Samaritans, the people at Caesarea, and the disciples at Ephesus. It was the initial 
experience of receiving the gift of the Holy Spirit. 

There is one other report in Acts of a being "filled with the Holy Spirit" that might likewise relate to such an 
initial experience: "The disciples were filled with joy and with the Holy Spirit" (Acts 13:52).

32
  This text 

refers to those in Antioch of Pisidia who had been disciples for some time. 

Outside of this, other references in Acts to "filled with the Spirit" concern persons who have earlier been 
filled. It is said of Peter, when he later addressed the high council of Jews, that he, "filled with the Holy 
Spirit," spoke to them (4:8), and that afterward when Peter and the company of disciples prayed for 
boldness to speak the word "they were all filled with the Holy Spirit é (4:31). Saul of Tarsus, now called 
Paul, is described as "filled with the Holy Spirit" as he discerns the evil intentions of Elymas the magician 
and speaks against him (13:9). It would seem from these passages that in addition to the initial 
experience of being filled there may be subsequent fresh fillings with the Holy Spirit.

33
 

There is also reference to a condition of fullness: some persons are said to be "full of the Holy Spirit." 
Stephen and Barnabas were described as men "full of the Holy Spirit and faith,"

34
  and the requirement for 

those elected to serve tables (including Stephen) is that they be men "full of the Spirit and of wisdom."
35

  
Indeed, it is also important to note that Jesus Himself, just following His baptism by John, is described as 
"full of the Holy Spirit": "And Jesus, full of the Holy Spirit, returned from the Jordan é" (Luke 4:1). The 
language of spiritual fullness bespeaks God's abundant gift of the Holy Spirit. 

Thus along with the initial reception of the gift of the Holy Spirit which is described as "filling" in the case 
of the first disciples and Saul of Tarsus,

36
  there are later repetitions of being filled as well as emphasis on 

continuing fullness. Hence, the concept of filling is quite complex in richness and meaning. 

What then is the overall significance of being "filled" or "full"? It would seem to point to that dimension of 
the Spirit's bestowal that relates to interiority, that is to say, the whole community and/or person is 
inwardly pervaded by the Holy Spirit. Even as the sound of something like a mighty wind filled all the 
houseðwhich signifies every room, nook and cornerðso for all persons who are filled, this means every 
aspect of individual and communal life. The human situation is claimed in a total way by the Spirit of the 
living God. 

In the spiritual renewal of our time there are countless numbers of persons who testify to the reality of 
being filled with the Holy Spirit. There may have been a sense of emptiness for some time, but now God 
has come in His fullness; there may have been an increasing yearning to glorify God in all that one is and 
does, and now God had flooded one's being with His ineffable presence; there may have been a deep 
desire to be used more effectively in sharing the Good News of the grace received in Jesus Christ, and 
now God has filled one's life and speech with fresh power. Such testimony to being filled with the Holy 
Spirit points to a profoundly internal experience of the Spirit of God moving throughout like wind, or fire, 
until all barriers are breached and the Holy Spirit pervades everything.

37
 

This is totally of penetration with the Holy Spirit whereby, in a new way, all areas of one's beingðbody, 
soul and spirit (the conscious and subconscious depths)ðbecome sensitized to the divine presence and 
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activity. Likewise, a community of people filled with the Holy Spirit find that not only their relationship to 
God but also to one another becomes suffused with a profound sense of God moving in and through 
whatever takes place. Further, the experience of being filled may occur afreshðby God's sovereign 
action and in response to new situations. However, any renewed filling is against the background of the 
original breakthrough of God's Spirit when the Spirit moved throughout and all barriers were broken down. 
For the Holy Spirit is free to move again and againðas all of life becomes redolent with the presence and 
wonder of Almighty God. 

Finally, let us hear the exhortation which remains to all generations: "Be filled with the Spirit é 
(Ephesians 5:18). For it is the divine intention that God's people should know the life of continuing 
spiritual fullness

38
  and thereby ever live to the praise and glory of God. 
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ENDNOTES 

1. It is unclear in this text whether the subject of the giving is the Father or the Son. In either case it is a 
divine giving. Incidentally, the King James Version adds "unto him" (in italics, signifying that the words are 
not found in the Greek) which, I believe, misses the important note that to whomever God gives the Spirit 
it is without measure. 

2. Rather than "even" which appears in the Revised Standard Version. The Greek word kai may in this 
context be translated as "also" or "even." I would judge that "also" (the translation given in King James 
and several modern versions) is preferable. It is true that Peter and those with him were surprised when 
the gift was poured out on the Gentiles; thus it could be: "even on the Gentiles." However, I believe the 
more significant matter here is that the Gentiles were also receiving the gift of the Spirit. 

3. Rather than "which" in King James (KJV) and Revised Standard Version (RSV). See New American 
Standard (NAS) and New International Version (NIV) for translation as "whom." The Greek word is ou, 
which is either masculine or neuter; however, the masculine translation as "whom" seems more fitting in 
light of the personal reality of the Holy Spirit. 

4. Another passage that might be noted about the Holy Spirit and outpouring is Romans 5:5 where Paul 
writes of how "God's love has been poured into our hearts through the Holy Spirit égiven to us." 
However, Paul is speaking here of a result of the Spirit being given, namely, God's love "poured out." 

5. "I felt the breath of God and tasted of His glory. I knew God was revealing only a minute portion of 
Himself, had it been anything greater I would not have been able to survive. I would have died éI felt the 
Spirit of God surging in as the waters of the Red Sea must have rushed together after the children of 
Israel had marched through to freedom." So writes Arthur Katz in his autobiography, Ben Israel: Odyssey 
of a Modern Jew (Plainfield, NJ: Logos, 1970), pp. 204-5. This is the climatic moment in the pilgrimage of 
a "son of Israel" wherein, after a "new-found relationship with the Messiah" (p. 171), he experienced the 
outpouring (the "surging") of God's Spirit and the presence of eternal glory. 

6. This will be discussed later. 

7. See Acts 1:4ff. The period of waiting was about ten days. 

8. The word translated above as "mighty" in the Greek is biaias, meaning "violent" or "forcible." 

9. "There came a day and hour when the Spirit of God invaded our small Saturday evening prayer group, 
where we met to pray for the Sunday worship service. Literally, the Spirit fell! He electrified everyone in 
the room! éImmediately the gifts of the Spirit began to be distributed among us and we began to see 
signs, wonders, and miracles that have never ceased to this day!" Words of Rev. James H. Brown, 
Presbyterian minister, in an article entitled "Signs, Wonders and Miracles" in Presbyterians and the 
Baptism of the Holy Spirit (Los Angeles: Full Gospel Business Men's Fellowship International, 1963), pp. 
6-7. Such a testimony about the Spirit's "falling" is frequently found in the renewal of our time. It is 
interesting to observe that the language of "falling" was earlier used by Agnes Ozman, whose experience 
is usually viewed as the beginning of twentieth-century Pentecostalism: " éthe Holy Spirit fell upon me 
and I began to speak in tongues, glorifying God.  éI had the added joy and glory my heart longed for and 
a depth of the presence of the Lord within me that I had never known before. It was as if rivers of water 
were proceeding from my innermost being." See Klaude Kendrick, The Promise Fulfilled (Springfield, MO: 
Gospel Publishing House, 1961), pp. 52-53. We shall speak of tongues in the next chapter; the point here 
to note is that the imagery of falling is used in this early Pentecostal testimony. 

10. For example, concerning Othniel: "The Spirit of the Lord came upon him, and he judged Israel" 
(Judges 3:10); Gideon: "The Spirit of the Lord took possession of Gideon, and he sounded the 
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trumpet é" (Judges 6:34); Samson: "The Spirit of the Lord came mightily upon him é" (Judges 14:6, 19; 
15:14). 

11. "The Spirit of God came mightily upon Saul é (1 Samuel 11:6); "The Spirit of the Lord came mightily 
upon David from that day forward (1 Samuel 16:13). 

12. Then the Lord étook some of the spirit that was upon him [Moses] and put it upon the seventy elders; 
and when the spirit rested upon them, they prophesied" (Numbers 11:25). 

13. Balaam: "And the Spirit of God came upon him, and he took up his discourse é (Numbers 24:2). 

14. David is the Old Testament exception. As a prior footnote shows, David's endowment of the Spirit was 
"from that day forward." 

15. Leon Joseph Cardinal Suenens, former Roman Catholic leader in the spiritual renewal, writes in his 
book, A New Pentecost? (New York: Seabury Press, 1974): "We are not alone any more, we know we 
are guided by the Holy Spirit; our life unfolds in response to him. As we dispossess ourselves, our being 
is possessed by God. The void is filled éThose who allow themselves to be possessed by God, 
resemble the log that little by little becomes white-hot. Their life, nourished by the fire of the Holy Spirit, 
becomes fire in its turn. Is not this the fire of which Jesus spoke when he said: 'I have come to bring fire to 
the earth é' (Luke 12:49)? This is what it means to experience the Holy Spirit who alone can renew the 
face of the earth!" (p. 70). 

16. The Greek preposition regularly found is en which may be translated "with" or "in." "With" expresses 
the idea of the Holy Spirit coming to encompass or surround; "in" conveys the note of the Holy Spirit as 
the element within which one is submerged. "In" is preferred by many for two reasons: it avoids any idea 
that the Holy Spirit is the baptizer ("with" often means "by"); second, "in" follows quite naturally upon the 
word "baptize" (baptizo) which means to "immerse," "plunge under," "submerge within," etc. However, the 
fact of envelopment may well include both ideas: to be surrounded with as well as to be plunged within. 

17. In accordance with our previous footnote we shall henceforward render en as "in," thus not following 
the RSV. Most modern translations use "with"; however, a marginal note usually accompanies the 
translation giving the other possibility of "in." 

18. The noun "baptism" is not used in these passages (nor in others which we shall notice shortly). The 
gift of the Spirit in each case is an event, a dynamic occurrence, a "being baptized." However, I do not 
think it improper to use the substantive form (similarly with "outpouring," which as such does not occur 
either; the text each time is "poured out") if one bears in mind its eventful quality. 

19. Mark 1:8. In Matthew 3:11 and Luke 3:16 the words "and fire" are added. In John 1:33 the wording is: 
"I myself did not know him; but he who sent me to baptize [in] water said to me, 'He on whom you see the 
Spirit descend and remain, this is he who baptizes [in] the Holy Spirit.'" 

20. This is true even with the interpretation that John's Gospel refers to it in John 20:22 where Jesus 
says, "Receive the Holy Spirit." This "Johannine Pentecost" (as it is sometimes called) still follows the 
events of Christ's life, death and resurrection. 

21. Though the Greek word en can be translated "by," it is more often "with" or "in" (see earlier footnote). 
"By" would clearly be a mistake here, since the Holy Spirit is not the agent in Spirit baptism. 

22. en. 
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23. John R. W. Stott writes: "If 1 Corinthians 12:13 were different [from the Gospels and Acts passages] 
and in this verse the Holy Spirit were himself the baptizer, what would be the 'element' with which he 
baptizes? That there is no answer to this question is enough to overthrow this interpretation, since the 
baptism metaphor absolutely required an element, or the baptism is no baptism. Therefore, the 'element' 
is the baptism of 1 Corinthians 12:13 must be the Holy Spirit, and (consistently with the other verses) we 
must supply Jesus Christ as the baptizer." The Baptism and Fullness of the Holy Spirit (Downer's Grove: 
Inter-Varsity Press, 1964), p. 27. 

24. Thayer's Greek-English Lexicon of the New Testament (New York and London: Harper and Brothers, 
1899) article on potizo suggests "imbued" as translation for epotisthemen in this verse. 

25. Practices of water baptism of course vary. Our concern here, however, is to note the literal meaning 
of the word "baptize," the Greek baptizo, which signifies to "dip" or "immerse"ðalso "plunge, sink, drench, 
overwhelm" (see Arndt and Gingrich, A Greek English Lexicon of the New Testament and Other Early 
Christian Literature [University of Chicago Press, 1957]). 

26. "Talk about a baptism, it was just like I was being plunged down into a great sea of water, only the 
water was God, the water was the Holy Spirit." Testimony of one of the first Roman Catholics in the 
renewal of his "baptism in the Holy Spirit" (Catholic Pentecostals, p. 16). 

27. See hereafter (Chapter 6: Means) for discussion of water baptism in relation to Spirit baptism. 

28. It might be mentioned that Charles G. Finney, nineteenth-century evangelist, and later founder of 
Oberlin College, did use this expression about his early experience. A few hours after what Finney 
described as a face to face encounter with Christ, he says: "I received a mighty baptism of the Holy 
Ghost éwithout any recollection that I had ever heard the thing mentioned by any person in the world, 
the Holy Spirit descended upon me in a manner that seemed to go through me, body and soul éIndeed it 
seemed to come in waves and waves of liquid love éIt seemed like the very breath of God éit seemed 
to fan me, like immense wings éI wept aloud with joy and love; and I do not know but I should say, I 
literally bellowed out the unutterable gushings of my heart. These waves came over me, and over me, 
and over me, one after the other, until I recollect I cried out, 'I shall die if these waves continue to pass 
over me' éyet I had no fear of death." See Charles G. Finney: An Autobiography (Old Tappan, NJ: 
Revell, 1876), pp. 20-21. Finney's experience of "a mighty baptism" of the Spirit is recurring variously 
around the world today. 

29. Or, more literally, "filled of the Holy Spirit"ðeplesthesan pneumatos hagiou. Similarly in other 
passages we shall note. 

30. Thus being "filled with the Holy Spirit" is one of the expressionsðalong with "outpouring," "falling," 
"coming upon" and "baptized in"ðused in Acts to describe what occurs when the Holy Spirit is given. 

31. The Old Testament parallel to the fillings of the house at Pentecost is that of the filling of the 
Tabernacle and Temple with the divine gloryð"the glory of the Lord filled the tabernacle [or temple]" (see 
Exodus 40:34-35 and 2 Chronicles 7:1-2). Of course, the far greater thing at Pentecost was that peopleð
not just a tabernacle, temple or houseðwere filled with the Holy Spirit. 

32. The Greek word for "filled" here is esperanto, the imperfect tense, and may be translated as "were 
continually filled" (NAS) or "continued to be full" (Phillips). However, the imperfect can also mean that 
they were being filled one after anotherðthus an initial experience. (I am inclined to agree with Howard 
M. Ervin, These Are Not Drunken As Ye Suppose, [Plainfield, NJ: Logos, 1968], p. 72, on this point.) A 
similar imperfect is found in Acts 8:17: "And they received [elambanon] the Holy Spirit"ðwhich might be 
more accurately translated: "they were receiving," that is, one by one. 
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33. Mention should also be made that prior to Pentecost there are a few references to "filled with the 
[Holy] Spirit." In the Old Testament, Bezalel, craftsman for the tabernacle, was "filled éwith the Spirit of 
God éto devise artistic designs é (Exodus 31:3)" and Micah the prophet declares, "I am filled with 
power, with the Spirit of the Lord éto declare to Jacob his transgression and to Israel his sin" (Micah 3:8). 
In the New Testament, Elizabeth was "filled with the Holy Spirit and éexclaimed with a loud cry [to Mary], 
'Blessed are you among women, and blessed is the fruit of your womb'" (Luke 1:41-42); and Zechariah 
was "filled with the Holy Spirit and prophesied é (Luke 1:67). In all these cases the filling with the Spirit 
was for a limited function (tabernacle designing, prophesying, word of supernatural knowledge), and 
therefore a temporary manifestation of the Holy Spirit. Such instances prepare the way for the filling at 
Pentecost that is identical with the outpouring of, or baptism in, the Holy Spirit. One other pre-Pentecost 
instance of Spirit filling is that of John the Baptist, of whom the angel said, "He will be filled with the Holy 
Spirit, even from his mother's womb" (Luke 1:15). Here, it would seem, is the one instance of a lifetime of 
spiritual fullness, thereby marking John as the greatest of the prophets, the forerunner of Jesus' spiritual 
baptism, and preview of Pentecost. 

34. Acts 6:5; 7:55; 11:24. 

35. Acts 6:3 

36. And perhaps the believers in Antioch (as noted). 

37. "How could a man think he was passing out the bread of life every Sunday and still remain so utterly 
hungry himself? I was empty, and I knew it. This was the end of the line." So writes Erwin Prange about 
his situation as a Lutheran pastor in his first parish. Then, "all at once a voice seemed to come from 
nowhere and everything é 'The gift is already yours. Reach out and take it.'" As Prange then stretched 
out his hands toward the altar, palms up, jaws tightening and mouth open: "In an instant, there was a 
sudden shift of dimensions, and God became real. A spirit of pure love pervaded the church and 
drenched me like rain. He was beating in my heart, flowing through my blood, breathing in my lungs, and 
thinking in my brain. Every cell in my body, every nerve end, tingled with the fire of His presence." See 
Prange's autobiographical account, The Gift is Already Yours (Plainfield, NJ: Logos, 1973), pp. 52-53. 
Though the language is not precisely that of being "filled with the Holy Spirit," the whole experience was 
one of moving from emptiness to fullness, and such a fullness as Prange vividly describes. 

38. The Greek verb for "be filled" is plerousthe which is present imperative signifying continuity: "Be 
continuously filled with the Holy Spirit." 
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Chapter Three: Response 

The human response to the giving of the Holy Spirit is essentially the praise of God. When human 
existenceðindividually and in communityðis bathed with the divine presence, there is only one truly 
significant response, namely, the glorifying of God. God has acted through Jesus Christ to pour out His 
Spirit, and so marvelous is its occurrence that nothing else can capture it but the high praise of God. So 
does the praise of God ring forthðpraise for His mighty deeds in creation, redemption and sending His 
Holy Spirit. It is the extolling of God that springs from the lips and hearts of those who are acclaiming 
Jesus as Lord. 

This praise that is rendered is not to an absentee God but to one who is present in the midst of His 
people. The fullness of His grace in Jesus Christ has been experienced, and now His glory is being shed 
abroad in the Holy Spirit. There is a deep sense of the goodness of the Father, the Lordship of Jesus 
Christ and the dynamism of the Holy Spirit. 

The whole focus of this praise is God. It is not a glorying in the selfðas if perchance one had suddenly 
become an extraordinary person by virtue of the gift of the Holy Spirit. It is not a glorying by people who 
look at themselves as spiritually superior to others because of what they have received. Far from it: the 
direction is totally away from human existence as all things are lifted up to the praise and blessing of God. 

Something like what we have been describing took place originally in Jerusalem at Pentecost. For when 
the disciples were filled with the Holy Spirit they all began to praise God. This is apparent from the words 
of Acts 2:11 which record the multitude saying: "We hear them telling in our own tongues the mighty 
[wonderful, magnificent]

1
  works of God." We are not told for what "mighty works" they praised God; but it 

is not hard to imagine that, having so recently lived through the events of Jesus' life, death and 
resurrection, they were praising Him, among other things, for having performed the mighty work of 
redemption. Also He had just now fulfilled the promise to pour forth the Holy Spirit. How much they had to 
praise God for! 

Again, something of the same thing happened years later in Caesarea: another occasion of the glorifying 
of God. This time it was the Gentiles upon whom the Holy Spirit came, and others (Peter and his fellow 
Jews) "heard them speaking in tongues and extolling [magnifying]

2
  (Acts 10:46). 

We should also note the connection between being filled with the Spirit and praise in Paul's letter to the 
Ephesians. Paul writes: "Be filled with the Spirit, addressing one another in psalms and hymns and 
spiritual songs, singing and making melody to the Lord with all your heart" (Ephesians 5:18-19). As a 
result of being filled with God's Spirit, psalms, hymns, spiritual songs break forthðthe heart is filled with 
melody, rejoicing in the Lord. Thus is praise offered up in manifold ways to Him who has given His 
blessed Spirit. 

Let us reflect for a moment upon the praise of God in the worship of the church. In all true worship there 
is a desire to offer up worthy praise and adoration to Almighty God. And according to the intensity of the 
sense of the Lord's presence, there is yearning to find further ways of showing forth this praise. Ordinary 
language may seem to be inadequate, and perhaps some language of the past (Greek or Latin, for 
example) will be used in the desire for more worthy expression. There may be the use of praise language 
such as "Hallelujah!" or "Hosanna!" often repeated to voice an intensity of adoration. Or in the sensing of 
the wonder of God's grace, there may even be yearning for multiple tongues

3
  as a means of declaring 

what is being deeply experienced. Such ways are examples that bespeak a growing concern to get 
beyond ordinary speech into another, or higher, mode of worshiping God. 

Here, of course, is where music occupies an important role. By moving into lyrical modes of expression, 
by adding melody to words, there may well be more satisfying worship of heart and soul. Thus human 
utterance is caught up to higher levels by the singing forth of God's praises. Yet music, even as ordinary 
speech, is ever seeking among ardent worshipers of God to find ways to reach still more sublime heights. 
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Now we come to the recognition in the books of Acts of the close connection between praise and 
tongues. As we have noted, the Gentiles at Caesarea were heard to be "speaking in tongues and 
extolling God." In Jerusalem the Jews on the day of Pentecost were heard to be speaking in other 
tongues than their own, and the speech served one purpose: the praise of God. From the Pentecost 
narrative it is apparent that tongues are not ordinary speech, but represent the worship of God in a 
speech that is other than one's own native language. Hence, speaking in tongues might be called 
transcendent praise: praise that goes beyond ordinary capacity and experience. 

We may better understand this by focusing upon the situation of high spiritual intensity resulting from the 
outpouring of God's Holy Spirit. The sense of God's abundant presence evokes a breaking forth in praise 
expressive of the occasion. Ordinary language, even music, may be inadequate to declare the wonder of 
God's gift. This is not to deny or discount the various modes of human expression with all their 
possibilities to rise to greater heights. However, there may be a speech or language more suitable to the 
experience of the richness of God's spiritual gift. Humanly speaking, this is impossible, butðand herein is 
marvelðGod through His Spirit may go beyond what has been uttered or sung before and bring forth a 
new language!

4
 

All of this is possible because of the new situation created by the gift of the Holy Spirit. God, while 
remaining transcendent, scales the heights and plumbs the depths of creaturely existence, thereby 
effectuating a fresh situation of divine-human immediacy. In this very moment human existence is so 
penetrated by the Holy Spirit that response may come forth in a new spiritual key. A transposition thereby 
occurs wherein human languageðas representative of the divine-human immediacyðcan become, in an 
extraordinary way, the vehicle of the Holy Spirit for the praise of Almighty God.

5
 

This brings us again to the picture of what happened on the Day of Pentecost: "They were all filled with 
the Holy Spirit and began to speak in other tongues, as the Spirit gave them utterance" (Acts 2:4). The 
Spirit of God filling all present pervades the speech of each one and brings forth "other tongues." The 
disciples speakðnot the Holy Spiritðbut it is the Spirit who gives them the utterance.

6
  And the speech is 

speech of transcendent praise, for what they are declaring are "the mighty works of God" (Acts 2:11). 

Before proceeding further it is to be recognized that many persons hold the view that speaking in "other 
tongues" signifies a miraculous speaking in a language of mankind one has not learned. This is claimed, 
first, on the basis of the narrative in Acts 2 that, since in the assembled crowd "each one heard them 
speaking in his own language," the disciples must have been speaking the various languages of the 
listeners. However, what may have been happening was not the hearing of one's own language but 
hearing in one's own language. What the Apostle Paul speaks of in 1 Corinthians as the Holy Spirit's work 
of interpretation following upon a tongue (1 Corinthians 12:10; 14:5 and 13) may have been occurring at 
Pentecost, so that those who heard "other tongues" had this immediately translatedðby the Holy Spirit's 
activityðinto their own native speech. Actually not everyone on the Day of Pentecost seems to have 
understood: "All were amazed and perplexed, saying to one another, 'What does this mean?' But others 
mocking said, 'They are filled with new wine'" (Acts 2:12-13). Those mocking seemed to hear and 
understand nothing; the speech of the disciples did not impress them as being their own speechðor any 
speech for that matter. Hence, it would scarcely seem that the disciples were speaking the various 
languages of the multitude. For those who had ears to hear, the Spirit gave them understanding; for 
others, the disciples' speech was but the babble of drunken persons.

7
 

A second claim that "other tongues" refers to speaking in other languages of mankind is drawn from some 
contemporary experience. Many testimonies in the spiritual renewal of our time are heard of people 
speaking foreign languages they did not learn. The evidence for this invariably given is the witness of 
others that they actually heard their own languages being spoken by someone who had no knowledge of 
that language.

8
  However, there are no assured proofs that the language spoken was actually a foreign 

language. Tongues spoken on various occasions have been recorded and checked thereafter as to 
language content, but the evidence for their being a language of man is lacking. This, of course, does not 
rule out the possibilityðeven likelihoodðthat through the Holy Spirit's interpretation a person might 
understand what is being said. It would seem more probable that speaking in "other tongues" refersðas 
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was earlier mentionedðto the utterance of transcendent praise. "Other" would mean differentðdifferent, 
that is, in quality

9
ðfrom what had been spoken before. Thus rather than the speaking of an additional 

human language, it would be transcendent speech, and in that sense an unknown tongue. It would be 
language addressed to God and known by Him alone.

10
 

Let us reflect upon a number of significant matters about this utterance. First, the extraordinary and 
unique fact is that while people do the speaking, it is the Holy Spirit who provides the language. It is 
spiritual, not natural, utterance. The human apparatusðmouth, tongue, vocal cordsðis in full operation, 
but the words are not from the speaker: they are from and by the Holy Spirit. One speaks as the Holy 
Spirit gives to speak out. 

Thus there is no sense of compulsion or coercion. The Holy Spirit does not assume control, thereby 
forcing this speech to occur. 

There is no divine seizure. Rather, the person freely does the speaking, and the Holy Spirit generously 
provides the language. Human integrity is fully maintainedðeven as individuals are given to speak forth 
praise in a way transcending anything they have before experienced. 

It may also be observed that the uniqueness of this speech is also related to the fact that the Holy Spirit is 
speaking through the human spirit. For the Spirit of God pervades the depths of the human spirit and 
speech flows there from. The level is deeper thanðor higher thanðthe level of mind where speech is that 
of human conceptualization and articulation. The level is also more profound than that of human feelings 
where speech has a large emotional content. It is that level of human spirit where the Spirit of God, 
speaking in and through the spirit of man, communicates with the transcendent God.

11
  To speak in other 

tongues is to go beyond one's native speech into the realm of spiritual utterance. Thereby the praise of 
God may sound forth in a new and glorious way. 

The utterance, secondly, has intelligible content. It is address to God, and not babbling nonsense
12

  or 
irrational expression. It is speech, language; hence, there is intelligibility, even if this utterance is other 
than one's own ordinary language. 

Again, let us return to the Day of Pentecost. They speak on that day in "other tongues" or "languages."
13

  
Hence, there is intelligible content even though the disciples themselves do not provide it. This 
intelligibility is demonstrated in the fact that the assembled crowd understands the disciples to be 
declaring "the mighty works of God" (Acts 2:11). The same thing is implied later at Caesarea where the 
people are heard to be "speaking in tongues and extolling God" (10:46). There is intelligible content in 
both cases: the magnifying of God. 

It is important to stress that the intelligible content of speaking in (other) tongues is that provided by the 
Holy Spirit. It is the Spirit of God flowing through the human vesselðmost profoundly the human spiritð
communicating with God. It is the worship of God "in spirit and truth" (John 4:23). 

Thirdly, speaking in tongues is the language of exalted utterance. We have spoken of its intelligible 
content; now it is to be observed that the language is that of exaltation, of rapture, of transport.

14
  As we 

have noted, some mockingly said, "They are full of new wine," which suggests (despite the lack of 
spiritual sensitivity of some in the audience) that the manner and speech of the disciples were not unlike 
inebriation. Here, though, was not wine of the grape, but wine of the Spirit, and an exuberance 
transcending anything earth could produce.

15
  When the Holy Spirit is poured out and men experience 

this abundance of God's grace, it can but follow that there will be great joy and exaltation. 

Here also is the place to comment that this language of exalted utterance may be that of song. Earlier, 
mention was made of how, through music, the ardent worshiper may seek to go beyond speech into 
lyrical expression, thereby conveying his worship and adoration of Almighty God. Now we take a step 
further by making reference to "singing in the Spirit."

16
  Such singing may not be in conjunction with the 
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added factor of the melody also being provided by the Holy Spirit. This often happens in a group at 
worship, and may be a climatic moment in the total worship experience.

17
 

Before proceeding let us stress again that the basic human response to the gift of the Holy Spirit is the 
praise of God. The focus is not on tongues but on praise. Where, however, praise under the impact of the 
out pouring of God's Spirit seeks to express itself, it may become transcendent. The breakthrough into the 
heights of praise is made possible by the Holy Spirit taking human speech and carrying it beyond itself 
into spiritual utterance. There may be praise without tongues, but where tongues are spoken there is 
always praise. The essential matter is, and continues to be, praise. 

This leads, fourthly, to the recognition of tongues as a peculiar sign of the gift of the Holy Spirit. Those 
who have experienced the outpouring of God's Spirit and spoken in tongues bear in their own speech 
evidence of a miracle. They never had spoken so beforeðthough there may have been many other 
spiritual experiences. This was a sign of something new and different in their lives. Furthermore, they 
know they did not manufacture this speech,

18
  that in all of its strangeness (never becoming really 

comprehensible) such speaking remains testimony to a special visitation of God. The particular joy and 
elation of the original moment of the divine gift may come and go, even fade somewhat, but not the 
memory of this strange utterance. And this is all the more enhanced by the fact that, insofar as such 
speaking continues in the personal life and community life,

19
  there is a visible, audible reminder of the 

extraordinary fact of the outpouring of God's Holy Spirit. 

In this matter of tongues as a peculiar sign, it is apparent in the biblical witness that there is no record of 
speaking in tongues before the first outpouring of the Holy Spirit. Many other phenomena such as 
prophecy, healings, exorcism, etc. had occurred previouslyðbut not tongues. Thus it is the particular sign 
of the gift of the Holy Spirit. Also, in at least one case where speaking in tongues occurs in Acts, it is 
designated as peculiar, undeniable evidence that the Holy Spirit has been given. I make reference to the 
Caesarean account where the text reads: "The gift of the Holy Spirit had been poured out even on the 
Gentiles. For they [those accompanying Peter] heard them speaking in tongues and extolling God" (Acts 
10:45-46). Speaking in tongues was the sure evidenceðthe unmistakable signðthat the Holy Spirit had 
also been given to the Gentiles. 

Indeed, in the books of Acts wherever speaking in tongues is mentioned, it is immediately after the gift of 
the Spirit. The disciples at Jerusalem: "were all filled with the Holy Spirit and began to speak in other 
tongues (Acts 2:4). The Gentiles at Caesarea: the Holy Spirit falls on them and at once they are 
"speaking in tongues and extolling God" (Acts 10:46). Likewise the Ephesians: "The Holy Spirit came on 
them; and they spoke with tongues and prophesied" (Acts 19:6). It would seem unquestionable that Acts 
points to speaking in tongues as an immediate and unmistakable sign of the gift of the Holy Spirit.

20
 

A sign, however, is not identical with the reality to which it points. The gift of the Holy Spirit is the primary 
reality, and speaking in tongues is the sign that the gift has been received. It demonstrates further that the 
human response of transcendent praise has occurred. So tongues are not constitutive of the gift of the 
Spirit (as if it were not possible to have one without the other), but are declarative, namely, that the gift 
has been received. Tongues areðand remainða peculiar sign.

21
 

Fifthly, tongues are to be understood as a universal possibility. It is the same Holy Spirit, the same reality 
of the gift of the Spirit, the same called-for response of praise, and the same opportunity to voice this 
praise in tongues. That it is a possibility for all is surely a matter of God's grace wherein He grants the 
privilege for persons to enter into His highest praise. 

Let us look again at the biblical record. In the book of Acts on every occasion when people speak in 
tongues all are involved. On the Day of Pentecost the waiting disciples were "all filled with the Holy Spirit 
and began to speak in other tongues" (2:4); at Caesarea "the Holy Spirit fell on all who heard the word" 
(10:44) and others heard "them [all] speaking in tongues é" (10:46); and at Ephesus "the Holy Spirit 
came on them; and they [all] spoke with tongues" (19:6). Where speaking in tongues is mentioned, all 
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who have received the gift of the Holy Spirit participate. It is not the activity of a few, but that of the whole 
body of believers.

22
  No one is left out. 

This universal possibility is also apparent in the words of Mark 16:17: "And these signs will accompany 
those who believe éthey [all] will speak in new tongues." The same is suggested in the words of Paul to 
the Corinthians: "I want you all to speak in tongues (1 Corinthians 14:5). Likewise since "praying with the 
spirit" refers to praying in tongues (1 Corinthians 14:14-15),

23
  the admonition to believers generally to 

"pray in the Holy Spirit" (Jude 20), or to "pray at all times in the Spirit" (Ephesians 6:18) may contain the 
note of glossolalic utteranceðand thus again represent a universal possibility. 

The universality of speaking in tongues has been confirmed again and again in the contemporary spiritual 
renewal. So widespread is the experience thatðthough the nomenclature is misleadingðthe renewal is 
frequently called "the tongues movement."

24
  Untold numbers of people have found there is no limitation 

to a few, but that all may praise God in tongues. Wherever the Spirit is moving in fullness, tonguesðthe 
language of the Spiritðare to be found. 

Now, returning to the record in Acts, it is to be recognized that though all speak in tongues wherever 
tongues are mentionedðhence the universal characterðnot every account that records the giving of the 
Spirit mentions speaking in tongues. In the five stated instances of receiving the gift of the Spirit, three of 
them (as previously noted) specify speaking in tongues, the other two do not. However, in the case of the 
Samaritans, tongues may be implied. For just after the statement that "they received the Holy Spirit" are 
the words: "Now when Simon [the magician] saw that the Spirit was given through the laying on of the 
apostles' hands, he offered them [Peter and John] money é" (Acts 8:18). The text may be suggesting 
that what Simon saw was the Samaritans speaking in tongues, something extra ordinary beyond his 
previous manifold occult practices, and that he was willing to pay for the power to lay hands on others for 
similar miraculous results. I think this interpretation is quite likely, and that the Samaritans did speak in 
tongues.

25
 

In the case of Saul of Tarsus and his being filled with the Spirit, nothing is said about his speaking in 
tongues (see Acts 9:17); however, by Paul's own testimony to the Corinthiansð"I thank God I speak in 
tongues more than you all" (1 Corinthians 14:18)ðwe know he did. It is quite possible, though Luke does 
not so specify,

26
  that Paul first spoke in tongues when he was filled with the Holy Spirit. However, it may 

also be that he began to speak at a later time. 

To summarize: in the majority of casesðthree out of fiveðpeople who had received the gift of the Holy 
Spirit definitely did speak in tongues; there is strong likelihood of such in four out of five; and a possibility 
that in all five instances people did so speak. Based on the evidence in Acts we can draw no absolute 
conclusion that speaking in tongues invariably followed the reception of the Spirit; however, the texts do 
incline in that direction. This is further suggested by the fact that, as already noted, wherever tongues are 
explicitly mentioned, all speak; it is not the expression of one or two but of everyone who has received the 
Holy Spirit. The universality of speaking in tongues would strongly suggest their occurrence, whether or 
not directly mentioned, in all situations wherein the Spirit was given. 

In the present-day spiritual renewal, the intimate connection between receiving the gift of the Holy Spirit 
and speaking in tongues is recognized everywhere. It happens again and again that when people are 
filled with the Holy Spirit they immediately begin to speak in tongues.

27
  Indeed, since praise is the initial 

response to the gift of the Spirit, and tongues represent transcendent praise, one follows readily upon the 
other. In some instances, speaking in tongues may occur later;

28
 but that it does occur is the common 

testimony of the renewal through the world. Tongues are the Spirit-given opportunity for fullness of praise. 

Some of the things said in this chapter about transcendent praise through tongues may seem a bit 
strange since there has been a tendency in the Church to neglect this opportunity and vehicle of praise. 
However, there have always been those who, flowing in the Spirit, have experienced and maintained this 
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high worship of God. It is quite possible also that out of this praise in tongues has come some of the great 
music in the Church.

29
 

A similar, fascinating, activity in the history of the Church has been that of jubilation. To jubilate is to go 
beyond ordinary speech into a praise of God that even the most expressive words cannot convey. 
"Jubilation is an unspeakable joy, which one cannot keep silent; yet neither can it be expressed (in 
words) éit is beyond comprehension."

30
  Jubilation represents various wordless outcries of joy and 

exaltation; hence, though it may not be identified as such with "other tongues" (the emphasis being on 
wordless praise rather than praise in a new language), the connection is quite close. Each is motivated by 
the same intense yearning: to express the inexpressibleðthus to go beyond ordinary speech into the 
realm of transcendent praise.

31
 

We close this chapter on the theme of the praise of God as the ultimate human response to the gift of the 
Holy Spirit. Praise be unto God for all His mighty and wonderful works! 

  



ENDNOTES 

1. The Greek word is megaleia. 

2. Megalunonton. It may be noted that the same Greek root is found in Acts 2:11and 10:46ðmegalð
which connotes mightiness, magnification. Thus in both Jerusalem and Caesarea they "magnify" the 
"magnificent" works of God. 

3. For example, the hymn of Charles Wesley beginning, "O for a thousand tongues to sing My great 
Redeemer's praise" exhibits this intense yearning. 

4. Many of the things said in the paragraph above are reflected in the contemporary spiritual renewal. 
Two illustrations may suffice, the first from a former Roman Catholic layman, Larry Tomczak: "As 
thanksgiving and praise erupted from within, a profound sense of God's presence began to well up in me. 
I felt the rapturous and exultant joy of the Lord surging through me, and the more profuse my praise, the 
more intense became my desire to magnify the name of my Savior. I grew impatient with the inadequacy 
of the English language to fully express all that I was feeling, how much I loved God. Then, just at the 
right moment, new words began to flow from my hearté I could not restrain my tongue, and my lips 
began to stammer, as a new language hopped, skipped and somersaulted from my mouth. The language 
was foreign to my ears, a heavenly language only God could understand. It was praise that had surged 
through my whole being to seek expression through the Holy Spirit in a new transcendence" Clap Your 
Hands! (Plainfield, NJ: Logos, 1973), pp. 112-113. More briefly, words from a Reformed pastor, Harald 
Bredesen: "I tried to say, 'Thank you, Jesus, Thank you, Jesus,' but I couldn't express the inexpressible. 
Then, to my great relief, the Holy Spirit did it for me. It was just as if a bottle was uncorked, and out of me 
poured a torrent of words in a language I had never studied before. Now everything I had ever wanted to 
say to God, I could say." Yes, Lord (Plainfield, NJ: Logos, 1972), p. 59. 

5. C.S. Lewis in his address entitled "Transposition" (in Transposition and Other Addresses [London: 
Geoffrey Bles, 1949]) describes how a transposition occurs whenever a higher medium reproduces itself 
in a lower. If viewed merely from the perspective of the lower, the higher may be completely missed. 
Concerning glossolalia (speaking in tongues) "all non-Christian opinion would regard it as a kind of 
hysteria, an involuntary discharge of nervous excitement" (p. 9). However, " éthe very same 
phenomenon which is sometimes not only natural but even pathological is at other times éthe organ of 
the Holy Ghost" (p. 10). "Those who spoke with tongues, as St. Paul did, can well understand how that 
holy phenomenon differed from the hysterical phenomenonðalthough éthey were in a sense exactly the 
same phenomenon (p. 17). Lewis later speaks about "the inevitableness of the error made about every 
transposition by one who approaches it from the lower medium only" (p. 19). "Transposition" accordingly 
is an excellent term to express what happens when the Holy Spirit, the higher medium, is expressed in 
the lower, the human spirit. For the vehicle of expression, human language, becomes transposed into a 
new dimension of utterance. 

6. The word translated "utterance" is apophthengesthai, literally "to speak out." Apophthengesthai is a 
term used of "the speech of the wise man [in Greek literature] ébut also of the oracle-giver, diviner, 
prophet, exorcist, and other 'inspired' persons é" (Arndt and Gingrich, A Greek-English Lexicon of the 
New Testament and Other Early Christian Literature, article on apophthengomai.) This "inspired" speech 
is given by the Holy Spirit through the lips of men. 

7. I do not mean to say in the paragraph above that only a miracle of understanding is involved; there is 
also clearly a miracle of speech. It is by no means enough to say that whereas the disciples may have 
spoken their own language (Aramaic), each in the crowdðmiraculouslyðheard his own tongue being 
spoken. There is both a miracle of speechðother, different, spiritual tonguesðand a miracle of 
understanding: each made possible by the Holy Spirit. 
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8. See, for example, Spoken by the Spirit: Documented Accounts of "Other Tongues" from Arabic to Zulu, 
by Ralph W. Harris (Springfield, MO: Gospel Publishing House, 1973). 

9. Thayer in his Greek-English Lexicon of the New Testament has two headings under heteros ("other") 
referring to (1) Number (2) Quality. "Number" would point to other tongues as additional; thus in the case 
of Acts 2:4, the speaking of additional languages (such as Arabic, Greek and Chaldean); "quality" would 
signify difference in kindð"not of the same nature, form, class, kind" (Thayer). 

10. So does Paul write the Corinthians: "For one who speaks in a tongue speaks not to men but to God; 
for no one understands him, but he utters mysteries in the Spirit" (1 Corinthians 14:2). Here clearly "a 
tongue" is not a human languageð"no one understands him." Incidentally, the KJV reads, "For he that 
speaketh in an unknown tongue é," while adding a word "unknown" not in the Greek original, conveys a 
proper understanding of what "a tongue" is. It is not a foreign language, but an "other" language, known to 
God alone, and only by interpretation to men (see 1 Corinthians 14:5, 13, 27-28). Thus, there is no basic 
difference between tongues, or glossolalia, at Pentecost, in Caesarea, Ephesus and Corinth. So writes 
Philip Schaff: "The glossolalia [on the Day of Pentecost] was, as in all cases where it is mentioned, an act 
of worship and adoration é The Pentecostal glossolalia was the same as that in the household of 
Cornelius in Caesarea after his conversion, which may be called a Gentile Pentecost, as that of the 
twelve disciples of John the Baptist at Ephesus, where it appears in connection with prophesying, and as 
that in the Christian congregation at Corinth" (History of the Christian Church [New York: Charles 
Scribner's Sons, 1910], Vol. 1, pp. 230-231). 

11. "The language was being given me from the central place in me where God was, far beyond the 
realm of my emotions. Speaking on and on, I became more and more aware of God in me éGod living in 
me was creating the language. I was speaking itðgiving it voice, by my volition, and I was speaking it to 
God Who was above and beyond me. God the Holy Spirit was giving me the words to talk to God the 
Father, and it was all happening because of God the Son, Jesus Christ." So writes Dennis Bennett in 
Nine O'clock in the Morning (Plainfield, NJ: Logos, 1970), p. 23. Bennett, Episcopal priest, is often 
described as "spiritual father" of the neo-Pentecostal or charismatic renewal. His experience of "baptism 
in the Spirit" and speaking in tongues occurred in 1960 while he was rector of St. Mark's Church in Van 
Nuys, California. 

12. " éthis speech of tongues is not the babbling of babes, but it is a mode in which the inexpressible 
verbal form of the heavenly world (1 Corinthians 12:3; 1 Corinthians 13:1) breaks into this human world of 
ours." So Peter Brunner writes in his book, Worship in the Name of Jesus (St. Louis: Concordia, 1968), p. 
270. Brunner describes tongues, however, not as speech but as a disintegration or rupture of speech in 
which the mode mentioned breaks in, all of which is due to the impact of the approaching kingdom of 
God. "The New Testament shows us that the verbal vessel of our language may disintegrate under the 
impact of the onrushing new eon. This takes place in the language of tongues, which is no longer speech, 
but which appears as babbling and outside the bonds of molded words." Then comes the statement: 
" éthis speech of tongues, etc." Another beautiful passage follows: " éthis rupture of intelligible speech 
in the speech of tongues shows us that the word will not remain unaffected by the approaching might of 
the kingdom of God. It, too, will be drawn symbolically into the future eschatological transformation of all 
things" (page 270). Brunner here employs language about the inbreak of "the heavenly world," "the 
onrushing new eon," "the approaching might of the kingdom of God" which, while different from 
terminology we have used, expresses the wonder of the coming of the Holy Spirit. What is important is his 
strong emphasis on "tongues" as resulting from the impact of the inbreaking spiritual reality, and that 
tongues are not babbling nonsense but a form of expression beyond all human capacity. 

13. The Greek word is glossais. It may mean either tongues or languages. 

14. I hesitate to use the word "ecstasy" because of the possible connotation of frenzy, uncontrolled 
behavior: speech that is irrational, emotional utterance without intellectual content. For example, in the 
statement of Mark 3:21: "He is beside himself" the Greek word is exeste, a form of the verb existemi, the 
noun ekstasis. Thus, though "ecstasy" may be used of transport, joy, etc., it also tends to suggest 
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unbalance, lack of control, even madness. Ekstasis can also mean "amazement," or "astonishment," in a 
situation of confusion and bafflement. For example, the multitude hearing each in his own language " é 
were amazed [existanto] éand wondered [ or 'marveled'] saying 'Are not all these who are speaking 
Galileans?'" (Acts 2:7). Accordingly, it was the crowd hearing the tongues who were "ecstatic," not the 
disciples speaking them! On this point also see Larry Christenson, Speaking in Tongues (Minneapolis: 
Dimension Books, 1968, p. 24). Christenson is a Lutheran leader in the contemporary renewal. 

15.Recall Paul's words: "Do not get drunk with wine, for that is debauchery; but be filled with the 
Spirit ésinging and making melody to the Lord with all your heart é" (Ephesians 5:18-19). The true wine 
of the Spirit makes not for dissipation but for the praise of God with all one's being. 

16. The words of Paul in Ephesians 5:18-19 were partially quoted in the preceding footnote. The fuller 
quotation, which seems particularly relevant here, is: "Be filled with the Spirit, addressing one another in 
psalms and hymns and spiritual songs, singing and making melody to the Lord with all your heart." The 
"spiritual songs" are odais pneumatikais, songs given by the Spirit, probably representing the exalted 
utterance of singing in the Spirit. (Incidentally, in a footnote to Colossians 3:16, where "spiritual songs" 
are also mentioned, the Jerusalem Bible says that these songs "could be charismatic improvisations 
suggested by the Spirit during liturgical assembly.") For a reference to "singing with the spirit"ðwhich 
seems likewise to refer to spiritual singingð1 Corinthians 14:15. Note also that Paul differentiates such 
singing from "singing with the mind." 

17. "We were lifted out of ourselves in the worship of the Lord. There was a period of singing in tongues, 
and the variety in the sound was matched only by its harmony and the unanimity with which it began and 
ended, almost as if at the signal of a conductor; but there was no conductorðat least, not a human one." 
So writes Michael Green, Anglican rector, about his visit to a church "full of the Holy Spirit" (I Believe in 
the Holy Spirit [Grand Rapids: Eerdmans, 1975], pp. 158-59). In an earlier book I described the 
experience of "singing in the Spirit" thus: " éthere may be long periods of joyful, lilting music, quite 
unplanned, moving back and forth through psalms, hymns, choruses, and the likeðas the Spirit guides 
the meeting. But the climax is the moment when not only is the melody given by the Spirit but also the 
language, as words and music sung by the assembled worshipers blend into an unimaginable, humanly 
impossible, chorus of praise. Here is 'singing in the Spirit' at its zenithðthe sublime utterance of the Holy 
Spirit through the human spirit to the glory of Almighty God" (The Era of the Spirit, p. 33). 

18. Samarin, in Tongues of Men and Angels (New York: Macmillan, 1972), says that "anybody can 
produce glossolalia if he is uninhibited and if he discovers what the 'trick' is" (pp. 227-8), namely, the 
uninhibited expression of nonsense syllables. To reply: anyone who has truly spoken in tongues knows 
that there is no possible comparison of it with human gibberish. As Simon Tugwell, Dominican priest, 
succinctly says: "You cannot engineer tongues é" (Did You Receive the Holy Spirit? [London: Darton, 
Longman, & Todd, 1972], p. 63). 

19. Most persons continue speaking in tongues in their prayer life. No reference to a continuation of 
tongues beyond the initial gift of the Spirit is found in Acts. However, Mark 16:17, many versus in 1 
Corinthians 12-14, Ephesians 5:19, Colossians 3:16, and possibly Ephesians 6:18 and Jude 20 suggest 
continuation. (On Ephesians 6:18 and Jude 20 see later discussion.) 

20. This is true even though Acts does not mention tongues in the two other primary cases of the gift of 
the Spirit (the Samaritans, Acts 8, and Saul of Tarsus, Acts 9). But where they are specifically mentioned, 
in each instance, it is immediately after the gift, and thus tongues have a peculiar significance. Alan 
Richardson in his An Introduction to the Theology of the New Testament (New York: Harper & Brothers, 
1958) says that "St. Luke regards 'speaking in tongues' (glossolalia) as an unmistakable sign of the gift of 
the Spirit" (p. 119). 

21. A helpful discussion of this matter is to be found in the chapter, "Speaking in Tongues as 'Sign,'" by 
Larry Christenson in his book, Speaking in Tongues, pp. 30-70. E.g., "To consummate one's experience 
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of the baptism with the Holy Spirit by speaking in tongues gives it an objectivity éregardless of feelings, 
that sign of the 'new tongue' is there to remind one in a special way that the Holy Spirit has taken up His 
dwelling in one's body," pp. 55-56. Don Basham in his book, Face Up With a Miracle (Northridge, CA: 
Voice Christian Publications, 1967), describing his baptism in the Spirit and tongues, says: " éthis was 
God moving in my life more powerfully than ever before éI had made entry into a new and deeper 
spiritual dimension, clearly marked by the experience of praying in a language utterly unknown to me" (p. 
60). "Clearly marked" points up the significance of tongues as an objective and unforgettable sign. 

22. Sometimes the statement is made that the Apostle Paul, in his first letter to the Corinthians, presents 
a different picture. In Chapter 12 Paul describes tongues as one of several apportionments of the Holy 
Spiritð"to another [person] various kinds of, tongues" (v. 10), and later asks, "Do all speak with 
tongues?" (v. 30). The implied answer is "No, not all do." Does this contradict the accounts in Acts? Not at 
all, when one understands that Paul is dealing in Corinthians with ministry in the church, and how the 
Holy Spirit uses a diversity of gifts for building up the body. That all at Corinth are capable of speaking in 
tongues is evident from the words of Paul thereafter: "I want you all to speak in tongues" (1 Corinthians 
14:5). But when it is a matter of the edification of the body, if all so speak it only causes confusion and 
disorder. The Holy Spirit therefore manifests himself variously (see 1 Corinthians 12:7): prophecy, 
tongues, healings, etc. Incidentally, prophecy is also listed as one of the several gifts apportioned; yet 
Paul makes clear that prophecy is not limited to a few: "You can all prophesy, one by one é" (1 
Corinthians 14:31). 

23. "For if I pray in a tongue, my spirit prays but my mind is unfruitful. What am I to do? I will pray with the 
spirit and I will pray with the mind also é" Praying with (or "in"ðthe Greek is simply to pneumati) the 
spirit is unmistakably praying in a tongue. 

24. Usually this expression is used in a critical fashion by those who would like to make of the renewal a 
kind of sensationalism or exhibitionism, as if the basic emphases were on speaking in tongues and 
getting others to do the same. The emphasis, of course, is not on tongues but on the outpouring of the 
Holy Spirit and the response of praise, which in becoming transcendant does move into the language of 
exalted utterance. The movement accordingly is "a Holy Spirit movement," not a "tongues movement." 
Incidentally, however, the labeling of the movement as "tongues" does express (what most critics do not 
like to admit) that tongues are universally present! 

25. A.T. Robertson states that the word structure in Acts 8 "shows plainly that those who received the gift 
of the Holy Spirit spoke in tongues" (Word Pictures in the New Testament [New York: Harper and 
Brothers, 1932], III, p. 107). F.F. Bruce affirms that "the context leaves us in no doubt that the reception of 
the Spirit was attended by external manifestations such as had marked His descent on the earliest 
disciples at Pentecost" (Commentary on the Books of the Acts, "The New International Commentary on 
the New Testament" [Grand Rapids: Eerdmans, 1954], p. 181). Johannes Munck writes that "Simon, who 
by virtue of his earlier life closely observed all wondrous faculties and powers, was struck by the apostles' 
ability to make the baptized prophesy and to speak in tongues by the laying on of hands" (The Anchor 
Bible: The Acts of the Apostles [Garden City, NY: Doubleday and Co., 1967], p. 75). Foakes-Jackson 
says that in this passage "the gift [of the Spirit] is manifested openly, possibly (though this is not stated) 
by glossolalia" (The Moffatt Commentary: The Acts of the Apostles [New York: Harper and Brothers, 
1931], p. 73). 

26. Since Luke does not actually say that when Ananias laid hands on him Saul was filled with the Holy 
Spiritðyet the whole context implies that Saul was so filledðit is quite possible that tongues are also 
implied. We have just observed the clear-cut statement in Acts 8 that the Samaritans did receive the Holy 
Spirit, and the strong implication that they spoke in tongues. Acts 9 is less direct on the reception of the 
Spirit by Saul, while strongly implying it, and has nothing as such about tonguesðbut Luke may be 
asking the reader to supply both. If both the reception of the Spirit and tongues were common knowledge 
and experience (as I believe they were) to Luke's readers, he scarcely needs to repeat each time. 
Incidentally, this same point may be made about belief in Christ and baptism in water. Often Luke 
specifically mentions water baptism in connection with faith in Jesus Christ (see Acts 2:38, 41; 8:12-13, 
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35-38; 9:18; 10:48; 16:14-15, 31-33; 18:8; and 19:5); on other occasions he describes people coming to 
faith without reference to water baptism (see Acts 9:42; 11:21; 13:12, 48; 14:1; 17:12, 34). However, it is 
very likely that Luke would have the reader assume the occurrence of water baptism when not 
mentioned. Such baptism was doubtless common experience and practice in the early church. 

27. See, for example, John L. Sherrill, They Speak With Other Tongues: The Story of a Reporter on the 
Trail of a Miracle (New York: McGraw-Hill, 1964). The climax of Sherrill's own experience was that of 
being prayed for to receive "the baptism in the Spirit" (p. 139). Shortly thereafter: "With a sudden burst of 
will I thrust my hands into the air, turned my face full upward, and at the top of my voice I shouted: 'Praise 
the Lord!' It was the floodgate opened. From deep inside me, deeper than I knew voice could go, came a 
torrent of joyful sound éAfter that one shattering effort of will, my will was released, freed to soar into 
union with Him. No further conscious effort was required of me at all, not even choosing the syllables with 
which to express my joy. The syllables were all there, ready-formed for my use, more abundant than my 
earth-bound lips and tongue could give shape to éAnd so I prayed on, laughing and free, while the 
setting sun shone through the window, and the stars came out" (p. 141). 

28. As possibly in the case of Paul. In our present day there may be a delay, often because of fear or 
uncertainty. Among many people there is prejudice against tongues, and barriers of inner resistance are 
built up. However in view of the strong desire to respond in praise to God, and the Holy Spirit surging 
within, the inevitable movement is toward such transcendent speaking. 

29. "The glossolalia of the early Eastern Church, as the original musical event, represents the germ cell or 
the original form of sung liturgical prayer é. In the sublime levitation and interweaving of the old Church 
tones, and even in Gregorian chant to some extent, we are greeted by an element that has its profound 
roots in glossolalia." Words of Werner Meryer in Dererste Korintherbrief: Prophezei, 1945, Vol. II 122 et 
seq. (tr. by Arnold Bittlinger). See Sounds of Wonder (New York: Paulist Press, 1977) by Eddie Ensley, p. 
117. 

30. Words of St. Thomas Aquinas in his Commentary on Psalms, as quoted in Sounds of Wonder, p. 53. 
Ensley, in this important book, gives many instances of jubilation in the history of the Church, and states 
that "Indications are that jubilation is a continuation of the glossolalia of the New Testament" and the 
"plainsong and the musical parts of the liturgy emerged from the early practice of glossolalia" (pp. 115 
and 117). 

31. Tongues are described as "a special language of jubilation" by Gerhard Delling in his book, Worship 
in the New Testament (Philadelphia: Westminster Press, 1962). "The working of the Spirit brings 
about éan enthusiasm which expresses itself in a special language of jubilation, in a praising of God 
which rises above the normal manner of speaking" (italics: Delling), p. 38. Incidentally, Delling's 
evaluation of glossolalia is also worth quoting: "It is an intimation (certainly an imperfect and, in Paul's 
opinion at least, an inadequate one) of the praise and worship of God in the heavenly service; and thus at 
the same time an anticipation of the future glory. Men knew that they stood in the midst of the irruption of 
the coming age; they knew that in the gift of the Spirit they had received an earnest [ŬɟɟŬɓɤɜ] of the 
consummation; furthermore the Spirit when bestowed did not remain simply a gift in the hidden chambers 
of the heart; it pressed for expression in special intimations in Worship" (p. 35).  
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Chapter Four: Purpose 

 
The central purpose for the gift of the Holy Spirit is power. The biblical term is dunamisðpower, strength, 
might, forceðand as the gift of the Holy Spirit, it represents an endowment of spiritual power. 
 
We have earlier spoken of how the gift of the Holy Spirit signifies the coming of Godôs Spirit in fullness so 
that a new divine-human immediacy is thereby established. God is now present in a total kind of way, and 
man is bathed in the reality of the divine presence. And, as noted, the human response is that of praise to 
God, Now we proceed to observe that this gift of the Spirit is the gift of spiritualðtranscendent, 
supernaturalðpower. 
 
Thus we come to the words of the risen Jesus ñYou shall receive power when the Holy Spirit has come 
upon you (Acts 1:8). That this power is transcendent is emphasized in the similar words of Jesus, ñBut 
stay in the city, until you are clothed with power from on highò (Luke 24:49). Hence spiritualðñfrom on 
highòðpower is the intention of the gift of the Holy Spirit. 
 
The close connection between the gift of the Holy Spirit and power may also he seen in the example of 
Jesusô own life and ministry. It is recorded in all the Gospels that at the baptism of Jesus the Holy Spirit 
ñdescended uponò

1
 Him, thereby He received the gift of the Holy Spirit Afterward, ñJesus, full of the Holy 

Spirit, returned from the Jordan . . .ò (Luke 4:1), and following his wilderness temptation, He ñreturned in 
the power of the Spirit into Galileeò (Luke 4:14). Thus, clearly, the endowment of the Holy Spirit was one 
of power. In a summary of Jesusô ministry by Peter we read ñhow God anointed Jesus of Nazareth ówith 
the Holy Spirit and with power . . .ò (Acts 10:38). The close connection between the endowment of the 
Holy Spirit and power in Jesusô ministry is unmistakable.

2
 

 
It follows that it is the intention of Jesus that the same Spirit of power that rested upon Him should rest 
upon His disciplesðhence, the words already quoted concerning their receiving power when the Holy 
Spirit would come upon them. Thereby the disciples would likewise be able to move in the power of the 
Spirit for the ministry that lay ahead.

3
 

 
More, however, needs to be said. It was not that they were simply to receive the Holy Spirit as He did, but 
the Spirit who was to come upon them was to be through Him. Ultimately the Spirit was from the Father, 
but it would be Jesus, the Son, who would mediate the Spiritôs coming.

4
 Thus by the Spiritôs coming the 

exalted Jesus would actually continue His ministry through them.
5
 They would carry on their work not only 

in the power of the Spirit as He did, but also with the Spirit of Jesus impelling them.
6
 

 
It is apparent that the gift of the Holy Spirit is for that power which enables the ministry of Jesus to be 
carried forward. It is not power in a general senseðthat is, an increment of super natural strength that 
could have many usesðbut power for ministry that flows from the Father through the Son. As such, what 
Jesus didðand even more

7
ðwill be done through His disciples upon the earth. What a prospect this 

opens up!  
 
Hence, though the response of man to the gift of the Holy Spirit is the praise of God, and therefore 
directed upward the purpose of the gift of the Spirit is the service of man, and therefore directed outward. 
It is the power of God through Jesus Christ enabling His ministry to be carried forward and fulfilled.

8
 

 
This brings us next to the recognition that the power given by the Holy is first of all power for being 
witnesses of Christ. We have earlier recalled the words of Jesus: ñYou shall receive power when the Holy 
Spirit has come upon you. . . .ò Hence there is close connection between the Holy Spirit and power. Jesus 
immediately continues with the words: ñand you shall be my witnesses n Jerusalem and in all Judea and 
Samaria and to the end of the earthò (Acts 1:8). Thus a close connection is affirmed between power and 
being witnesses. 
 



In the book of Acts with the outpouring of the Holy Spirit at Pentecost, as we have noted, there is the 
response of praise and Peterôs explanation of what has just occurred (2:1-21) This explanation climaxes 
with the words, ñAnd it shall be that whoever calls on the name of the Lord shall be savedò (v. 21). 
Thereupon Peter begins to proclaim the gospel, and his whole message is one of testimony to the life, 
death and resurrection of Jesus. It is throughout a matter of bearing witness, of testimony, with the climax 
being the resurrection. The words are unmistakable: ñThis Jesus God raised up, and of that we all are 
witnessesò (Acts 2:32). The proclamation is witnessing proclamation; it is done the power of the Holy 
Spiritðand the results: ñthere were added [to their number] that day about three thousand soulsò (Acts 
2:41). 
 
The gift of the Holy Spirit, therefore, is power for witness that leads to salvation. It is effectual witnessð
witness that brings about the knowledge of what God has done in Christ (Acts 2:22-36), the conviction of 
sin (those who heard Peterôs message were ñcut to the heartò [Acts 2:37]), repentance and forgiveness 
(ñRepent and be baptized every one of you in the name of Christ for the forgiveness of your sinsò [Acts 
2:38]), and thereby the receiving of salvation. It is life-giving, life-renewing witness brought about by the 
power that comes through the gift of the Holy Spirit. 
 
What is being said here is extraordinary indeed. God enables human beings by the power of the Holy 
Spirit to become channels for the radical transformation of human existence! There is no greater miracle 
on earth than the miracle of regenerationðthe ñsecond birthòðbrought about through profound conviction 
of sin, sincere repentance, and Godôs gracious forgiveness. Herein a person becomes wholly new in 
Jesus Christðòthe old has passed away, behold, the new has comeò (2 Cor. 5:17). This is all of God: for 
He alone can create and re-create. But the marvel that stands behind this re-creation is that, through the 
power of His Spirit, God makes the witness of human beings the means through which this transformation 
takes place. 
 
There is always the danger that proclamation, even well intended, may go forth not in the power of the 
Holy Spirit. Peter, and the others of his company, knew the message before Pentecost, but they did not 
yet have the power that could make it bring about salvation. They could have spoken, and perhaps even 
attracted some to join their fellowship, but there would have been no re-creation of life. Some might have 
had feelings of remorse about the past, yet not really a conviction that cuts ñto the heartò; some might 
have turned momentarily away from the old life, but not have fully repented (i.e., turned around totally); 
some might even have been baptized ñfor forgivenessò but without that genuine faith through which the 
cleansing of the old and the coming of the new occurs. It is possible for the proclaimer to be ñfervent in 
spiritò

9 
but not necessarily in the Holy Spiritðand despite all efforts no power of God unto genuine 

salvation. 
 
Let us move on to note the record in Acts likewise makes clear that Saul of Tarsus was given the Holy 
Spirit for the purpose of witness. We have already observed how Ananias lays hands on Saul and prays 
for him that he might be ñfilled with the Holy Spiritò (9:17). What we did not note is that the purpose for 
Ananias coming to Saul had already been spoken by the Lord in a vision: ñThe Lord said to him [Ananias], 
óGo, for he is a chosen instrument of mine to carry my name before the Gentiles and kings and the sons 
of Israel . . .ôò (9:15).

10
 Thus the gift of the Holy Spirit will be for the purpose of carrying forward this kind of 

far-reaching witness. 
 
It is not so clear in the other incidents which specifically relate the giving of the Holy Spirit that the primary 
purpose is power for witness. Nothing is said directly in the instances of the Samaritans, Caesareans and 
Ephesians; however, this purpose is doubtless implied.

11
 

 
In the case of the Samaritans, while it is Philip the evangelist who proclaims the gospel so that they come 
to faith and baptism, it is Peter and John who come down from Jerusalem to lay hands on them for the 
Holy Spirit. The reason for this would seem to be that the Samaritans might receive the same empow-
ering for witness that Peter and John had received at Pentecost and thus become also a vital part of the 
witnessing community. It is not so much that the Samaritans become thereby incorporated into the 
Jerusalem church

12
 as it is that they are invested with power necessary for the ongoing mission of the 

gospel. Since Jesus had said to His disciples, ñYou shall be my witnesses in Jerusalem and in all Judea 



and Samaria and to the end of the earthò (Acts 1:8), reference to Samaria could signify not only a people 
to whom witness is to be made but also by whom it is to be continued. 
 
This would seem to follow logically from the principle, which now needs to be enunciated vigorously, that 
the Holy Spirit is a ñmissionary spiritò;

13 
that wherever He comes upon a people they are driven beyond 

themselves into a witness for Christ; and that they become participants thereby in the continuing outreach 
of the gospel to the ends of the earth. Even as the Holy Spirit is a ñproceedingò Spirit,

14 
so those who are 

anointed by Him cannot possibly remain confined in their faith but must ñproceedò forth to tell the Good 
News everywhere. 
 
Thus in the book of Acts there is an ever-widening missionary circle: Jerusalem, Judea, Samaria, 
Caesarea, Ephesusðall representing further outreach of the gospelðand additional areas that through 
the gift of the Holy Spirit become participant in the witness to Christ. Hence, though nothing is said 
directly in the biblical narratives about the Samaritans, Caesareans and Ephesians bearing witness to the 
gospel, the fact that they also receive the Holy Spiritðthe ñmissionary Spiritòðwould suggest that they 
too become proclaimers of the Good News. 
 
In moving to the contemporary scene one finds a renewed emphasis on the gift of the Spirit and power for 
witness

15
ðand the Spirit as a ñmissionary Spirit.ò Persons who have received this gift thereby become 

Christôs witnesses in a fresh way, often their very being and manner so filled with Godôs presence and 
power that others are profoundly affected thereby. The witness is primarily that of being rather than word: 
by the gift of the Spirit they become transparent for the Divine, channels of grace and power. Also words 
and actions are laden with new potency so that there is both wisdom and incisiveness in testifying to the 
gospel. In some cases people may have borne witness to Christ for years with varying degrees of 
success, but now there is a further breakthrough that brings about deep and abiding results.

16
 The 

ñmissionary Spiritò is presentðas many demonstrate in their daily work or in their carrying the Good News 
both far and wide. 
 
The gift of the Spirit accordingly makes for an ñanointedò witness. Even as Jesus was ñanointed with the 
Holy Spirit and power,ò so are all who receive the gift. There is a certain indefinable, but quite apparent, 
difference between one who witnesses without such an anointing and one who does. In the former case 
there may be fervency in spirit, but not in the Holy Spirit; there may be earnestness to bring people to 
salvation but without convicting power of the Spirit; there may even be the response of many to the 
message proclaimed but without undergoing a genuine transformation of life. Through the gift of the Spirit 
persons are anointed for bearing witness to Jesus Christ.

17
 

 
This brings us to the next consideration that the gift of the Holy Spirit makes for the universalizing of 
prophetic utterance. When the Holy Spirit is poured out, and people receive this fullness, they are 
enabled thereby to prophesy. No longer is this a possibility for the few but becomes the possibility of all. 
 
In an early period of Israelôs history, Moses had expressed the wish that the people of God might all be 
able to prophesyðñWould that all the Lordôs people were prophetsò (Num. 11:29). This wish becomes a 
matter of future declaration in the words of Joel: ñAnd it shall come to pass afterward, that I will pour out 
my spirit on all flesh; your sons and your daughters shall prophesy . . .ò (Joel 2:28). Finally, the wish and 
declaration come to fulfillment in the book of Acts as Peter, explaining to his Jerusalem audience what 
has just happened, says: ñThis is what was spoken by the prophet Joel: óAnd in the last days it shall be, 
God declares, that I will pour out my Spirit upon all flesh, and your sons and your daughters shall 
prophesy . . . yea, and on my menservants and my maidservants in those days I will pour out my Spirit; 
and they shall prophesyôò (Acts 2:16-18). Peter, while affirming that the words of Joel are now fulfilled, 
namely, the universalizing of prophecy among all Godôs people, is yet more specific: not only will ñsons 
and daughtersò prophesy but also ñmenservants and maidservants.ò The universalizing of prophecy is 
threefold: first, it now goes beyond one race, the Jews, and includes all races and nations; second, there 
is no sexual exclusiveness, for both male and female will prophesy; and third, class differentiations 
disappear, for servants themselves are also now able to speak prophetically. All this is possible through 
the gift of the Holy Spirit. 
 



It would seem apparent that Peterôs own words to the gathered multitude in Jerusalem, first, describing 
what has just happened to him and the other disciples (Acts 2:15-21) and, second, proclaiming the gospel 
(2:22-36), are prophetic utterances. His message begins thus: ñPeter, standing with the eleven, lifted up 
his voice and addressed [ñspoke out toò]

18
 them, óMen of Judea and all who dwell in Jerusalem, let this be 

known to you, and give ear to my wordsò (Acts 2:14). Here Peter, an uneducated, common man
19
ða 

rough fishermanðspeaks as he has never spoken before. He addresses the whole nation of Israel, as 
gathered in Jerusalem, and does so with the authority, forcefulness and wisdom that could only come 
from the full anointing of the Holy Spirit. 
 
But, in accordance with the words of Joel and the affirmation of Peter, it is not one man only who is now 
anointed to speak prophetically but all of those who have received the fullness of Godôs Spirit. The 
mention of the eleven other apostles standing with Peter signifies that through Peter, as the mouthpiece, 
all are speaking. But this is by no means limited to the twelve apostles, for on a later occasion after Peter 
and John have been released from the Jewish council that had threatened them and they have returned 
to their own people,

20
 the company of those gathered pray for courage ñto speak [Godôs] word with all 

boldness.ò As a result, ñwhen they had prayed, the place in which they were gathered together was 
shaken; and they were all filled with the Holy Spirit and spoke the word of God with boldnessò (Acts 4:29-
31). Since the company of believers by this time includes many others than the apostles, it is clear that 
the prophetic word is being voiced by the larger Spirit-filled community. 
 
In this same connection we turn again to the disciples at Ephesus. We have already observed that when 
they received the gift of the Holy Spirit, all of them spoke in tongues. They all prophesied, for the text 
reads in full: ñAnd when Paul had laid his hands upon them, the Holy Spirit came on them; and they 
spoke with tongues and prophesied. There were about twelve of them in allò (Acts 19:6-7). So all 
prophesiedðin accordance with the words of Joel and Peter. What they prophesied is not stated,

21
 but 

that the Ephesians are further evidence of the universalizing of prophetic utterance is apparent. 
 
Mention might be made also of the daughters of Philip who on one occasion were said to prophesy. Luke 
writes concerning Paul and his visit in Caesarea that ñwe entered the house of Philip the evangelist . . . . 
and stayed with him. And he had four unmarried daughters, who prophesiedò

22
 (Acts 21:8-9). This 

incident is directly in line with the words of Joel, repeated by Peter at Pentecost, that ñyour daughters 
shall prophesyò (Acts 2:17). Philip himself was a man ñfull of the Spiritò (Acts 6:3, 5), hence he had 
experienced the outpouring of the Spirit. Thus, not only was he used by God to bear witness to the gospel 
(as, for example, to the Samaritans and the Ethiopian eunuchðActs 8), but also all four of his daughters 
were overflowing with prophetic utterance. 
 
In the letters of Paul frequent reference is made to prophecy and prophesying. There are places where 
Paul speaks of prophecy as a particular gift. For example, in Romans 12 he delineates various ñgiftsò 
(charismata) that ñdiffer according to the grace given to usò and immediately adds: ñlet us use them: if 
prophecy, in proportion to our faithò (v. 6). In 1 Corinthians 12 Paul again lists a number of charismata, 
each being apportioned by the Holy Spirit, including prophecyðñto another prophecyò; and further on in 
the chapter he rhetorically asks, ñAre all prophets?ò (v. 29). However, despite these words, Paul later 
says, ñYou can all prophesy . . .ò (1 Cor. 14:3 1). A careful study of the Pauline text makes clear that 
prophesying may: (1) be a particular manifestation of the Holy Spirit when the fellowship gathers for 
worship and ministryðand thus limited in exercise; (2) be performed by one who holds the office of a 
prophet, and thus again limited in exercise; and (3) in principle, be done by allðñyou can all prophesy.ò

23
 

It is this universal note which, without denying certain limitations, informs the New Testament witness. 
 
To summarize: this universalizing of prophetic utterance is a very important aspect of the gift of the Holy 
Spirit. It signifies that all persons who receive this gift may be spokesmen for God.

24 
It is not that they 

become persons of superior knowledge or virtue; rather, they become channels for God to speak His 
word. Whether it is to proclaim the way of salvation or to exhort believers,

25 
it is wholly a matter of God 

speaking through them. Hence, traditional distinctions of class, sex, race, or education all fall awayðas 
God has free rein in peopleôs lives. 
 



Prophetic utterance, it should be added, is not the same as teaching. There is no suggestion that the 
outpouring of the Holy Spirit grants to all the possibility of teaching. For teaching is a function that, while 
surely needing the guidance of the Holy Spirit, calls for some native capacity plus preparation, study, 
careful training and experience. It is a task of such fearsome responsibility that James warns: ñLet not 
many of you become teachers, my brethren, for you know that we who teach shall be judged with greater 
strictnessò (James 3:1). Prophesying, on the other hand, and prophetic utterance in general, is the God-
given possibility for all who are filled with His Holy Spirit. 
 
It is also to be observed that prophetic utterance may come forth with a ñThus says the Lordò and the 
message delivered in the first person, for example, ñI speak unto you . . .;ò or it may be given as a 
message about the Lord, His will, intention, etc. But in either case the distinctive feature is that the 
speech, while uttered in the common language, is God-inspired, that is to say, it is not the result of human 
reflection but comes directly from God through the Holy Spirit. The Holy Spirit speaks through the human 
spirit in the known tongue and declares a divine message.

26
 

 
Prophetic utterance occupies the place of highest significance in the life and ministry of the church. While 
it may be divinely inspired speech proclaiming Godôs truth to the world (as we have noted)ðand therefore 
quite importantðit occupies a critically vital role in the life of the community of faith. Paul writes the 
Corinthians: ñEarnestly desire the spiritual gifts, especially that you may prophesyò (1 Cor. 14:1). And the 
reason for this is that ñhe who prophesies speaks to men for their upbuilding and encouragement and 
consolationò(v. 3).

27
 Accordingly, prophecy, which has this distinctive function of edifying the body of be-

lievers, is much to be desired. 
 
It is apparent that the universality of prophetic utterance, made possible by the gift of the Holy Spirit, 
makes both for proclamation of the gospel and the upbuilding of community life. Therefore, the word of 
God may go forth with increased power and effectiveness. 
 
To return to the contemporary scene: one of the truly significant features is the widespread occurrence of 
prophetic utterance. First, this is the case in the proclamation of the gospel: there is no limit. Those who 
are caught up in the high tide of the Spiritðwhether young or old, male or female, master or servant 
(employer or employee!)ðare speaking the word with extraordinary effectiveness. The words of Joel 2, 
affirmed in Acts 2, are again being fulfilled in our time. Youth, full of the Spirit and vision, are testifying on 
every hand and believing God for the transformation of the world. Older men are dreaming great things 
for God and regardless of advancing years are stepping out for God. Women (young and old) are not left 
behind as they find fresh ways and a new freedom to witness to the gospel in the power of the Spirit. 
Employers and employees with spiritual anointing are equally, and in multiple fashion, bearing witness to 
Jesus Christ. There is a fresh release of prophetic proclamation around the world among the spiritually 
renewed people of God.
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It is also a fact that prophetic utterance for community edification is freshly occurring wherever the 
spiritual renewal has spread. Indeed, one of the most distinctive features of the renewal is the way in 
which, wherever people gather together for worship and ministry, there is the expectation and occurrence 
of prophetic utterance.
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There is utterly no distinction between age, sex, socioeconomic levelsðor 

otherwise. In some instances clergy and laity may be present, but prophecy springs from either or both; 
there may be priests and nuns, and either or both prophesying; there may be highly educated and semi-
literate people together but prophecy is limited to neither; there may be professors and students, both 
prophesying as the Lord leads. As the Apostle Paul said, ñYou can all prophesy one by one, so that all 
may learn and all be encouragedò (1 Cor. 14:31)ðand this is precisely what is happening in our time. 
 
The universalizing of prophetic utterance is one of the extraordinary features of the contemporary renewal 
in the Spirit. Thereby the people of God in their entirety become spokesmen for God. 
 
Let us now move on to note how the gift of the Holy Spirit enables the performance of mighty works. The 
witness to Christ is not only that of word but also deed. There is, as we have observed, the powerful word 
of testimony to Christ whereby persons become vehicles for the transformation of human life, and 



prophetic utterance may go forth with great directness and forcefulness. But the witness is likewise that of 
deed wherein mighty works in the name of Christ are also performed. 
 
It is apparent that not only did the early disciples speak about Jesus but also they did extraordinary 
things. The first mention of this follows upon the narration about Pentecost where the text reads: ñAnd 
fear came upon every soul; and many wonders and signs were done through the apostlesò (Acts 2:43). 
The fact of the multiplicity of extraordinary thingsðñmanyòðis first to be noted; second, their description 
as ñwondersò and ñsignsò suggest their character both as miracles and pointers;
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 and third, these many 

wonders and signs are done ñthroughò the apostles, the apostles being channels, and not agents, of their 
occurrence. The whole atmosphere is charged with aweð ñfear upon every soulòðas the exalted Lord 
does His work through them. 
 
It should be quickly added that signs and wonders are done not only through the apostles but also 
through other disciples. On a later occasion Peter and John, after being threatened to speak no more 
about Jesus, return to their own people who pray for a common courage: ñgrant to thy servants to speak 
thy word with all boldness, while thou stretchest out thy hand to heal, and signs and wonders are 
performed through the name of thy holy servant Jesusò (Acts 4:29-30). As we have already noted, in 
reference to boldness, the immediate result following upon the shaking of the place is that ñthey were all 
filled with the Holy Spirit and spoke the word of God with boldness.ò Doubtless, the implication is not only 
that the prayer of the company for boldness of speech is answered for all, but also that they are all 
granted the performance of signs and wonders through the name of Jesus. 
 
Further to examine the above matter: though it is said more than once that the apostles did wonders and 
signs,
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 it is apparent that others such as Stephen the martyr and Philip the evangelist did likewise. ñAnd 

Stephen, full of grace and power, did great wonders and signs among the peopleò (Acts 6:8). ñAnd the 
multitudes with one accord gave heed to what was said by Philip, when they heard him and saw the signs 
which he didò (8:6). ñEven Simon [the magician] himself believed, and after being baptized, he continued 
with Philip. And seeing signs and great miracles
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performed, he was amazedò (8:13). In addition, ac-

cording to Mark 16:17, Jesus said: ñAnd these signs will accompany those who believe: in my name they 
will cast out demons; they will speak in new tongues; they will pick up serpents; and if they drink any 
deadly thing, it will not hurt them; they will lay their hands on the sick, and they will recover.ò Similarly, 
ñAnd they went forth and preached everywhere, while the Lord worked with them and confirmed the 
message by the signs that attended itò (Mark 16:20).
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 Signs and wondersðextraordinary, miraculous 

deedsðare the practice of the whole Christian community. 
 
It is abundantly clear that the performance of mighty worksðsigns, wonders, miraclesðbelongs to the 
gospel proclamation. The early Christians testify and perform signs and wonders. The proclamation is 
powerful word and miraculous deed, both by the Holy Spirit, that bear witness to the gospel. The deed is 
the confirmation of the wordðthe visible assurance of the message of salvation. The greatest wonder of 
all is that of new life, new birth wrought by the word, but this is invisible; hence, when a visible sign 
accompanies the word there is undeniable attestation to the actuality of what has been inwardly wrought 
by the message of salvation. 
 
Thus it is a serious error indeed to relegate miracles to the past. It is pathetic to hear among those who 
vigorously affirm the message of salvationðthe necessity of regenerationðthat ñsigns and wondersò are 
not to be expected any longer. If through the proclamation of the word in the power of the Spirit the 
miracle of rebirth can and does occur, will not that same Spirit also work other ñsigns and wondersò? For, 
surely, other miraclesðno matter how extraordinary
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ðare less significant than the miracle of new life 

and salvation. 
 
Let us say further that it makes little practical difference whether one affirms that the miracles in Acts (and 
elsewhere) are simply legendary accretions to the recordðand thus really did not happenðor that they 
did happen then but no longer occur in our time. Both views deny the reality of the living God who is 
always free and able in any time to perform His extraordinary works through men. The ñBible believerò 
who affirms that miracles were for then but not for now is actually farther removed from a living faith than 
the ñliberalò who has not gone so far as to lock the power of God into past history. Both, however, need to 



hear the words of Jesus: ñIs not this why you are wrong, that you know neither the scriptures nor the 
power of God?ò (Mark 12:24). 
 
Fortunately the spiritual renewal of the twentieth century has recaptured the early churchôs belief in and 
practice of mighty works. Miracles are no longer thought of as belonging to past history or as being 
merely legendary additions to the biblical witness; they belong to the life of the believing community and 
to the proclamation of the gospel.
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ñExpect a miracleò is a commonly heard expressionðand those who 

expect God to perform mighty works are not disappointed. 
 
The performance of mighty works, made possible by the gift of the Holy Spirit, includes a wide range of 
extraordinary phenomena. We shall note two of these in particular, beginning with healing. 
 
In the ministry of Jesus, as is well known, next in importance to His preaching and teaching was His 
ministry of healing. For example, ñHe went about all Galilee, teaching in their synagogues and preaching 
the gospel of the kingdom and healing every disease and every infirmity among the peopleò (Matt. 4:23). 
Another text reads: ñThe power [dunamis] of the Lord was with him to healò (Luke 5:17); and thereupon 
he healed a bedridden paralytic. This dunamis of God is precisely what Jesus promised His disciples 
would be theirs through the gift of the Holy Spirit. And so it wasðand is. 
 
As we look again at the record in Acts, it is relevant that the first specified mighty work is that of healing. 
Following the gift of the Holy Spirit at Pentecost and the formation of the Christian community (Acts 2) is 
the narrative about the healing of the lame beggar at the gate of the temple (Acts 3:1-8). Peter speaks to 
the man: ñI have no silver or gold, but I give you what I have; in the name of Jesus Christ of Nazareth, 
walkò (v. 6). Thus it is the combination of the power of the Spirit (ñwhat I haveò) and the name of Jesus 
Christ that leads to the miraculous healing. What follows is quite significant. Peter addresses the assem-
bled crowd, amazed at the healing of one they had seen many times begging at the gate, and tells them 
that ñthe faith which is through Jesus has given the man this perfect health in the presence of you allò 
(Acts 3:16). These words lead to the proclamation of the gospel to the crowdðñRepent therefore, and 
turn again, that your sins may be blotted out, that times of refreshing may come from the presence of the 
Lord . . .ò (3:19). Thereafter, taken into custody by the Temple authorities who inquired, ñBy what power or 
by what name did you do this?ò, Peter ñfilled with the Holy Spiritò replied, ñ. . . be it known to you all, and 
to all the people of Israel, that by the name of Jesus Christ of Nazareth, whom you crucified, whom God 
raised from the dead, by him this man is standing before you wellò (4:7-10). Peter concludes with the 
message of salvation: ñAnd there is salvation in no one else, for there is no other name under heaven 
given among men by which we must be savedò (4:12). 
 
What is particularly important in this narrative of miraculous healing is the way in which it becomes the 
occasion for proclamation of the gospel. Indeed, as a result ñmany of those who heard the word believed; 
and the number of the men came to about five thousandò (4:4). Thus, it is similar to the Day of Pentecost 
when miraculous speaking in tongues became the occasion for drawing a crowd together, and 
consequent preaching of the gospel led to the salvation of some three thousand (Acts 2:41). ñSigns and 
wondersò thus are shown not only to be confirmations of the word (as we have seen); but also they are 
occasions for the word. They set forth visibly, tangibly, undeniably that an inexplicable power is present 
and at work, making way for the message of salvation. 
 
It is apparent that the performance of such a mighty work as healing is vitally connected with the 
preaching of the gospel. It is not merely the matter of healing being an additional thingðas if the 
commission were to preach and heal. The Good News, to be sure, does include healing; hence, a 
missionary outreach that does not have concern for menôs bodies is inadequate. However, the 
relationship between preaching and healing is more intimate than that. Healing, as well as other ñsigns 
and wonders,ò is not just supplemental, it is instrumental. It can become the avenue for the proclamation 
of salvation in Jesus Christ.
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What all of this suggests is that when the church, the believing community, is seen to be the arena of 
Godôs supernatural activity, people are bound to take notice. Wherever the gospel is proclaimed in the 
context of ñsigns and wondersòðwhether they precede, accompany, or followðit is obvious that 



something extraordinary is going on. At Pentecost with the speaking in tongues ñall were amazed and 
perplexed, saying to one another, óWhat does this mean?ò (Acts 2:12); at the healing of the lame man 
ñthey were filled with wonder and amazementò (Acts 3:10). Such amazement, perplexity, wonderment, 
betokening a shocking sense of supernatural presence, prepares the way for the powerful ministry of the 
word. 
 
It is significant to note again the prayer of the community of disciples following the prohibition of the 
council about testifying to Jesus: ñAnd now, Lord, look upon their threats, and grant to thy servants to 
speak thy word with all boldness, while thou stretchest out thy hand to heal, and signs and wonders are 
performed through the name of thy holy servant Jesusò (Acts 4:29-30). The prayer of the disciples is for 
the speaking of the word to be accompanied or followed by healing, signs and wonders. Such visible 
demonstration of the supernatural activity of God will confirm the message, and make many come to a 
living faith. So whether preceding, accompanying or following, the occurrence of miracles underscores 
the reality of the proclaimed word as the power of God unto salvation. 
 
The power of God to heal continues to be manifest in the early Christian community. The sick of 
Jerusalem are brought in great numbers to the body of the disciples, many hoping for at least the shadow 
of Peter to fall upon them; and then people begin to come from surrounding towns and villages and 
ñbringing the sick and those afflicted with unclean spirits, and they were all healedò (Acts 5:14-16). 
Likewise in the ministry of Philip at Samaria ñthe multitudes with one accord gave heed to what was said 
by Philip, when they heard him and saw the signs which he did. For unclean spirits came out of many 
who were possessed, crying with a loud voice; and many who were paralyzed or lame were healedò (8:6-
7). Peter, later, in the town of Lydda, speaks to a man named Aeneas, bedridden and paralyzed: 
ñóAeneas, Jesus Christ heals you; rise and make your bed.ô And immediately he rose. And all the 
residents of Lydda and Sharon saw him, and they turned to the Lordò (9:34-35). In the case of Paul who 
spent two years in Ephesus proclaiming the word, the Scripture adds: ñAnd God did extraordinary 
miracles
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by the hands of Paul, so that handkerchiefs were carried away from his body to the sick, and 

diseases left them and the evil spirits came out of themò (Acts 19:11-12). Paul ministers later at Malta to 
Publiusô father who ñlay sick with fever and dysenteryò; Paul ñvisited him and prayed, and putting his 
hands on him healed him.ò Thereafter ñthe rest of the people on the island who had diseases also came 
and were curedò (28:8-9). Such incidents demonstrate over and over that the power of the Spirit makes 
for abundant healing. 
 
A number of matters in these instances of healing may be reflected upon. First, there is again the close 
connection between the proclamation of the word and healing. In one case (Samaria), it is hearing the 
gospel in conjunction with seeing healings occur that leads to the multitude giving heed to what is said; in 
another case (Lydda), seeing the healing is itself the direct cause of people coming to faith. Second, in 
another situation (Jerusalem), healing refers to the cure of the sick and deliverance from ñunclean spirits,ò 
thus both physical ailments and spiritual bondage. Third, there is evidently no limitation to the kinds of 
sicknesses healedðas if perhaps healing occurred to the psychosomatic but not the organic. The sick, 
whatever their infirmities, were healed. This calls to mind the earlier words about Jesus, that He healed 
ñevery disease and every infirmityò (Matt. 4:23). The same is true for His Spirit-filled followers who 
minister in His name. Fourth, in two of the cases (Jerusalem and Malta) all were healed; in another 
(Samaria) many were healedðmany who were paralyzed and lame. 
 
On this last point let us comment further about the totality of healing in two situations above, and its 
partiality in another. One of the most significant and exciting aspects of the gift of the Spirit is the fact that 
it makes healing possible for all. ñThey were all healedòðthe sick, the afflicted, the tormentedðis a 
beautiful testimony to what the Holy Spirit can do through one like Peter who is an open channel and 
instrument. It remains a testimony to this day that the power of God to heal is still present wherever His 
Spirit abounds. Even as salvationðthe forgiveness of sinsðis available to all, so is healing of all manner 
of physical, mental and emotional ailments. There only needs to be, as in the New Testament time, 
persons filled with Godôs Spirit who in proclaiming the gospel of new life in Christ also minister healing in 
Jesusô name. Believing that God wills both salvation and health for all men, the Christian witness of our 
day needs boldly to engage in this total ministry. 
 



However, as we have observed, not all are healed in every situation: ñmanyò but not everyone. Why this 
was the case in Samaria is not specified; however, it may have been due to the lack of receptivity on the 
part of those who were not healed. The people ñwith one accord gave heed to what was said by Philipò 
and of these, many are healed. ñGiving heedò or ñpaying attention,ò
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 however, does not necessarily lead 

to that openness, reception, faith wherein a healing may occur. Healing, while for everyone, may not be 
received by all. 
 
We may reflect for a moment on the ministry of Jesus and observe that in most situations He healed all 
who were present. It is frequently recorded that Jesus healed everyone; for example, ñHe cast out the 
spirits with a word, and healed all who were sickò (Matt. 8:16); ñMany followed him, and he healed them 
allò (Matt. 12:15). Scriptures like these may be multiplied.
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However, there are other occasions when the 

biblical record speaks not of all but of many: ñAnd he healed many who were sick with various diseases, 
and cast out many demons . . .ò (Mark 1:34); and again there is reference not to many but to a few: ñHe 
laid his hands upon a few sick people and healed themò (Mark 6:5). In the latter event, occurring at 
Nazareth, it is clear that healing was restricted by the lack of receptivity, the unbelief, of His own 
townsfolk: ñThey took offense at him. . . . And he could do no mighty work there, except that he laid his 
hands upon a few sick people and healed them. And he marveled because of their unbeliefò (Mark 6:3, 5-
6). On still another occasion, out of a large crowd at the sheep gate pool where ñlay a multitude of 
invalids, blind, lame, paralyzedò (John 5:3), He healed only one, a man who had been ill for some twenty-
eight years. Here the cause for the healing of only one does not seem to be due to an atmosphere of 
unbelief (although there is little suggestion that the sick multitude were expecting very much), but to 
Jesusô own decision to help the one upon whom He took special pity. 
 
So we may repeat our earlier statement, based on the record in Acts and now also shown in the Gospels, 
that healing while for everyone may not be received by all. Such factors as a lack of receptivity, unbelief 
on the human side, or the sovereign decision to heal only one or a few on the divine side, may be 
operative. Thus it is quite erroneous and misleading to claim that all will be healed in every situation. 
 
However, to conclude this discussion of healing affirmatively, it is highly important to recognize that the 
gift of Godôs Spirit does make possible the healing of every kind of disease. Thus, wherever people 
become channels of the divine power, extraordinary healings may be expected to occur. 
 
In the spiritual renewal of our time, healing stands out as one of the most significant features. The power 
of God to heal, resident within the gift of the Holy Spirit, is being manifested on every hand. It is 
understood that the Good News includes healing for the body as well as salvation for the soul. For 
example, evangelists in the renewal do not hesitate to proclaim and act upon this ñfull gospel.ò
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 Since 

Jesus performed many healings and promised that His disciples would do even ñgreater worksò than He, 
and since He has sent the Spirit to carry forward His ministry, then works of healing are to be expected. If 
they do not occur, therefore, it may be a negative sign, namely, that the gift of the Holy Spirit has not 
been received, or possibly that the gift has come, but people are failing to move out in faith and 
expectancy. But that healings of every kind
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 are occurring in the renewal of today is one of the clearest 

evidences of the presence and power of the Lord in the Holy Spirit. 
 
In the preceding paragraphs several references have been made to casting out demons or evil spirits. We 
earlier called attention to one case (at Jerusalem) where healing refers to both the cure of the sick and 
deliverance from evil spirits; however, in the other two instances related (Samaria and Ephesus), a 
distinction is made between healing the sick and the expulsion of demons. This distinction is also 
apparent in the Scripture quoted
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concerning Jesusô ministry where it is said He both cast out demons 

and healed. It may also be pointed out that in Mark 16:17 a differentiation is made: ñAnd these signs will 
accompany those who believe: in my name they will cast out demons . . . they will lay their hands on the 
sick and they will recover.ò Thus we may say that among the mighty works made possible by the exalted 
Lordôs gift of the Spirit is deliverance. 
 
Let us view this matter in more detail. It might be helpful to begin in the book of Acts with one particular 
example of what casting out of evil spirits, or deliverance, entails. Paul and his companions going to the 
place of prayer in Philippi are daily followed by a slave girl who ñhad a spirit of divination.ò
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 She cries out 



for many days, ñThese men are servants of the Most High God, who proclaim to you the way of salvation.ò 
Paul, increasingly annoyed, finally takes action: he ñturned and said to the spirit, óI charge you in the 
name of Jesus Christ to come out of her.ôò The result: ñit came out that very hourò (Acts 16:16-18). 
 
This account is not unlike that of various incidents recorded in the Gospels where people with such a 
spirit frequently cry out in recognition of Jesus, and deliverance thereafter occurs. For example, in the 
beginning of Jesusô ministry, a man with an ñunclean spiritò cried out: ñWhat have you to do with us, Jesus 
of Nazareth? Have you come to destroy us? I know who you are, the Holy One of God.ò Jesus thereupon 
ñrebuked him, saying, óBe silent, and come out of him!ô And the unclean spirit convulsing him and crying 
with a loud voice, came out of himò (Mark 1:23-26). This incident makes a profound impression on those 
who observe: it is ña new teaching with authorityò
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(Mark 1:27). 

 
It is significant that in both the accounts of Paul and Jesus, the spirit
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in the person recognizes the truth 

at hand (ñthese men . . . proclaim to you the way of salvationò; ñyou are the Holy One of Godò); but it is 
actually a foreign spirit occupying a human person, from which one needs deliverance. This foreign spirit 
is obviously supernatural, having instant recognition of divine presence; in that sense it is a ñspirit of 
divination.ò It is also an evil spirit, making the girl a slave girl, and so binding that, in the case of the man 
with an ñunclean spirit,ò it convulses him in being cast out. In both instances the spirit cannot withstand 
the impact of Jesus, or the name of Jesus (which Paul invokes), and immediately comes out. 
 
It should be added that the same spirits referred to elsewhere are frequently shown to be tormenting and 
disruptive. They may be the deepest cause of physical or mental disability, even to the point of self-
destruction.
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Hence more is called for than healing, which is a matter of mending what has been broken 

or diseased, whether of body or mind. What happens in demonic possession is deeper still: it is a matter 
of the human spirit being taken into bondage by an alien power. Thus there is a pernicious force at work, 
often affecting mind and body so disruptively that the only way to healing is through deliverance. 
Moreover, the only way whereby deliverance from such evil may come is through the presence or name 
of the Holy One who has the power and authority to deliver from even the most vicious tormenting spirit. 
 
Let me summarize a few points. First, such possession only comes to light in the presence of Jesus 
Christ. Whatever mayðor may notðhave been the outward expression, the evil power which has lurked 
deep within the human personality is aroused at the coming of the Holy One. Hence, when one anointed 
with Christôs Spirit is ministering in His name, there are times when this very ministry precipitates a crisis 
in one who is demon possessed. Though such a person may have long turned away from truth, and his 
inner spirit taken over by this alien spirit, now there is sudden, even startling recognition. For the dimen-
sion of perception has now become totally a spiritual oneðspirit knowing spiritðthe one possessed with 
evil crying out in recognition of the Spirit of holiness. This may not be a verbal recognitionðñI know who 
you areòðbut usually some kind of an outcry or startled attitude betokening recognition of a divine 
presence. For the inward spirit of evil knows when the Holy Spirit is at hand. At least for the moment all 
the veils are dropped in the presence of the holy God. Second, not only is there inward recognition but at 
the same time there may also be inward torment. The demonic spirit, now exposed, feels the awful impact 
of the Holy Spirit. No longer hidden within the human personality but standing out, it finds almost 
unbearable the divine presence. It seems as if the Spirit of holiness is bent on torturing the possessed 
personðthus eliciting the response mentioned earlier: ñHave you come to destroy us?ò
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Of course, there 

is no intentional torment; it is simply that the Holy Spirit, like a hot flame of purity, burns into all that is evil. 
Third, deliverance may now follow. The alien spirit that has long dominated a person is exposed; it feels 
the torment of holy presence and is ready for being cast out. The evil spirit is now dominated by another 
spirit, the Holy Spirit, and is totally subject to the word that casts it out: ñCome out of him, in the name of 
Jesus Christ.ò The departing spirit may so convulse a person as to seem like the destruction of death;
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however, it is verily the moment when a person experiences the marvel of deliverance into a fresh life. 
 
This leads us back to the earlier point that this mighty work of deliverance continues only through those 
who truly minister in Jesusô name

49 
by the power of His Holy Spirit. During Jesusô lifetime, when He was 

personally present with His disciples, He gave them power and authority over the evil spirits,
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 so that in 
His name they did exercise deliverance. Since Jesus has completed His earthly ministry, this same power 



and authority devolves upon those who receive the gift of the Holy Spirit: they too are enabled to perform 
the mighty work of liberating people from demonic possession. 
 
It would be hard to overemphasize the importance of this ministry of deliverance. For there are countless 
numbers of persons who desperately need such help. Their condition is not to be identified as such with 
sin (which needs forgiveness)
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 or disease (which calls for healing), but with possession, which cries out 

for deliverance. Their inner spiritsðthe inmost centers of their personhoodðhave been so laid claim to by 
an alien force, so ñdemonizedò thereby, that they can scarcely hear the word concerning repentance and 
forgiveness. Their spirits are more than dead to the things of God; they have been taken over by another 
spirit. They may, or may not, give outward evidence of such possession. There may be an outward sem-
blance of serenityðor contrariwise that of distortion and violence
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ðbut the only hope is the exposure of 

the deep inward condition, and deliverance therefrom. If such a condition is not recognized and properly 
handled there is much confusion all around. Even the most faithful witness concerning the things of God, 
or on the other hand various attempts at healing (viewing such cases as emotional disorders), may leave 
the person still locked up in his spiritual bondageðand worse off than ever. But when a situation bears 
the marks of demonic possession,
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 the only possible way of relief is that of deliverance: by the power of 

the Holy Spirit.
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A further word may be added about the matter of demonic possession and emotional disorders. 
Reference has just been made to the mistake of confusing the two so that what calls for deliverance is 
viewed as a disorder that calls for healing. Such healing attempted, whether it be spiritual (prayers, laying 
on of hands, etc.) or medical (therapy and various other kinds of treatments), may therefore actually miss 
the markðbecause the situation is not understood in depth. If the case is one of possession, anything 
that falls short of deliverance is both inadequate and only a further compounding of the problem. But now 
it needs also to be emphasized, on the other hand, that there are serious dangers of viewing what are 
actually emotional disorders as demonic possession. To seek to exorcise a person whose situation calls 
for another kind of treatmentðpsychotherapy, medicine or otherwiseðcan be a critical mistake and leave 
a person worse off than before. 
 
In all this, there is much need for spiritual discernmentðthat is, discernment by the Holy Spiritðso that 
the one seeking to minister may know how to proceed.
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 If there is not clear evidence of possession, it is 

better to proceed along other lines, or leave the situation to those better qualified to help. 
 
Finally, it is evident that, as in the case of healing, deliverance from demonic spirits is also one of the 
attestations of the gospel of salvation. When people are delivered, this can be an extraordinary sign of the 
working of Godôs power that confirms the message of new life in Christ. Recall the words of Mark 16: 
ñThese signs will accompany those who believe: in my name they will cast out demons . . . ,ò and the 
result: ñthe Lord worked with them and confirmed the message by the signs that attended itò (vv. 17 and 
20). Hence, casting out of demons is one of the signs that shows forth the Good News about Christ. For 
when people behold the supernatural power of God delivering the demon-possessed, they are vividly 
assured thereby that the gospel must also be the power of God unto salvation. 
 
What we have observed in this chapter is that the purpose of the gift of the Holy Spirit is power. This is 
enabling power to carry forward the ministry of Christ in word and in deed. There is the mighty witness in 
word leading to healing and deliverance. Verily, by the gift of the Holy Spirit to the believing community, 
the exalted Lord continues His work among men. 

 
 

  



END NOTES 
 
1
 See Matthew 3:16; Mark 1:10; Luke 3:22; John 1:32. The Greek verb is katabainǾðñcome down.ò Thus 
it parallels expressions before noted for the gift of the Spirit such as ñcoming upon,ò ñfalling on,ò etc. 

 

2
 In John 6:27 Jesus says that ñon him [Jesus himself] has God the Father set his sealòðliterally, ñthis 
one God the Father sealedò (touton ho patǛr esphragisen ho theos). The idea of sealing here would 
seem clearly to refer to this anointing with power at the Jordanðñto dedicate, to consecrate . . . to 
endow with heavenly powerò (Theological Dictionary of the New Testament, Vol. VII, [Grand Rapids: 
Eerdmans, 1971], p. 949, fn. 83). 

 

3
 Thus when Pentecost occurred, in the words of Lindsay Dewar, ñthe members of the infant Church were 

by this momentous event lifted up to a new and supernatural level, the level of the Spirit-filled humanity 
of the Incarnate Lordò (The Holy Spirit and Modern Thought [New York: Harper and Brothers, 1959], p. 
43.) 

4
 Recall our earlier discussion of this in Chapter 1. 

 

5
 It is significant to note that in the book of Acts, Luke says, ñIn the first book [the Gospel of Luke] . . . I 

have dealt with all that Jesus began to do and teach. . . .ò Thus the book of Acts will deal with what 
Jesus continued to do and teach, but now as the exalted Lord through the power of the Holy Spirit. 

 

6
 Accordingly, even as Jesus was anointed (Acts 10:38) with power and sealed (John 6:27), likewise are 
His disciples after Him. So does Paul write the Corinthians: ñIt is God who establishes us with you in 
Christ, and has commissioned [chrisasðñhaving anointedò] us; he has put his seal upon us . . .ò (2 
Cor. 1:21-22). To seal, in this context means toò óendue with power from heavenôò (A Greek-English 
Lexicon of the New Testament, article on ñseal,ò ůűɟŬɔɑɕɤ, 2b). 

 

7
 The extraordinary words of Jesus affirm this: ñTruly, truly, I say to you, he who believes in me will also 
do the works that I do; and greater works than these will he do, because I go to the Fatherò (John 
14:12). In this astounding declaration Jesus is pointing to the fact that His going to the Father will 
make possible ñgreater worksò by His disciples. The reason would seem to be that they will receive the 
total impact of the Spirit coming from Father and Son They will do the works of Jesusðand more.  

 

8
 See Michael Harper, Power for the Body of Christ (London: Fountain Trust, 1964) wherein Father 
Harper stresses that the same power of the Spirit is available in our time: ñOur knowledge of Him [the 
Holy Spirit] may be correct. But what of our experience of His power? ó The power is still available for 
the Body of Christ and for each of its members. The Baptizer [Jesus] stands ready the banks of the 
Holy Spirit to do again for the Church what He did on the day of Pentecostò (p. 56). Michael Harper, 
Anglican priest, is an international leader in the contemporary renewal. 

 

9 
In

 
this connection the name of Apollos, teacher in Ephesus, comes to mind. Luke describes him as ñan 

eloquent man, well versed [literally: ñmightyòðdunatos] in the scriptures . . . instructed in the way of 
the Lord; and being fervent in spirit, he spoke and taught accurately [or ñcarefullyòðakribǾs] the things 
concerning Jesus, though he knew only the baptism of Johnò (Acts 18:24-25). Hence the fervor of 
Apollos was not the fervor brought about by the Holy Spirit: it could lead none to salvation, no matter 
how eloquent, how well versed in Scripture he was. So it is that Priscilla and Aquila ñtook him and 
expounded to him the way of God more accuratelyò (v. 26). Nothing is said by Luke directly about their 
leading Apollos into baptism in the name of Jesus and receiving the Holy Spirit; however, looking 
ahead to Acts 19 where Paul does exactly these things for the Ephesian disciples (probably earlier 
instructed by Apollos), who likewise knew only the baptism of John, it is quite conceivable that Priscilla 
and Aquilaôs expounding the way ñmore accuratelyò included a further experience of the Lord. In any 
event, it is interesting to note that after Priscilla and Aquila have ministered to Apollos, he goes on 
from Ephesus to Achaia where ñhe greatly helped those who through grace had believed, for he 
powerfully confuted the Jews in public, showing by the scriptures that the Christ was Jesusò (Acts 
18:27-28). Greatly helping true Christian believers, powerfully confuting Jewsðsurely a different 
Apollos is at work now! 



 

10
 In Acts 26:16, where Paul is recounting this event, the words to Saul from the risen Lord are similar: ñI 

have appeared to you for this purpose, to appoint you to serve and bear witness to the things in which 
you have seen me and to those in which! will appear to you. . . .ò The note of bearing witness is quite 
pronounced here. 

 

11
 According to R.R. Williams, ñthroughout Acts, the Holy Spirit is thought of as the means whereby 
Christians receive power to witness [to] Christ and His resurrectionò (The Acts of the Apostles, Torch 
Bible Commentaries, p.36). Quotation found in The Holy Spirit in the Acts of the Apostles by J.H.E. 
Hull (Cleveland and New York: World Publishing Co., 1968), p. 46. 

 

12 
It is sometimes suggested that the Samaritans needed the ministry of the Jerusalem church 
(represented by Peter and John), so that long-standing separation and antagonism between Jew and 
Samaritan might be overcome. While this may have been a valuable byproduct of Peter and Johnôs 
ministry, it would hardly seem to be the primary purpose. 

 

13
 I know of no more forceful presentation of this theme than that found in Roland Allenôs The Ministry of 

the Spirit (Grand Rapids: Eerdmans, 1960). See especially Chapter I, Section II, ñThe Spirit Revealed 
as the Inspirer of Missionary Work.ò Also see Michael Green, I Believe in the Holy Spirit, Chapter 5. 
ñThe Spirit in Mission.ò 

 

14
 Recall the earlier discussion of how the Holy Spirit is said to ñproceedò from the Father. This eternal 

procession becomes temporal in the gift of the Holy Spirit, and He continues to proceed from the lives 
of all those to whom He is given. 

 

15
 See, for example, the chapter entitled ñPower to Witnessò in As the Spirit Leads Us (New York: Paulist 

Press, 1971) by Kevin and Dorothy Ranaghan. In this chapter two spiritually renewed Roman 
Catholics, Leon and Virginia Kortenkamp, describe how ñit seems to be universally true that those who 
have come into this experience [i.e. baptism in the Holy Spirit] are taught not so much by one another 
but by the direct power of God, that every tongue (including theirs) is meant to proclaim that Jesus is 
Lordò (p. 103). Thus there is power for witness they never knew before. 

 

16
 Dwight L. Moody, nineteenth-century evangelist, after many years of preaching, related how two 

women would say to him regularly, ñYou need the power of the Holy Spirit.ò Moody reflected thereafter: 
ñI need the power! Why I thought I had poweròðbecauseðñI had the largest congregation in Chicago 
and there were many conversions. I was in a sense satisfied.ò Soon though, the two godly women 
were praying with Moody, and ñthey poured out their hearts in prayer that I might receive the filling of 
the Holy Spirit. There came a great hunger into my soul. . . . I began to cry out as I never did before. I 
really felt that I did not want to live if I could not have this power for service.ò Some time later Moody 
related this: ñOne day, in the city of New Yorkðoh, what a day!ðI cannot describe it, I seldom refer to 
it; it is almost too sacred an experience to name. Paul had an experience of which he never spoke for 
fourteen years. I can only say that God revealed himself to me, and I had such an experience of His 
love that I had to ask Him to stay His hand. I went to preaching again. The sermons were not different I 
did not present any new truths, and yet hundreds were converted. I would not now be placed back 
before that blessed experience if you should give me all the world. . . .ò (W.R. Moody, The Life of D.L. 
Moody [New York: Fleming H. Revell, 1900], pp. 146-47, 149.) Moody had witnessed to the gospel for 
many years and with some obvious effectiveness, but after his being filled with the Spirit there was an 
anointing never before experienced in his life. Moody, while of course not a participant in the current 
spiritual renewal, is surely a precursor of those who likewise in our time are being filled with the Spirit 
and thereby finding a fresh power for witness. 

 

17
 In accordance with what has been said about the ñmissionary spiritò and ñanointingòðthat the Holy 

Spirit is given for power to witnessðit is important not to confuse this gift with becoming a Christian, 
salvation, regeneration, etc. James Dunn makes this mistake in his book, Baptism in the Holy Spirit 
(Naperville, IL: Allenson, 1970); for example, where he writes: ñThe gift of the Spirit . . . is the gift of 
saving grace by which one enters into Christian experience and life, into the new covenant, into the 



Church. It is, in the last analysis, that which makes a man a Christian . . .ò (p. 226). Rather, it is by the 
gift of the Spirit that one can help others enter into Christian life and experience. It is not the gift of 
saving grace, but, presupposing this, it is the gift of power for witness. 

 

18
 The Greek word is apephthenxato, the same verb as in Acts 2:4 in connection with speaking in 
tongues: ñThey began to speak in other tongues, as the Spirit gave them utteranceò (literally, ñto speak 
outò). See footnote in previous chapter where it was commented that this Greek word is frequently 
used for ñthe oracle-giver, diviner, prophet, exorcist, and other óinspiredô persons.ò Hence, even as they 
ñspoke outò in tongues to God by the inspiration of the Holy Spirit, so now do they (the eleven standing 
with Peter) ñspeak outò to people in prophetic utterance under the anointing of the same Holy Spirit. 
Meyer in his Acts Commentary (Critical and Exegetical Handbook to the Acts of the Apostles, by 
H.A.W. Meyer [New York: Funk and Wagnalls, 1883], p. 57) writes that the prophǛteusosin (they shall 
prophesy) of Joel 2 ñis by Peter specially recognized as a prediction of that apocalyptically inspired 
speaking, which had just commenced with the heterais glǾssais [other tongues].ò That is to say, the 
word in Joel concerning universal prophesying is recognized as covering both the speaking in tongues 
and the ñinspired speakingò that follows. 

 

19
 Of Peter and John it is said in Acts 4:13: ñthey [the Jewish council] . . . perceived that they [Peter and 

John] were uneducated, common men [or ñunlettered laymenòðagrammatoi idiǾtai].ò 
 

20
 Acts 4:23: ñ. . . they went to their friends. . . .ò The term for ñfriendsò is tous idious, literally, ñtheir own.ò 

 

21
 It

 
is probable that the Ephesian prophetic utterance was not proclamation of the gospel as was that of 

Peter and the others mentioned. As we have noted, Peter and company were bearing witness 
concerning Christ in order to bring people to faith. The Ephesians may rather have prophesied to one 
another, since the text does not suggest that other people were present to be addressed. If this is the 
case, their prophesying was more akin to Paulôs description in 1 Corinthians 14 of prophecy as being 
for believers: ñprophecy is not for unbelievers but believersò (v. 22). It should be added that Paul in this 
context is speaking only of the gathered community, the body of believers, wherein prophecy is 
addressed to believers for their edification (see discussion hereafter). This community function of 
prophecy would not preclude the role of prophecy in another situation as bearing witness to the Good 
News of Jesus Christ. Prophecy is a speaking of Godôs word to man whether it be in an evangelistic or 
community context. 

 

22
 Literally, ñprophesyingò (prophǛteuousai). Hence, the text does not state that they were ñprophetessesò 
(NAS) or ñpossessed the gift of prophecyò (NEB), but that on this occasion they ñdid prophesyò (KJV). 
ñProphetsò are mentioned elsewhere in Acts, viz., 11:27-28; 13:1; 15:32; and 21:10. It is important to 
differentiate between the act of prophesying, which Philipôs daughters performed, as a universal 
possibility since Pentecost, and the office of prophet which belongs to certain persons. In 1 
Corinthians, Paul likewise distinguishes between those who are prophets (12:27, 29) and prophesying 
which may be done by all (14:1, 5, 31). Incidentally, there is no suggestion that the office of prophet is 
limited by race, sex, or class either. If all may prophesy, it follows that out of that universal possibility, 
regardless of background, some will be designated especially to the office of prophet. 

 

23
 Thus there is a parallel with tongues. We have earlier spoken of the universal possibility of speaking in 

tongues along with certain limitations. Tongues and prophecy are basic, dynamic expressions of the 
Holy Spirit that pervade the Spirit-endowed community. 

 

24
 To ñprophesyò means essentially to ñfor speakò (pro plus phǛmi), hence for God. It may also have the 
temporal significance of ñfore speak,ò where prophecy contains the element of prediction (e.g. the case 
of Agabus in Acts 11:28 and 21:11). In any event, prophesying is a ñforth speaking,ò namely, a word, a 
message, on behalf of God. 

 

25 
In

 
Acts, the emphasis is more on the former; in 1 Corinthians it is on the latter. ñPrimitive Christian 
prophecy is the inspired speech of charismatic preachers through whom Godôs plan of salvation for the 
world and the community and His will for the life of individual Christians are made knownò (Theological 



Dictionary of the New Testament, Vol. VI, p. 848). Both are includedðas Godôs message is one of 
both salvation of unbelievers and direction (or edification) of believers. 

 

26
 Thus there is a likeness to tongues in that the message originates with the Holy Spirit and is expressed 

through the human spiritðhence, a direct utterance of God. The difference, of course, is that tongues 
is an utterance in an ñunknown languageò whereas prophecy is in the common speech. Tongues is the 
highest possible utterance on earthðtranscendent speech addressed to God; prophecy is next to it, 
being God-given speech addressed to man. In neither case does the speech result from human 
meditation or conceptualization but comes immediately from the Holy Spirit. 

 

27 
Paul

 
adds that, ñHe who speaks in a tongue edifies himself, but he who prophesies edifies the church. 

Now I want you all to speak in tongues, but even more to prophesyò (vv. 4-5). In the previous footnote I 
spoke of the primacy of tongues over prophecy, but does not Paul say otherwise here? No, for two 
reasons: first, Paul is speaking to the Corinthians about community edification and in that situation 
prophecy, which is addressed to men, has the primary role, but tongues first of all build up or edify the 
believer (without which there could be little community edification); second, even in the community, 
tongues may be no less significant than prophecy if interpretation follows, for Paul continues (in v. 5): 
ñHe who prophesies is greater than he who speaks in tongues, unless he interprets [ei mǛ 
diermǛneuǛ], so that the church may be edified.ò Tongues could then, if interpretation follows, be 
equally ñgreatò since (as Paul earlier says) ñone who speaks in a tongue . . . utters mysteries in the 
Spiritò (v. 2). Interpretation would then be the declaration of those divine mysteries. 

 

28 
Many concrete illustrations could be given of the things mentioned in the paragraph above. The author 
has had opportunity to view this in many parts of the world where people have received the Spiritôs 
anointing, and also at home base: the Melodyland School of Theology in Anaheim, California. As 
president of the School of Theologyðor ñSchool of the Prophetsòðit has been for me a particular joy 
to work with some 500 to 600 students (men and women, young and old, employers and employees) 
and witness their total dedication to the proclamation of the gospel. It is Joel 2 and Acts 2 all over 
again!  

 

29
 An extraordinary demonstration of this occurred during the meeting of some ten thousand 
ñcharismaticsò in Rome, May, 1975. One of the occasions (which the author attended) was the 
gathering in St. Peterôs Church where Cardinal Suenens celebrated the Eucharist and prophecies 
began to be uttered from within the audience. There was no prior preparationðbut the atmosphere 
was full of expectation. One prophecy declared: ñMy people, I speak to you of a new day. I speak to 
you of the dawning of a new age in my church. I speak to you of a day that has not been seen before, 
of a life on the earth not seen before for my church. Prepare yourselves for meðprepare yourselves 
for the action I begin now, because the things you see around you will change. The combat you must 
enter into now is different, it is new. You need wisdom from me you do not have now. You need the 
power of my Holy Spirit in a way you have not possessed before. You need an understanding of my 
will and of the way I work that you do not have now. Open your eyes, open your hearts, prepare 
yourselves for me and for the day I announce now. My church will be different, my people will be 
different. Difficulty and trial will come upon youðcomfort that you know now will be far from you. But 
the comfort you will have is the comfort of my Holy Spirit. They will seek for you to take your life, but I 
will support you. Come to meðbind yourselves together around me because I proclaim a new day of 
victory and triumph for your God. Behold it is begun!ò 

 

30 
The

 
combination of ñwonders and signsò (terata and sǛneia) points to deeds that are miraculous (a 

miracle being a ñwonderò) and as such are expressive of Godôs supernatural activity (hence are 
ñsignsò). These ñwonders and signs.ò or miracles, are particularly attestations of the gospel. 

 

31
 In addition to Acts 2:43, supra, see 5:12ðñNow many signs and wonders were done among the people 
by the hands of the apostlesò; 14:3ðregarding Paul and Barnabas: ñSo they remained for a long time 
[at Iconium], speaking boldly for the Lord, who bore witness to the word of his grace, granting signs 
and wonders to be done by their handsò; 15:12ðñBarnabas and Paul . . . related what signs and 
wonders God had done through them among the Gentiles.ò Compare also Romans 15:18-19 where 



Paul says: ñFor I will not venture to speak of anything except what Christ has wrought through me to 
win obedience from the Gentiles, by word and deed, by the power of signs and wonders, by the power 
of the Holy Spirit. . . .ò Paul also says: ñThe signs of a true apostle [literally, ñtruly the signs of the 
apostleòðta men sǛmeia tou apostolou] were performed among you in all patience, with signs and 
wonders and mighty works [or, ópowerful deedsôðdunamesin]ò (2 Cor. 12:12). This latter statement, 
incidentally, while again affirming that through Paul miracles took place, does not speak of them as 
apostolic certifications (hence, limited to apostles). The ñsigns of a true apostleòðwhich Paul does not 
describe in this textðwere performed with ñall patienceò; such ñsignsò (even certifications) were 
accompanied by ñsigns and wonders and mighty works.ò 

 

32 
dunameis

 
megalas 

 

33 
It

 
is true that many ancient manuscripts of the Gospel of Mark do not include chapter 16, verses 9-20. 

However, even if these verses are a later addition, the very fact that signs are ascribed to believers in 
generalðñthose who believeòðshows an early recognition that miracles are not limited to apostles, or 
apostles and deacons, such as Stephen and Philip. 

 

34
 Even the raising of the physically dead (to which reference is made several times in the Scriptures) is 
less a ñwonderò than the raising of the spiritually dead by the proclamation of the Good News. For the 
raising of the physically dead in Acts, see the accounts of Peter raising Tabitha (9:36-42) and Paul 
restoring Eutychus to life (20:9-12). 

 

35
 E.g., see Nine OôClock in the Morning, by Dennis Bennett, chapter 6, ñMore to the Package.ò Shortly 
after Father Bennettôs baptism in the Spirit, he found miracles of many kinds beginning to happen. At 
the fellowship meeting, he said: ñSometimes nearly everyone in the room had some kind of a report to 
give: not what God did years ago, or even last year, but what He did last week, yesterday, today!ò (p. 
47). One further, and beautiful, statement by Dorothy Ranaghan, in As the Spirit Leads Us, might be 
added: ñThe victorious life of Christ becomes known in the now. Healing, discernment, miracles, 
prophecyðall these signs, manifestations or demonstrations of the Spirit cry out to men as they did in 
the New Testament times: óJesus is alive! Jesus works wonders! Jesus is the Lord!ôò (p. 14). 

 

36
A vivid illustration of this is cited in the book by J. Herbert Kane, Understanding Christian Missions 

(Grand Rapids: Baker, 1974), about the preaching of French evangelist Jacques Girard in the Ivory 
Coast soccer stadium: ñMorning and evening for six weeks thirty to thirty-five thousand people 
crowded into the stadium. During the first part of the crusade the evangelist emphasized the power of 
Christ to heal. Hundreds were healed, including some high government officials and their relatives. . . . 
During the second part of the crusade Mr. Girard emphasized the power of Christ to save. Having 
already witnessed the healing of the body, the people responded in drovesò (p. 424). 

 

37
 ñExtraordinary miraclesò in the Greekðdunameis ou tas tuchousasðñpowers not the ordinary.ò 
ñDunameisòðñpowersòðis often best translated as ñmiracles.ò 

 

38
 The Greek word is prosechǾ, to turn oneôs mind to, notice, give heed to, pay attention, follow. 

 

39
 E.g., Matthew 14:14; Luke 4:40, 6:19 (ñ. . . power came forth from him and healed them allò). 

 

40 
Kathryn

 
Kuhlman and Oral Roberts have been recognized leaders. See, e.g., Kuhlmanôs I Believe in 

Miracles (Old Tappan, NJ: Spire Books, 1962) and Robertsô The Call: An Autobiography (Old Tappan, 
NJ: Spire Books, 1971). Robertsô ministry has increasingly moved in the direction of higher education. 
Mention should also be made of Francis Mac Nutt whose teaching on healing is found in the book, 
Healing (Notre Dame, IN: Ave Maria Press, 1974). 

 

41
The emphasis upon ñinner healingò is also to be noted in the contemporary spiritual renewal. See, e.g., 
Agnes Sanfordôs The Healing of the Spirit (Philadelphia: Lippincott, 1966), Father Michael Scanlanôs 
Inner Healing (New York: Paulist Press, 1974) and Ruth Carter Stapletonôs The Gift of Inner Healing 
(Waco: Word Books, 1976). 



 

42 
Matthew

 
8:16. See above. 

 

43
 Literally, ña spirit of a python,ò or a ñpython spiritò (pneuma puthǾna). ñPythonò was the name of the 
Pythian serpent or dragon who was said to guard the Delphic oracle. Thus ña spirit of divinationò has 
nothing to do with the Holy Spirit, but stems from evil. 

 

44
 didachǛ kainǛ katô exousian. 

 

45
 The language varies: ñspirit,ò ñunclean spirit,ô ñevil spirit,ò ñdemonò and ñspirit of an unclean demonò 
(Luke 4:33). A person with such a spirit is frequently described as ñdemon possessedò Mark 1:32), or 
as a ñdemoniacò (Mark 5:15)ðliterally, ñdemonizedò (daimonistheis), that is to say, ñunder the power of 
a demon.ò 

 

46
 For example, there is the case of the Gadarene demoniac who could not be bound with chains, 

constantly committing acts of self-violence: ñNight and day among the tombs and on the mountains he 
was always crying out, and bruising himself with stonesò (Mark 5:5). 

 

47
 Mark 1:24. See comparable words of the Gadarene demoniac to Jesus in Mark 5:7: ñI adjure you by 
God, do not torment me.ò 

 

48 
In

 
the event of the deliverance of the epileptic boy in Mark 9, after Jesus commands, ñCome out of him 
and never enter him again,ò the text continues: ñAnd after crying out and convulsing him terribly, it 
came out, and the boy was like a corpse; so that most of them said óHe is dead.ôò However, ñJesus 
took him by the hand and lifted him up and he aroseò (vv. 25-27). 

 

49
 The name of Jesus, however, is not some magical power that may be conjured up by anyone to bring 

about a deliverance. The later account in Acts (19:13-16) of the ñitinerant Jewish exorcistsò who 
ñundertook to pronounce the name of the Lord Jesus over those who had evil spiritsò is a vivid case in 
point. They tried to do this by saying, ñI adjure you by the Jesus whom Paul preaches.ò The evil spirit, 
unaffected, answers, ñJesus I know, and Paul I know; but who are you?ò Rather than exorcism ñthe 
man in whom the evil spirit was leaped on them, mastered all of them and overpowered them, so that 
they fled out of that house naked and wounded.ò Conjuring up Jesusô name is ineffective, even 
dangerous, if not done by one who is truly ministering in Jesusô name. 

 

50 
E.g., Luke 9:1-2: ñAnd he called the twelve together and gave them power and authority [dunamin kai 
exousian] over all demons and to cure diseases, and he sent them out to preach the kingdom of God. . 
. .ò (Note, incidentally, the threefold ministry of preaching, deliverance and healing.) But it is not just 
the twelve who have such authority, for later Jesus sends out an additional seventy who return ñwith 
joy, saying, óLord, even the demons are subject to us in your name!ô ñ (Luke 10:1-17). It is important to 
recognize that such authority in Jesusô day was not limited to the circle of apostles, nor is it limited to 
any particular ñofficialò persons since that time. Recall Mark 16:17: ñAnd these signs will accompany 
those who believe [hence, all believers]: in my name they will cast out demons. . . .ò 

 

51 
Of

 
course, the condition of every person outside Christ is sin; thus forgiveness is always needed. The 

point here, however, is that a person may be so inwardly dominated by evil that unless this is broken 
he is in no condition to hear the word of forgiveness (and reconciliation). It is by Christ that both occur: 
deliverance from the domination of Satan and forgiveness of sins. The commission to Paul, by the 
risen Christ, was to go to Jew and Gentile alike: ñto open their eyes, that they may turn from darkness 
to light and from the power of Satan to God, that they may receive forgiveness of sins and a place 
among those who are sanctified by faith in meò (Acts 26:18). Turning from the power of Satan to God, 
therefore, may be essential background for receiving forgiveness of sins. 

 

52
 For example, compare the slave girlôs situation, which exhibited no obvious disturbance, with that of the 

demoniac at Gadara who was patently in a condition of continual misery. 
 

53
 From what has been said, the most evident marks are the sensitivity of a possessed person to the 

presence of holiness and his feeling at the same time tormented by that presence. 
 



54
 In the contemporary spiritual renewal mention should be made of Michael Harperôs Spiritual 

Warfare(London: Hodder and Stoughton, 1970) and Don Bashamôs Deliver Us From Evil (Washington 
Depot, CT: Chosen Books, 1972). There has been some extremism in certain sectors of the present 
renewal with the holding of mass deliverance sessions for Christians and non-Christians alike, and an 
exaggerated viewing of almost every vice as demonic and therefore needing deliverance (for an 
effective counterbalance, see The Dilemma: Deliverance or Discipline? by W. Robert McAlister 
[Plainfield, NJ: Logos, 1976]). However, the importance, even urgency, of deliverance in many 
situations has come to be acutely recognized, and is being carried out. 

 

55
 Paulôs response at Philippi to the slave girlôs words, ñThese men are servants of the Most High God, 
who proclaim to you the way of salvation,ò is a good illustration of spiritual discernment. Outwardly 
such words might have seemed to be a confession of faith that would have pleased Paul; however, he 
recognized in them a ñspirit of divinationò that was not of God but from evil. Hence, rather than being 
deluded by her words, or even proclaiming the word of salvation, he casts out the demonic spirit. Later 
in the same day Paul, along with Silas, is thrown into jail, and thereafter speaks to the Philippian jailer 
the good news of salvation, ñBelieve in the Lord Jesus Christ, and you will be saved . . .ò (Acts 16:31). 
There is no casting out of an evil spirit, for Paul discerned there was none such present. Rather does 
he lead the jailer directly to faith in Christ. Thus, through spiritual discernment, Paul acts differently in 
the two situations. 

  



Chapter Five: Reception 

The Holy Spirit is given to those who believe in Jesus Christ. From all that has been said about the Holy 
Spirit being the Spirit of the exalted Lord and given for the primary purpose of bearing witness to Christ, it 
is apparent that there can be no gift of the Holy Spirit except to those who believe in Him and are thereby 
called to be His witnesses. Through those who believe, Christ carries forward His ministry in word and 
deed. 

Now it is important to note two matters: the indispensability and the dynamics of this faith in Jesus Christ 
in relation to the gift of the Holy Spirit. Let us consider these in turn. 

It is important first to emphasize the matter of indispensability because of the possible misapprehension 
that the Holy Spirit may be received without such a faith in Jesus Christ. There have been those who, 
desiring no relationship to Christ, no faith in Him, would still like to receive the Holy Spirit in the sense of 
having some kind of inward experience of the fullness of God. For such persons faith in Christ is viewed 
as irrelevant, even misdirected, since what they seek is an immediacy and unity of the divine Spirit with 
the human spirit. Christ may point the way to such a mystical union of God and man, but He himself is 
viewed as not essential to such an achievement. From the truly Christian perspective, however, all 
immediacy with God is a "mediated immediacy"

1
 wherein Christ alone can effect the unity of the infinite 

God and finite man. 

Faith in Jesus Christ becomes all the more important with the realization that the barrier to the reception 
of the Spirit is not only human finitude but also human sin. Man is totally guilty, and it is only by belief in 
Jesus Christ that he can receive forgiveness. The wonder of the gospel, the Good News, is that there is 
cleansing and pardon of sins in the name of Jesus Christ. Man may truly repent and receive forgiveness 
and become a new creature in Christ. 

This faith in Jesus Christ is personally oriented. It is directed to Him as the one who lived, died and rose 
again from the dead. Through His death and resurrection He has made forgiveness and new life a 
glorious reality. This reality may be entered into by faith in Him, by faith in His name. 

It is this faith, this kind of believing in Jesus Christ, that is indispensable to receiving the Holy Spirit.
2
 It is, 

therefore, pointless to talk about the reception of the Holy Spirit except against this background. 

That believing in Jesus Christ is indispensable to the reception of the Holy Spirit is apparent in all the 
relevant narratives in the book of Acts. Three illustrations may suffice. 

Peter speaks at Caesarea to the centurion and his household, beginning with words in general about 
God, how He "shows no partiality, but in every nation any one who fears him and does what is right is 
acceptable to him" (Acts 10:34-35). From there on Peter proclaims Jesus Christ: His life, death and 
resurrection, and then focuses on the need for faith in Him to receive forgiveness: "To him all the 
prophets bear witness that every one who believes in him receives forgiveness of sins through his name" 
(10:43). 

Then it was that the Holy Spirit "fell on all who heard the word" (10:44), the word which set forth Christ 
and called for faith in Him. It was to those believing in Jesus, and receiving forgiveness through Him, that 
the Holy Spirit was given. 

Philip at Samaria "proclaimed to them the Christ" (Acts 8:5). Doubtless in this message he gave them the 
Good News about Jesus' life, death and resurrection. As a result, the Samaritans came to faith, and were 
baptized: "When they believed Philip as he preached the good news about the kingdom of God and the 
name of Jesus Christ, they were baptized, both men and women" (8:12). Later Peter and John come from 
Jerusalem to communicate the Holy Spirit (8:14-17). The crucial background undoubtedly was the 
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Samaritans' faith
3
 which put them in a position to receive the Holy Spirit. Believing in Christ, the 

Samaritans were ready for the Holy Spirit to be given. 

Before the Ephesians received the gift of the Holy Spirit Paul proclaimed Jesus Christ. He reminded them 
that "John baptized with the baptism of repentance, telling the people to believe in the one who was to 
come after him, that is Jesus" (Acts 19:4). Thereafter, "on hearing this" (19:5) the Ephesians were 
baptized "in the name of the Lord Jesus." Paul laid his hands on them, and they received the Holy Spirit. 

Unmistakably, the critical matter was the Ephesians believing in Jesus: it was the hearing of faith, as is 
further evidenced personally by their baptism in Jesus' name. Thus firm in their faith, the Ephesians were 
ready to receive the gift of the Holy Spirit.

4
 Thus it is apparent that the Holy Spirit is given only to those 

who believe in Jesus Christ. Believing in Him--not an idea or a doctrine, but in His reality as the living 
Lord--is shown to be the critical and indispensable matter. It is not a belief directed to the Holy Spirit

5
 but 

to Jesus Christ in whom is forgiveness of sins. So did the disciples at Pentecost believe, and likewise did 
Saul of Tarsus. The focus is Christ, who makes possible the gift of the Holy Spirit.

6
 We now turn, 

secondly, to the dynamics of that faith in Christ wherein the Holy Spirit is received. It is important to 
recognize at the outset that faith is a dynamic, moving reality. Though its object, Jesus Christ, is the fixed 
and focal point, faith may well be in process. It is not a static, once-for-all thing, but may develop or 
increase under the impact of Jesus Christ. Indeed, all who believe are called upon to "grow in the grace 
and knowledge of our Lord and Savior Jesus Christ" (2 Pet. 3:18), and thus faith may all the more be 
strengthened.

7
 This does not mean that the first moment of faith lacks genuineness or significance. Quite 

the contrary, for initial faith directed to Jesus is the moment of realizing the marvel of forgiveness of sins 
and new life in His name. Hence, entrance upon the way of faith is far more important than anything that 
may happen thereafter. This cannot be overemphasized. 

Now we may proceed to speak of faith in movement, faith in process. This may be a matter of a 
deepening of faith through further repentance and commitment wherein God's resources of grace are all 
the more experienced. This may also lead to a point of spiritual breakthrough into fuller Christian life and 
witness. 

Such an understanding of the dynamics of faith is essential to proper consideration of the reception of the 
Holy Spirit. There is a certain moment in faith--whether at the outset or somewhere along the way--when 
the Holy Spirit may be received. This moment may or may not coincide with the moment of receiving 
forgiveness of sins. It may happen shortly thereafter or days, months, even years later. Whatever the 
case, faith in Jesus Christ is and remains the essential matter whenever the Holy Spirit is given. 

Before going further, we may turn again to the record in the book of Acts. For herein is delineated in vivid 
manner the gift of the Holy Spirit in relation to faith. 

Let us first reflect upon the narrative about the early disciples of Jesus. The gift of the Spirit to them on 
the Day of Pentecost was not at the commencement of their faith in Jesus. Some hundred and twenty of 
them are described as "brethren" (note the language of Acts 1:15-16)--brethren of one another through a 
relationship with Jesus Christ. It is they who await the promised gift of the Spirit. Of the hundred and 
twenty, many had been with Jesus since the beginning of His ministry, the apostles as well as others, and 
had passed through a variety of experiences. There was the original call to discipleship, months and 
years of fellowship with Jesus, then a forsaking of Him at the time of His crucifixion and death, and 
thereafter a turning again ("conversion")

8
 to Jesus in His risen presence. At that time, according to the 

Fourth Gospel, the Holy Spirit was breathed into them (John 20:22), and some fifty days later, according 
to the account of Luke in Acts, the Holy Spirit was poured out.

9
 Thus there was a period of some three or 

more years from the initial encounter to the day of the gift of the Spirit. 

How long had the first disciples been believers? This is not an easy question to answer. In one sense 
they had been believers for some time: they had long before given up everything to follow Jesus, had 
done mighty works in His name, including healing and casting out of demons, and seventy of them were 
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told by Jesus not to rejoice in the latter "but rejoice that your names are written in heaven" (Luke 10:20). 
The statement of Jesus would suggest that their faith already was of eternal significance. According to the 
Fourth Gospel, Jesus told His disciples shortly before His death, "You are already made clean by the 
word which I have spoken to you" (John 15:3). This would suggest also that Jesus' presence and word 
had awakened such a response in the disciples that they had truly been made clean. Yet when it was a 
matter of Jesus' words about His coming resurrection, there seemed to be little faith, and it was only His 
risen presence that made their faith return. Their believing had taken on a deeper and more enduring 
quality--and this kind of believing began with the Resurrection. 

Thus we may say that when the Pentecostal event occurred, it was to many who had long known Jesus, 
and, despite numerous ups and downs, their faith had continued to grow. However we may evaluate the 
quality of their faith, it is an obvious fact that the gift of the Spirit occurred to those on the way of faith, to 
those believing. Indeed, a later question of Peter to the apostles and brethren in Jerusalem concerning 
the recent gift of the Holy Spirit to the people at Caesarea clearly implies this: "If then God gave the same 
gift to them as he gave to us [believing]

10
 in the Lord Jesus Christ, who was I that I could withstand God?" 

(Acts 11:17). On the way of faith, believing, they received the gift of the Holy Spirit. 

It is to be added that the experience of the first disciples points in the direction of what is happening 
among many people in our time. The gift of the Spirit to those who for some time have been walking the 
way of faith is being repeated frequently today. Many who have long known Jesus and come to faith in 
Him are now receiving the Holy Spirit in fullness.

11
 Thus in striking manner the original Christian 

experience is recurring.
12

 As we move on through various other narratives that contain reference to the 
reception of the Spirit, it is apparent that there are other parallels to the experience of receiving the Holy 
Spirit along the way of faith. 

In the first account after Pentecost of the Holy Spirit being given, namely to the Samaritans, this occurred 
some days after their first coming to faith in Christ. We have already noted how Philip proclaimed the 
gospel and many believed. However, despite their new-found faith, they had not yet received the Holy 
Spirit. Several days later--at least four or five days

13
--the apostles Peter and John came down from 

Jerusalem and "prayed for them that they might receive the Holy Spirit. . . . Then they laid their hands on 
them and they received the Holy Spirit" (Acts 8:15-17). So it was along the way of faith that the 
Samaritans experienced the outpouring of the Holy Spirit. 

The Samaritan story likewise has numerous parallels with the contemporary scene. Many, after coming to 
faith in Jesus Christ, have later had hands laid upon them and experienced the fullness of the Holy Spirit. 

And, as with the Samaritans, earnest prayer has often been the immediate background. Frequently, also, 
one person has been the evangelist (like Philip) to bring people to a commitment to Christ and others 
have been used by the Lord in ministering the Holy Spirit.

14
 Thus the whole process has occurred over a 

period of time from initial faith to the reception of the Holy Spirit. 

We turn next to the account of Saul of Tarsus in Acts 9:1-19. There is likewise a delay of several days--in 
this case, three--between the time Saul first encountered Jesus and the moment of his being filled with 
the Holy Spirit. As the narrative discloses, a voice from heaven says, "Saul, Saul, why do you persecute 
me?" and Saul thereupon inquires, "Who are you, Lord?" The reply is given, "I am Jesus whom you are 
persecuting." After this encounter and the beginning of faith,

15
 Saul fasts and prays for three days in 

Damascus before a man named Ananias comes to him, and "laying his hands on him, says, 'Brother 
Saul,

16
 the Lord Jesus ... has sent me that you may regain your sight and be filled with the Holy Spirit.'" 

Thus there is a period of time--though shorter than that of the Samaritans--between the inception of faith 
and the reception of the Holy Spirit. 

What is important to recognize for the Samaritans and Saul alike is that there are two critical moments in 
their experience--although there is some diversity in details 

17
--and that it is the second moment in which 

they receive the Holy Spirit. This sequence of events is not unlike that of many today who have "believed" 
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(Samaritans), have called Jesus "Lord" (Saul), but who do not receive the fullness of the Spirit until later. 
Also, various persons may perform different functions in relation to the total experience. There may be 
someone who is especially the channel for initial faith (as Philip, or the Lord Jesus himself), and another--
or others--is the channel for the reception of the Spirit (as Peter, John and Ananias). There is much 
diversity in the way these moments on the way of faith occur.

18
 One further illustration of the reception of 

the Spirit occurring along the way of faith is that of the Ephesians in Acts 19:1-7. Paul encounters "some 
disciples" in Ephesus. He thereupon questions them, "Did you, [believing],

19
 receive the Holy Spirit?" After 

the Ephesians express their ignorance concerning the Holy Spirit, Paul leads them step by step from 
"John's baptism," which they had experienced, into a faith in Christ accompanied by water baptism--"On 
hearing this [the word about Christ] they were baptized in the name of the Lord Jesus." The final step 
follows: "And when Paul had laid his hands upon them, the Holy Spirit came on them; and they spoke 
with tongues and prophesied." Here is a sequence of events, or moments, in which persons move from a 
very limited faith to a specific faith affirmed in water baptism, to a laying on of hands for the gift of the 
Holy Spirit. The temporal span between the first two may have covered many years; the span between 
the second and third is quite brief. However viewed, there is a process of Christian faith involved, a series 
of nonidentical events, and once again the basic fact: the gift of the Holy Spirit occurring not at the 
moment of initial faith.

20
 In regard to what happened at Ephesus, it might be instructive also to turn to 

Ephesians 1:13, where it is quite possible that the apostle is rehearsing in similar words the event of their 
reception of the Holy Spirit. 

The wording is: "In him you also, who have heard the word of truth, the gospel of your salvation, and have 
believed

21
 in him, were sealed with the promised Holy Spirit." Unmistakably the Spirit promised

22
 is the 

same as that in Acts 2:39: "the promise is to you and to your children" and the same received by the 
Ephesians in Acts 19:6. Further, the word "sealing," while not used as such in Acts, is contained in the 
idea of consecration, dedication, empowering

23
 that operates all through the book. Accordingly, Acts 19 

and Ephesians 1 seem to be parallel accounts, and--the point of particular relevance here--each exhibits 
a reception of the Spirit after faith has begun. The Ephesians in both accounts receive the promised Holy 
Spirit upon the way of faith. 

On the contemporary scene there are numerous parallels to the Ephesian narrative in Acts 19. Many 
persons today have long lived in a situation of quite limited faith. Their faith may have had a little more 
focus on Jesus than that of the Ephesians (maybe not); there may have been a little more knowledge 
about the Holy Spirit (maybe not), and they may have been viewed as disciples, or Christians, in some 
sense--but it was all rather nebulous. Many in looking back freely recognize how limited and inadequate 
their earlier faith had been. Then, much like Paul with the Ephesians, someone (or perhaps more than 
one) came along and led them into a faith focused clearly on Jesus, perhaps also water baptism and then 
through additional ministry into the reception of the Holy Spirit.

24
 Now that we have noted a number of 

accounts in Acts that depict the gift of the Spirit as occurring along the way of faith, one stands out 
particularly, bearing evidence of the Holy Spirit being given at the moment of initial faith. Hereby 
reference is made to the account of the Gentiles at Caesarea (Acts 10 and 11:1-18). The Apostle Peter 
comes to the house of the God-fearing centurion Cornelius and preaches the good news of Jesus Christ, 
to the effect that "every one who believes in him receives forgiveness of sins through his name." And 
"while Peter was still saying this, the Holy Spirit fell on all who heard the word" (10:43-44). The Spirit was 
given coincidental with ("while") the preaching of faith in Jesus Christ. The first moment of faith in Christ 
was also the very moment of their receiving the Holy Spirit. Incidentally, the fact that the Holy Spirit was 
given is recognized later as undeniable evidence that the Caesareans had believed. 

For Peter, some days thereafter appearing before the apostles and brethren in Jerusalem, tells how the 
Holy Spirit "fell on them just as on us at the beginning." This was what convinced Peter's audience of the 
validity of the Gentiles' faith and salvation. At first "they were silenced" but thereafter "they glorified God 
saying, 'Then to the Gentiles also God has granted repentance unto life'" (Acts 11:15-18). 

The parallel to contemporary experience is unmistakable. Many persons attest that there was no 
separation whatever in time between their initial faith in Jesus Christ and their reception of the Holy Spirit. 
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Unlike others for whom their basic Christian experience occurred over a period of time, they simply came 
into it all at once.

25
 This does not mean there has not been growth and development since that first 

moment--for there has been--but the basis for all to occur later took place at the beginning. 

In reflecting on what has been said, one thing may be vigorously affirmed: it is impossible to press the 
operation of the Holy Spirit into a mold. Accordingly, it is the same with the shaping of basic Christian 
experience. Moreover, contemporary Christians with their testimonies to the variety of ways the Holy 
Spirit has been given clearly echo the witness of the church in its early formation. So it is that we find in 
the biblical record ample original testimony to what is again occurring in our time.

26
 

  



ENDNOTES 

1
 John Baillie in Our Knowledge of God (New York: Charles Scribner's Sons, 1939) has one of the most 

helpful statements along this line. See especially Chapter IV, Section 16, "A Mediated Immediacy." 

2
 Michael Harper writes that "the benefits of the New Covenant include the gift of the Holy Spirit as well as 

the forgiveness of sins. From Pentecost onwards the Church faithfully proclaimed that Christ forgives and 
baptises in the Holy Spirit. They taught that all who repent and believe are justified by faith, and that all 
who are justified by faith may receive the Holy Spirit by faith" (Walk in the Spirit [Plainfield, NJ: Logos, 
1968], p. 13). It is faith--nothing else--faith in Christ, that is essential to receiving the Holy Spirit. 

3
 There is no suggestion in the narrative that there was anything lacking or defective in the Samaritans' 

faith. I cannot, therefore, agree with James Dunn in his book Baptism in the Holy Spirit wherein he claims 
it was only "intellectual assent to a statement or proposition" (p. 65), so that they believed Philip but did 
not truly believe in Christ. It was later, says Dunn, when they received the Holy Spirit, that they came "to 
genuine faith" (p. 67). This, I submit, is a quite inadequate reading of the text and context. "Believing 
Philip " surely means believing the Good News which Philip proclaimed; and undoubtedly Philip 
understood it that way, for he thereupon baptized the Samaritans. Would he have done this on the basis 
of a merely "intellectual assent"? Or was Philip perhaps misled? The question scarcely merits an answer. 
It is true that Simon the Magician also believed and was baptized by Philip (Acts 8:13) and later was 
called to repentance by Peter (Acts 8:20-21); but the text does not suggest that his earlier faith and 
baptism were not genuine (indeed, he asks Peter to "Pray for me to the Lord" [Acts 8:24].) The record in 
Acts further affirms the authenticity of the Samaritans' faith prior to their receiving the Holy Spirit in verse 
14: "Now when the apostles at Jerusalem heard that Samaria had received the word of God. ..." 
Receiving the word of God can hardly mean anything else than true and genuine faith (cf. Acts 11:1, 
where the same expression, "received the word of God," is used concerning the Caesareans' faith--the 
genuineness of which is beyond dispute). Thus, the apostles by no means (as is also sometimes 
suggested) came down to Samaria to make up for a defective faith. Rather did they come to believing and 
baptized people to minister to them the gift of the Holy Spirit. 

4
 Neither the narrative about the Samaritans nor the Ephesians gives full details about the proclamation of 

Jesus' life, death, and resurrection. Neither states directly that through Jesus Christ there is forgiveness 
of sins. However, this is surely implied in the preaching of Christ by Philip and the testimony about Jesus 
by Paul. Luke, the author of Acts, quite often (as we have seen) does not include matters that are clearly 
implied and often have been detailed elsewhere. 

5
 It would be a mistake to say that faith has a second focus beyond Christ, namely, the Holy Spirit. 

Christian faith remains centered on Jesus Christ throughout. In Him is "every spiritual blessing" (Eph. 
1:3), whether it be forgiveness of sins, the gift of the Holy Spirit or anything else. However, while Christian 
faith must always keep the focus on Christ it does also expect from Him the gift of the Holy Spirit. A failure 
to expect this is a less than Christcentered faith. 

6
 This whole matter of faith as the essential condition for receiving the Holy Spirit--and also for the quality 

of life that follows--is set forth well in Catholic Pentecostals: ". . . if there is any one thing which most 
strikingly characterizes Catholic pentecostals it is not tongues or singing or prayer groups; it is that they 
came to seek a renewal in the Spirit in simple faith [italics mine], and having received the answer to their 
prayer they begin to walk in a newness of faith. The people involved in the charismatic renewal are 
basically men and women of new, richer faith" (p. 144). 

7
 Some of the Scriptures that depict faith as growing or increasing: Luke 17:5; 2 Cor. 10:15; Phil. 1:25; 2 

Thess. 1:3. 
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8
 One thinks of the words of Jesus to Peter just prior to the Crucifixion: "Simon, Simon, behold Satan 

demanded to have you, that he might sift you like wheat; but I have prayed for you that your faith may not 
fail: and when you have turned again, strengthen your brethren" (Luke 22:31-32). 

9
 Whether the account in John 20:22 is to be understood as a preliminary or proleptic giving of the Spirit, 

with the full gift in Acts 2:4 or as a gift for another purpose (e.g. regeneration) than the gift at Pentecost 
(power for ministry) or as essentially identical with what Luke records (hence a "Johannine Pentecost") is 
not too important for our present consideration. Whatever position one may adopt on this matter, it is still 
apparent that there is a lengthy process of discipleship and faith. 

10
 Here we do not follow the RSV which has "when we believed." The RSV reading would suggest that 

only when the disciples believed did they receive the gift of the Holy Spirit. However, the Greek word is 
pisteusasin, an aorist participle, which usually expresses action antecedent to the main verb, or, less 
frequently, simultaneous with it. If antecedent, the translation would be "having believed" or "after 
believing" (NASB) or "who believed" (KJV); if simultaneous or coincident, the translation "when we 
believed" (RSV) would be more satisfactory. However, the participle could contain both ideas, and 
therefore the most adequate translation would be neither the RSV "when we believed" nor the KJV "who 
believed" but simply "believing." This would suggest that belief had been there for some time (antecedent 
aorist), but rather than its being simply a past fact, it was also a continuing reality (simultaneous aorist). In 
other words, on the way of faith the Holy Spirit was poured out. F.D. Bruner, in his A Theology of the Holy 
Spirit, quotes the RSV and adds, "the apostles considered Pentecost to be . . . the date of their 
conversion" (p. 196). Unfortunately, Bruner does not go into the Greek text which makes for other 
possible, and more likely, interpretations. 

11
 It is sometimes said that it is improper to draw any parallel between the first disciples' experience of the 

Holy Spirit and Christian experience thereafter. For unlike later believers they could not have received the 
Holy Spirit until a later time because the Spirit was not given until Jesus left them. To answer: while it is 
true that their experience was necessarily spread over a period of time--a rather extended way of faith--
this should not rule out the possibility that many after them will follow a like pattern. Unlike the original 
disciples, we may receive the Holy Spirit at the initiation of faith; like the first disciples there may be--and 
often is--an extended period of time. 

12
 E.g., see the story of Russell Bixier, a renewal leader, in It Can Happen to Anybody (Monroeville, PA: 

Whitaker Books, n.d.), especially Chapter IV, "The New Creation" and Chapter IX, "The Power Flows." 
Several years of walking the way of faith as a Church of the Brethren pastor separate the two 
experiences. Incidentally, Dwight L Moody's experience of being "filled with the Holy Spirit" (supra, 
Chapter 4, fn. 16) occurred fifteen years after his conversion. 

13
 Samaria was approximately a journey of two days from Jerusalem. So by the time the word about the 

Samaritans' faith had reached Jerusalem, the apostles had met and decided to send Peter and John, and 
Peter and John had arrived on the scene, the minimum would have been four or five days. Quite possibly 
it was a few days longer, perhaps a week. The exact number of days of course is not important; clearly 
there was an intervening time. 

14
 An illustration of this is the case of Dr. Charles Meisgeier, university professor, whose testimony 

includes hearing the evangelist Billy Graham, at a Madison Square Garden meeting, whereupon "Christ 
became my Lord and Saviour in a real and existential way." Years later through the ministry of Rev. 
Dennis Bennett, Episcopal priest, Meisgeier received the fullness of the Holy Spirit. The result--"It has 
been a new life for us all. There is a tremendous fulfillment in being baptized in the Holy Spirit; the 
Christian life goes on from there and gets better and better." See The Acts of the Holy Spirit Among the 
Presbyterians Today (Los Angeles: Full Gospel Business Men's Fellowship International Publication, 
1972), pp. 56-61. 
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15
 In a later parallel account (Acts 22:1-16) where Paul is rehearsing this event, he states that after Jesus 

had designated himself "I am Jesus," Saul asks, "What shall I do, Lord?" This would suggest Saul has 
entered upon the way of faith, acknowledging Jesus as Lord. I realize it can be argued that Saul is simply 
saying "lord" (kurie) in the sense of "Sir" or "Master," hence expressing little or no faith. However, the 
context, including the words from heaven, "I am Jesus," would seem to suggest more. If Christian faith 
begins in a personal encounter with the living Christ, Saul's experience was hardly less than that! 

16
 Ananias' greeting of Saul as "brother" is another recognition that Saul is already on the way of faith 

before the filling with the Holy Spirit. 

17
 Such as the fact that the Samaritans were baptized in water at the inception of faith and only received 

the Holy Spirit several days later, whereas Saul's water baptism did not occur until after his being filled 
with the Holy Spirit (see 9:17-18). 

18
 For a variety of testimonies in the early stages of the Roman Catholic renewal (the late sixties, see 

Catholic Pentecostals, "Bearing Witness," pp. 58-106; also Catholics and the Baptism in the Holy Spirit 
(Los Angeles: FGBMFI, 1968). For Protestant testimonies see other publications of the Full Gospel 
Business Men's Fellowship International on Episcopalians, Baptists, Methodists, Lutherans, 
Presbyterians, etc. 

19
 Again an instance of the aorist participle. The term here is pisteusantes, translated in KJV as "since you 

believed" (antecedent aorist), in RSV "when you believed " (coincident aorist). My preference again is 
simply "believing," which catches up both antecedence and coincidence as a continuing reality. What is 
important, however, is that, regardless of the way the aorist participle is translated, there is the obvious 
implication that one believing may not yet have received the Holy Spirit. Initial faith is not necessarily 
accompanied by the gift of the Spirit. Even if it be argued that these "disciples" were not yet believers in a 
fully Christian sense, since it turns out they are disciples of John, the question still points up the possibility 
of believing without yet receiving. However, the fact that Luke describes these Ephesians, when first 
encountered, as "disciples"--the term regularly used in Acts for Christian believers--could imply that the 
way of Christian faith had already been entered upon. (See article on ["pneuma"] by E. Schweizer in 
Theological Dictionary of the New Testament where he says, "In 19:1-7, Luke is telling about Christians 
who have not yet experienced the outpouring of the Holy Spirit" [Vol. VI, p. 413].) 

20
 Whether one identifies the initial faith with the first or second moment, the reception of the Spirit 

occurred thereafter (whether years later or in immediate succession). Schweizer--in looking back over the 
record in Acts--writes that "Days, and in exceptional cases even weeks and years may pass before 
endowment with the Spirit follows faith . . ." (op. cit., p. 412). Though I should prefer to say "follows initial 
faith," I believe Schweizer is undoubtedly correct in his basic statement. 

21
 The same aorist participle pisteusantes as in Acts 19:2 above. KJV translates it "after that ye believed." 

It could also be translated simply as "believing." See previous note 19. 

22
 See earlier discussion of the promise of the Spirit in Chapter 1, A. ("The Divine Promise"). 

23
 One of the uses of "seal" in the New Testament (see Chapter 4, supra, fn. 2 and 6). 

24
 Again, see the testimonies in the books mentioned in fn. 18 supra. Many examples may be found. From 

the nebulous and limited to the clear and full is a transition that many are making in our time. 

25
 This is often the case for persons who have long been searching for reality--the "God-seekers" of the 

world--who upon hearing the gospel clearly for the first time and the call to a personal faith in Jesus Christ 
not only receive forgiveness of sins but also the empowering of the Holy Spirit. Often they have been 
hungering for reality in an almost desperate fashion. I think of many of the recent so-called "Jesus 
people," many of whom had been involved with drugs (representing an illusory search for reality). These 
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young people had a total experience of turning to Christ and receiving the fullness of the Holy Spirit. As 
an example of this see Pat King, The Jesus People are Coming (Plainfield, NJ: Logos, 1971), the 
testimony of Michael Mates, "Now I'm Free," pp. 73-92. It was estimated that, at the peak of the "Jesus 
movement," over 90 percent of the persons involved were charismatic, not usually by virtue of a later 
charismatic experience, but they became such in the initial breakthrough of Christian faith. At that very 
moment they became "turned on" witnesses for Jesus in the power of the Spirit. In addition to the "Jesus 
people," there have been many other persons, either in the church or out of it, who have long had a 
yearning to get beyond form and ritual into a vital experience of faith. However, no matter how much they 
tried to find reality, emptiness somehow remained. Then the gospel one day got through to them: a 
personal encounter with the living Jesus. As they experienced His reality, His forgiveness, His salvation, 
they also received His Spirit. The emptiness was filled, and forthwith they became fervent witnesses of 
the Good News. 

26
 One sometimes hears it said that the book of Acts presents so much confusing, even inconsistent, data 

about the reception of the Holy Spirit, that the record is of dubious value for our contemporary situation. 
The truth of the matter, however, is that the variety of ways in which this is described gives firm basis and 
example for what is happening in our time. 

  



Chapter Six: Means 

We turn now to a consideration of the gift of the Holy Spirit in relation to water baptism and the laying on 
of hands. Our concern at this point is the connection between these outward rites and the bestowal of the 
Spirit. How essentialðor dispensableðare they? Is one or the other more closely associated with the gift 
of the Spirit? 

It hardly needs to be said that this has been an area of significant difference in the history of the Church. 
This is evidenced by the fact, first, that both water baptism and the laying on (or imposition) of hands 
have been viewed as channels for the gift of the Holy Spirit. Some traditions have held the position that 
water baptism is sufficient: it is the means whereby the Holy Spirit is given. Accordingly, there is no call 
for laying on of hands in this situation. Others have held that the laying on of hands is the critical matter: 
without such, water baptism is incomplete, and there is no gift of the Holy Spirit. How are we to adjudicate 
between such critical differences? 

That this is no small matter would seem undeniable. If the gift of the Holy Spirit is what we have been 
describingða veritable outpouring of God's presence and powerðand if this gift is vitally related to an 
outward rite, then the identity of that rite, the question of its essentiality, and its proper execution are 
critical matters. If, on the other hand, there is no vital connection between the gift of the Holy Spirit and an 
outward rite, this ought also to be clarified so that we be not burdened by unnecessary concerns. That 
there needs to be serious reflection in this area is apparent; we can scarcely afford to be uncertain or 
confused in so important a matter. 

Once again we turn primarily to the book of Acts as the basic historical narrative depicting the gift of the 
Holy Spirit, and now consider its relationship to water baptism and the laying on of hands. There will be 
some reference also to the Gospels and the Epistles; however, as has been the case in other previous 
considerations, Acts must be primary because it is the only New Testament record depicting the 
interrelationship between the gift of the Spirit, the occurrence of water baptism and the laying on of 
hands. 

Let us begin with reflection upon the relation of water baptism to the gift of the Holy Spirit. We are 
concerned of course with water baptism as a Christian riteðand only incidentally with "the baptism of 
John" (which is transitional in Acts to Christian baptism).

1
  How does the rite of Christian baptism relate to 

the gift of the Spirit? By way of reply we shall set forth a number of declaratory statements and seek to 
demonstrate these in the five basic narratives having to do with the gift of the Holy Spirit. 

However, before proceeding further, we find that water baptism, wherever described in Acts, is performed 
in the name of Christ only. There are four passages that mention His name in relation to baptism: Acts 
2:38; 8:16; 10:48; and 19:5ðwith the slight variation between "the name of Jesus Christ" (2:38 and 10:48) 
and "the name of the Lord Jesus" (8:16 and 19:5).

2
  What is important is the fact of water baptism in the 

name of Christ only
3
  (not the variation in the name) and how this will relate to a proper understanding of 

its connection with the gift of the Holy Spirit. 

Now we move on to various declaratory statements. First, water baptism
4
  may precede the gift of the 

Holy Spirit. We begin by observing that Peter, following his Pentecostal sermon, asserts: "Repent, and be 
baptized every one of you in the name of Jesus Christ for the forgiveness of your sins; and you shall 
receive the gift of the Holy Spirit" (Acts 2:38). Water baptism obviously is depicted as preceding the gift of 
the Spirit. It is not altogether clear, however, whether a logical or chronological priority is envisioned. 
Peter's wordsð"and you shall receive the gift of the Holy Spirit"ðcould mean either that the gift of the 
Spirit follows logically and therefore immediately upon water baptism, or that it may happen at some 
future time. Shortly after Peter's sermon, the Scripture reads: "So those who received his word were 
baptized, and there were added that day about three thousand souls" (2:41). Nothing is directly said 
about their receiving the Holy Spirit; however, that such followed directly upon water baptism seems 
evident in light of the ensuing account (Acts 2:42-47).

5
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Let us turn next to the Samaritan account where again water baptism is definitely shown to precede the 
gift of the Spirit. In this instance, however, it is clear that there is an intervening period of several days. 
The Samaritans "were baptized, both men and women" (Acts 8:12). Later, Peter and John "came down 
and prayed for them that they might receive the Holy Spirit; for it had not yet fallen on any of them, but 
they had only been baptized in the name of the Lord Jesus" (Acts 8:15-16). So prayer was offered and 
the laying on of hands was administered with the result that the Samaritans received the Holy Spirit. 
Hence, there is an unmistakable separation in time between water baptism and the reception of the Holy 
Spirit. 

This passage is quite important in demonstrating that the reception of the Holy Spirit is not bound to the 
moment of water baptism. It is sometimes argued that there was a special reason for this in the case of 
the Samaritans, namely, that because of the longstanding prejudice between Jews and Samaritans, it 
was fitting that the gift of the Holy Spirit be delayed after baptism until representatives from Jerusalem 
(Peter and John) could come down, and by ministering the Holy Spirit to the Samaritans, demonstrate 
love and unity. The argument, however, is tenuous indeed, for if delay could happen here, why not in 
other circumstances?

6
  Or even if it be agreed that the Jewish-Samaritan situation was maximally one of 

prejudice, thus calling for additional encouragement from Jerusalem, why not a visit by Peter and John 
simply to express fellowship and love? Why also the Holy Spirit? In any event the evidence of the text is 
unambiguous, namely, that regardless of what might later happen, the Samaritans did not receive the 
Holy Spirit when they were baptized; and this leaves open the possibility that such could happen in other 
instances.

7
 

That there may be such a delay in many instances is found in the Catholic traditional practice of baptism 
and later confirmation (the latter sometimes called "the sacrament of the gift of the Holy Spirit" or "the 
Pentecostal sacrament"), and also in the teaching and experience of large numbers in the contemporary 
move of the Spirit. In the latter case there is abundant testimony to a reception of the Holy Spirit that 
frequently takes place some time later than baptism in water; and, indeed, rather than this being an 
exceptional thing, it quite often occurs.

8
  Thusðin light of much tradition and experienceðthe Samaritan 

happening is a continuing reality. 

One other account in Acts likewise specifically shows water baptism as preceding the gift of the Holy 
Spirit, namely, that of Paul and the Ephesians. We have noted that the Ephesians had earlier been 
baptized "into John's baptism," but they had not received Christian baptism. So it is that after Paul's words 
the Ephesians "were baptized in the name of the Lord Jesus. And when Paul had laid his hands upon 
them, the Holy Spirit came on them" (Acts 19:5-6). It is to be observed that, unlike the situation in 
Samaria, there are no several days' delay between the Ephesians' Christian baptism and their receiving 
the Holy Spirit. Still there is some chronological separation, however brief, between the rite of water 
baptism and the laying on of hands. Once againðas in the case of Peter's message to the Jerusalem 
multitude with baptism following, and as in the case of the Samaritansðthe administration of baptism 
precedes the gift of the Holy Spirit.

9
 

Second, water baptism may follow the gift of the Holy Spirit. On first hearing, this may seem a bit 
surprising in light of the aforementioned incidents, and especially in view of Peter's words at Pentecost 
which show an order of repentance, baptism in the name of Christ, and the reception of the Holy Spirit. 
However, it is apparent that the previous instances are by no means definitive, nor are Peter's words a 
prescription of the way it always happens. This we shall observe by turning to two other accounts. 

The first of these is the narrative of Peter's ministry at Caesarea. As we have seen earlier, while Peter 
was still delivering his message, the Holy Spirit suddenly fell upon the centurion and those gathered 
together with him (Acts 10:44). Obviously there had been no water baptism of any kind. However, it is not 
disregarded, for shortly thereafter Peter declares: "Can any one forbid water for baptizing these people 
who have received the Holy Spirit just as we have?" And acting on his own declaration, Peter 
"commanded them to be baptized in the name of Jesus Christ" (10:47-48). Thus water baptism in this 
case unmistakably follows upon receiving the gift of the Holy Spirit 
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The other incident concerns Anania's ministry to Saul of Tarsus. Ananias lays hands on Saul that he 
might be filled with the Holy Spirit (Acts 9:17). The next verse reads: "And immediately something like 
scales fell from his eyes and he regained his sight. Then he rose and was baptized." Hence it is 
subsequent to Saul's receiving the Holy Spirit that he is baptized in water by Ananias. 

What has been described about water baptism following the gift of the Holy Spirit is not at all unusual in 
our time. Many persons who have come to a living faith in Christ and the reception of the Holy Spirit have 
thereafter been baptized in water.

10
  Often this stems from an intense desire to "go all the way with 

Christ," to participate corporally in His death and resurrection, to be wholly united to Him. Moreover, such 
baptism is seldom viewed as optional. Christ instituted it,

11
 Peter commanded it (see above)ðit belongs 

to Christian initiation and discipleship. So when one adds command to desire, if such persons have not 
before been baptized in water, it is quite likely to follow!

12
 

We may properly raise a question about the 120 who were filled with the Holy Spirit at Pentecost. What 
about their water baptism? This is not an easy question to answer. Though doubtless many

13
 (like the 

later Ephesians) had participated in John's baptism, it is obvious they had not been baptized in Jesus' 
name before the event of Pentecost. Hence, the 120 would seem to fall into the same category as Saul of 
Tarsus and the Caesareans who without Christian baptism received the Holy Spirit. However, unlike in 
the narratives of Saul and the Caesareans, the Scriptures do not specify that after the 120 had been filled 
with the Spirit they were baptized in Jesus' name. Quite possibly they were so baptized, along with the 
3000 later that day (Peter may have commanded it as he did later with the Caesareans), but there is no 
clear-cut statement to that effect. It may have been, on the other hand, because of their unique position 
as original disciples, who existentially were participants in Christ's death and resurrection (living through 
Good Friday and Easter) and recipients of His life-bestowing forgiveness, that they needed no further 
tangible rite. For in a certain sense, even more intensely than others after them, they had been baptized 
into Jesus' reality. In any event, whatever may be the right answer to the question of whether or not the 
original 120 later received water baptism in Jesus' name, they were similar to Saul of Tarsus and the 
Caesareans in that they received the Holy Spirit prior to any possible Christian water baptism. 

Thirdðand following upon what has just been saidðwater baptism is neither a precondition nor a 
channel for the gift of the Holy Spirit. 

It is surely clear by now that water baptism is not a precondition. The very fact, for example, that Saul of 
Tarsus and the Caesareans received the Holy Spirit before they were water baptized rules out the idea of 
any precondition. Hence Peter's words, "Repent, and be baptized éand you shall receive the gift of the 
Holy Spirit," cannot be viewed as a rule that water baptism must occur before the reception of the Spirit. 
His words, while pointing to what may be the usual pattern, do not establish water baptism as a 
precondition. Furthermore, if Peter's words were the rule, the rule had just been broken in his case! For 
as one of the 120 he had received the Holy Spirit with no prior water baptism in Jesus' name. 

Many people in the spiritual renewal of our day bear testimony to receiving the gift of the Holy Spirit 
without a prior Christian baptism. Especially is this the case for those who, like the Caesareans, received 
the Holy Spirit at the very inception of faith. Everything happened so fast and powerfully that there was no 
opportunity for any ritual action! 

The one precondition (as we have earlier noted) for receiving the Holy Spirit is faith: not faith and 
something else.

14
  Baptism, for all its importance, cannot function as a precondition or prerequisite for the 

reception of the Holy Spirit.
15

 

Now we need to add that neither is water baptism to be understood as a channel for the gift of the Holy 
Spirit. In none of the narratives in Acts is there representation of the Holy Spirit as being given through 
water baptism. Though there may be a close approximation of water baptism to the gift of the Spirit, there 
is no suggestion that such baptism is the medium or channel. Even less is there any picture of water 
baptism as conferring the gift of the Spirit, there is no suggestion that such baptism is the medium or 

http://www.biblegateway.com/passage/?search=acts%209:17;&version=31;


channel. Even less is there any picture of water baptism as conferring the gift of the Spirit. The Holy Spirit 
comes from the exalted Lord who Himself confers the gift, and surely does not relegate such to a rite 
conducted by man. 

Indeed, we should add, there is obviously no essential connection between water baptism and the gift of 
the Holy Spirit. It might be supposed that, though water baptism is not a precondition for the gift of the 
Holy Spirit, whenever such baptism occurs it is the outward form for the occurrence of the inward spiritual 
reality. From this perspective it is not so much that water baptism conveys or confers the gift of the Spirit 
as that the two are related as the outward to the inward; accordingly, water baptism and the gift of the 
Spirit, or Spirit baptism, make one united whole. According to this view, wherever there is water baptism 
there is also Spirit baptism: the visible action and the spiritual grace are essentially one.

16
  However, to 

answer, we must emphasize strongly: there is no essential connection between water baptism and Spirit 
baptism,

17
 no relation of one to the other as outward to inward. The reason: they are dealing with two 

closely related but nonetheless different spiritual realities. Water baptism is for another purpose than the 
reception of the Holy Spirit, and unless such is clearly seen there will be continuing confusion. We now 
turn to this matter. 

Fourth, water baptism is connected with the forgiveness of sins. Here we arrive at the important point that 
water baptism is related primarily to the forgiveness of sins. To use the language of Peter at Pentecost: it 
is "for" the forgiveness of sins. "Repent and be baptized éin the name of Jesus Christ for the forgiveness 
of your sins." The climactic spiritual reality Peter attests to is the gift of the Spirit, but there is also the 
reality of forgiveness of sins which is first mentioned, and it is with the spiritual reality that water baptism 
is directly connected. 

What then is the connection? We turn again to the statement of Peter in Acts 2:38 that baptism in Jesus' 
name is "for the forgiveness of your sins." The word eis, "for," could suggest "for the purpose of," "in order 
to obtain," thus requirement for forgiveness to be received. However, eis may also be translated 
"concerning," "with respect to," "with reference to," "with regard to,"

18
 and thus designates baptism as 

having to do with forgiveness but not necessarily for the purpose of obtaining it. Either translation is 
possible, although the latter would seem more likely in that there is no suggestion elsewhere in Acts that 
water baptism of itself obtains forgiveness. The point then of Acts 2:38 is not to specify water baptism as 
a requirement for forgiveness of sins; for forgiveness of sins comes by faith not by baptism, but when 
baptism does occur it is specifically related to that forgiveness. 

What then is the nature of the relationship? The answer would seem to be, first, that while water baptism 
does not of itself obtain forgivenessðhence, is not required for that purposeðit does serve as a means. 
Forgiveness comes from faith in the exalted Lord; thus it is He who grants forgiveness; it can be obtained 
no other way. Nonetheless, the channel or means for this forgiveness to be received is water baptism. 
This doubtless was the case for the 3000 who responded affirmatively to Peter's message: "Repent, and 
be baptized, every one of you for the forgiveness of your sins." Being baptized, each one of them, was a 
visible, tangible expression of faith and repentance, an outward cleansing, through which forgiveness was 
mediated. Thus water baptism was the means of receiving the grace of forgiveness and new life. 

It would be a mistake, however, to view this as baptismal regeneration in the sense that the water itself, 
or the act of baptism, brings about forgiveness and new birth. On a later occasion Peter says: "God 
exalted him at his right hand as Leader and Savior, to give repentance to Israel and forgiveness of sins" 
(Acts 5:31). Here though Peter again (as in Acts 2:38) refers to repentance and forgiveness, there is no 
mention of water baptism but only of the exalted Lord who gives both repentance and forgiveness, and 
therefore new birth. Hence, whenðas in Acts 2:38ðwater baptism is specified, it is obvious that such a 
rite does not, and cannot, bring about forgiveness and regeneration. Butðand this is importantð
whenever water baptism is administered in the context of genuine faith and repentance, that baptism 
does serve as the medium for forgiveness to be received. 

A second answer to the matter of the relationship of water baptism brings about, and signifies becoming a 
new creation. It is a public demonstration of the totality of the divine forgiveness

19
 and the complete 
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cleansing and renewal that Christ accomplishes. Such baptism, since it is in Christ's name, testifies that in 
and with Him there is death and burial of the self and resurrection into newness of life.

20
  Forgiveness is 

the remission of sinsðand remission is nothing less than a release from all that is past and the beginning 
of the wholly new. Water baptism thus is peculiarly the sign of the forgiveness of sins. 

On the other hand, water baptism functions as a seal of faith and forgiveness. It is a tangible impression 
and certification of the reality of the remission of sins. In the waters of baptism there is "brought home" to 
a person the wonder of God's total cleansing: the spiritual reality of complete forgiveness being mediated 
and confirmed in the totality of the baptismal experience. In the combination of the divine gift and the 
corporal action there is a sealing of the two: what is received in faith is confirmed in the waters of baptism. 
One who is so baptized in faith is a marked personðcleansed, forgiven, made new in Jesus Christ.

21
 

Now we return to our original point, namely, that water baptism is directly connected with the forgiveness 
of sins. The specific nature of that relationship (which we have just been discussing) is less important for 
our concerns than the fact of the connection. The reason for emphasizing this point is that frequently this 
connection is not seen and water baptism is mistakenly viewed as having directly to do with the gift of the 
Holy Spirit. It is quite important to keep this matter clear, or there will be continuing confusion in this vital 
area. 

Before leaving the discussion of water baptism it is important to add that though such baptism is not 
directly connected with the gift of the Holy Spirit this does not mean that there is no relationship. On the 
contrary, where there is faith and forgiveness mediated through water baptism, the Holy Spirit is 
indubitably at work. It is the Holy Spirit who empowers the word of witness, convicts of sin, thus bringing 
about repentance. Here then by the Holy Spirit is the origin of faith that leads to the forgiveness of sins 
and baptism in the name of Christ. All of this is apparent, for example, in Acts 2:22-38 where the out-
poured Spirit is the agent in each of these matters. Thus the Holy Spirit is very much involved in the 
whole process of salvation. Since this process may include water baptism, it is the Holy Spirit who gives 
spiritual significance to the act of baptism (otherwise it is nothing but an empty rite). It is clear then that 
water baptism is closely connected with the activity of the Holy Spirit. 

Howeverðand here is the critical matterðthis just-described activity of the Holy Spirit is by no means the 
gift of the Holy Spirit. The gift ordinarily follows upon forgiveness and baptism, even as a promise 
attached thereto: "Repent, and be baptized every one of you in the name of Jesus Christ for the 
forgiveness of your sins; and you shall receive the gift of the Holy Spirit. For the promise is to you and to 
your children and to all that are far off, every one whom the Lord our God calls to him" (Acts 2:38-39). The 
gift does not have to do with forgiveness, but with what is promised to those who repent and are baptized 
for forgiveness.

22
  It is a promise to all whom God calls to Himselfðsuch calling implemented through the 

working of the Holy Spiritðthat they will receive the gift of the Holy Spirit. 

Another matter to discuss briefly concerns the formula for water baptism as set forth in Matthew 28:19 
being different from that set forth in the book of Acts. We earlier have observed that water baptism is 
invariably depicted in Acts as being in the name of Jesus only, but we did not actually deal with the fact 
that in Matthew the formula is a triune one:

23
 "Go therefore and make disciples of all nations, baptizing 

them in the name of the Father and of the Son and of the Holy Spirit." 

Though there is no simple solution to the difference in formula, a few comments relevant to our concerns 
may be made: first, the longer Matthean statement suggests that water baptism is entrance into

24
 a new 

relationship to God as Father, Son and Holy Spirit. Second, the shorter Lukan formula (in Acts) specifies 
that at the heart of this relationship is the forgiveness of sins which comes in the name of Jesus Christ 
(the Son). Third, since in Jesus is "the fullness of the Godhead,"

25
 baptism in His name only (as in Acts) is 

actually in relation to the fullness of the divine reality: it is also, by implication, in the name of the Father 
and Holy Spirit. Thus there is no essential difference between the Matthean and Lukan formulas: the 
former highlights the fullness of the relationship into which one enters at baptism, the latter specifies the 
purpose of that baptism. 
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It might also be suggested that the words about baptism in Matthew which include reference to the Holy 
Spiritð"in the name éof the Holy Spirit"ðemphasize that Christian initiation is also entrance into the 
sphere of the Holy Spirit's reality and activity. At the heart of such initiation is the forgiveness of sins (to 
which baptism in the name of Jesus, or the Son, points), but at the same time it is the beginning of a new 
relationship to the Holy Spirit (to which baptism in the name of Jesus, or the Son, points), but at the same 
time it is the beginning of a new relationship to the Holy Spirit (to which baptism in the name of the Holy 
Spirit points).

26
  By this is meant not only that the Holy Spirit is active in bringing about forgivenessðas 

we have notedðbut that henceforward life is to be lived in the sphere of the Spirit.
27

  Though this is not 
identical with the gift of the Holy Spirit, it may be preparation for it, and even a kind of invocation for that 
gift to be received. 

We turn now to a consideration of the relationship between the laying on of hands and the gift of the Holy 
Spirit. In coming to this matter we will again be reflecting primarily upon the five basic passages in Acts. 
What part does the laying on of hands play in the reception of the Holy Spirit?

28
 

It is apparent, first of all, that the Holy Spirit may be given without the laying on of hands. Again reviewing 
the Acts narrative, we observe that in two of five cases, namely, in regard to the gift of the Spirit at 
Jerusalem and at the centurion household in Caesarea, there is no laying on of hands. 

Concerning the Jerusalem narrative two observations may be made: first, it is obvious that there could 
have been no laying on hands on the 120; as the first disciples they must receive the Holy Spirit before 
ministering to anyone else. Second, it seems likely that though the 3000 later that day are baptized, they 
do not receive the laying on of hands. It will be recalled that Peter said: "Repent and be baptized éand 
you shall receive the gift of the Holy Spirit" (Acts 2:38); but there is no mention of imposition of hands for 
this gift to be received. Indeed, it is quite probable that Peter, having just experienced the bestowal of the 
Spirit as a sovereign, unmediated action by the exalted Lord, expected all to receive the gift the same 
way the 120 had. However, whatever his expectation, it would seem that the 3000 also received without 
the laying on of hands. 

In the Caesarean situation it all happened so fastð"While Peter was still saying this [i.e., still preaching 
his message], the Holy Spirit fell on all who heard the word" (Acts 10:44)ðthat there was no time for 
hands if anybody had been so minded! Incidentally, Peter this time might have expected to lay on hands 
because of the intervening incident when he and John had laid hands on the Samaritans for the reception 
of the Holy Spirit (Acts 8:14-17). However, as in Jerusalem, God sovereignly moves and pours out His 
Holy Spirit upon all who hear. 

What we have been describing is by no means an uncommon occurrence in the contemporary spiritual 
renewal. The Holy Spirit is frequently received with no human mediation of any kind. This may happen at 
the end of a period of time as at Jerusalem or with the suddenness of a Caesarea, but in neither case has 
there been the imposition of hands. This extraordinary, unmediated event is for many a source of 
continuing amazement and wonder.
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It is apparent thenðfrom the biblical record and contemporary experienceðthat the laying on of hands is 
not essential for the Holy Spirit to be received. Moreover, there is no suggestion in Acts that, following 
such a reception, hands are later placed as a kind of confirmation of what has already happened. Any 
idea of hands as being necessary or confirmatory is ruled out by the evidence. 

Perhaps these things are most important to emphasize in relation to churchly traditions that variously 
seek to canalize the gift of the Holy Spirit. There are those who hold that the Holy Spirit may only be 
received through the laying on of hands;

30
  thus without personal ministry the Holy Spirit may not be 

given. Over against such a binding of the Holy Spirit to an outward action we need to stress the 
sovereignty of the Holy Spirit to move as He wills. 
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Second, the Holy Spirit may be given with the laying on of hands. Returning to the Acts record, we 
observe that in three of the five accounts of the Holy Spirit being received, this occurred in connection 
with the laying on of hands. Peter and John, ministering to the Samaritans, "laid their hands on them and 
they received the Holy Spirit"
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 (Acts 8:17). At Damascus, Ananias, ministering to Saul, " élaying his 

hands on him he said, 'Brother Saul, the Lord Jesus who appeared to you on the road by which you 
came, has sent me that you may regain your sight and be filled with the Holy Spirit'" (9:17). And Paul, 
ministering to the Ephesians, when he "had laid his hands upon them, the Holy Spirit came on them" 
(19:6). There is obviously a close connection between the laying on of hands and the gift of the Holy 
Spirit. 

It is apparent once again that water baptism is not placed in an immediate conjunction with the gift of the 
Holy Spirit. Water baptism, as earlier mentioned, is related to forgiveness of sins, whereas laying on of 
hands is connected with the gift of the Holy Spirit. The symbolism is unmistakable: water baptism vividly 
portrays the cleansing of sin in forgiveness, the laying on of hands the external bestowal of the Spirit. 
Each of the outward acts is congruent with the spiritual reality to be received. 

Looking more closely in the Acts narrative at this conjunction of the Holy Spirit and the imposition of 
hands, we observe that the Holy Spirit may be given through the laying on of hands. Thus it is not only a 
temporal conjunction, so that the gift of the Holy Spirit coincides with, or follows immediately upon, the 
laying on of hands; but also an instrumental conjunction, namely, that the imposition of hands may serve 
as the channel or means for the gift of the Spirit. Just following the words quoted above about the 
Samaritans (in Acts 8:17), the text reads: "Now when Simon saw that the Spirit was given through the 
laying on of the apostles' hands é".
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  The word "through" (dia) specifies the instrumentality of hands in 

the reception of the gift of the Holy Spirit. The laying on of hands is thus the means of grace whereby the 
Holy Spirit may be received. 

The laying on of hands for the gift of the Holy Spirit has continued variously in the history of the Church. 
The practice belongs particularly to the Western tradition of Christianity, but with diverse understanding of 
what is conveyed in the gift. Sometimes it is assumed that through the laying on of hands there is the 
completing or perfecting of what was given earlier in water baptism; or, again, it is held that water baptism 
needs no completion or perfection, so that what happens through the imposition of hands is rather a 
confirming or strengthening of the person for the Christian walk. However, there is seldom in the 
traditional church any expectation that through the laying on of hands an extraordinary spiritual event will 
take place, namely, the gift of the Spirit as the veritable outpouring of God's presence and power. 

Here, again, is where the contemporary spiritual renewal is recapturing the biblical witness. Through the 
laying on of hands, people are receiving the gift of the Holy Spirit, not in the sense of completion or 
perfection of confirmation (though it may include elements of both), but in the sense of a divine visitation 
so overwhelming as to release extraordinary praise and channels of powerful ministry. There is the 
exciting expectation that when hands are laid on a person, the Holy Spirit Himself will be given.
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Here two points need emphasis: first, as we have already observed, there is no necessity for hands to be 
laid on persons for them to receive the Holy Spirit. The exalted Lord may dispense with all ordinary 
means and sovereignly pour forth the Holy Spirit. Second, though the Holy Spirit may also be given 
through the laying on of hands, it would be a mistake to assume that this happens invariably, i.e. by virtue 
of the objective action.

34
  We have earlier commented that faithðbelievingðis the essential element in 

the reception of the Holy Spirit; thus in all the biblical incidents of the laying on of hands it is upon 
believers that hands are laid. For only those who believe in Jesus Christ may receive from Him the 
blessed gift of the Holy Spirit. 

What then is the importance of the laying on of hands? If, on the one side, there is no necessity, and if, on 
the other, there is no guarantee, why not dispense with such? The answer would seem clear: the laying 
on of hands is a divinely instituted means of enabling persons to receive the gift of the Holy Spirit. Hands 
signify contact, community, sharingða human channel for the divine gift; the laying on of hands 
represents, as seen earlier, the coming of the Holy Spirit upon someone.
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  Thus, though a person may 

http://www.biblegateway.com/passage/?search=acts%208:17;&version=31;
http://www.biblegateway.com/passage/?search=acts%209:17;&version=31;
http://www.biblegateway.com/passage/?search=acts%2019:16;&version=31;
http://www.biblegateway.com/passage/?search=acts%208:17&version=31


receive the gift of the Holy Spirit without human mediation, the imposition of hands may greatly facilitate 
this reception. 

Third, the laying on of hands for the gift of the Holy Spirit is not limited to the apostles. As we have noted, 
the apostles Peter and John do minister the Spirit to the Samaritans and the Apostle Paul does the same 
for the Ephesians. However, it is a Christian brother, Ananias, with no claim to apostolic authority,
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 who 

is the minister of the Holy Spirit to Saul of Tarsus. Thus, it would be a mistake to interpret the words of 
Acts 8:18ð"The Spirit was given through the laying on of the apostles' [Peter and John's] hands"ðas the 
only way it could happen. Since Ananias, a lay brother, could minister the Holy Spirit to Saul, there is no 
inherent reason that Philip, the deacon-evangelist, could not have done the same for the Samaritans.
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A few words might be added about the ministry of Ananias to Saul. Though little is said about him, a few 
things stand out: first, he was a man of faith and prayer, the Lord speaking to him in a vision: "The Lord 
said to him in a vision, 'Ananias.' And he said, 'Here I am, Lord'" (9:10). Second, he was a man of 
obedience, for though, because of Saul's evil reputation, he first hesitated at the command of Christð
"Rise and go" (9:11)ðhe nonetheless went. Third, Ananias, as later described by Paul, was "a devout 
man according to the law, well spoken of by all" (22:12), hence a man of strong character and perhaps 
peculiarly prepared through his devotion to the law to minister to Saul the Pharisee. Thus, it may be 
suggested, a combination of factors made Ananias an effective minister of the Holy Spirit, and particularly 
suited to exercise the role of ministering to Saul's need. 

It would seem apparent that the basic qualification for the laying on of hands is not apostolic office but 
other more important matters. And so it continues into our own day and generation. Countless numbers of 
people are receiving the gift of the Holy Spirit through the ministry of lay people. To be sure, many 
"official" clergy are likewise ministering the Holy Spirit with great effectiveness.

38
  However, what really 

counts is not office (not even "apostolic succession") but attributes such as faithfulness, prayer, 
readiness, obedience, devoutness and boldness. The ministering of the Spirit, including the laying on of 
hands, is happening through such Christian people everywhere. Indeed, this ministry belongs to the 
whole people of God. 
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ENDNOTES 

1. This will be noted hereafter especially in connection with Acts 19. 

2. Three prepositions are used: epi (Acts 2:38); eis (8:16 and 19:5), and en (10:48). They could be 
translated "upon," "into," and "in." For all three, "in the name" is the usual English translation. This seems 
proper, since the Greek words do not, I believe, intend a difference. 

3. The formula in Acts therefore is obviously divergent from the triune emphasis of Matthew 28:19. We 
shall return to this later. 

4. As we use the term "water baptism" from now on, we shall ordinarily be referring to baptism in the 
name of Christ. 

5. These verses, depicting a community of people devoted to the apostles' teaching, fellowship, prayer, 
community, sharing and climactically "praising God and having favor with all the people," strongly suggest 
a participation in the gift of the Holy Spirit. (See Chapter 2, supra, especially on the note of praise.) 

6. Another reason sometimes given for the Samaritans not receiving the Holy Spirit until after their water 
baptism is that the gift of the Spirit requires apostolic ministry; Philip as an evangelist could not minister 
the Holy Spirit, so the apostles Peter and John must come down to fulfill that function. This line of 
reasoning, however, seems invalid both from the perspective of the immediate context which does not 
intimate that Peter and John come vested with some special sacerdotal authority, and also in light of what 
happens later in Acts 9 when Ananias, who is a layman, ministers the Holy Spirit to Saul of Tarsus. (See 
below, under "laying on of hands," for more details.) 

7. F.D. Bruner, in his A Theology of the Holy Spirit, has the peculiar statement: "The Spirit is temporarily 
suspended from baptism here 'only' and precisely to teach the Church at its most prejudiced juncture, and 
in its strategic initial missionary move beyond Jerusalem, that suspension cannot occur (italics: Bruner), 
p. 178. I should think that the passage teaches exactly the opposite: that suspension may occur. Bruner's 
interpretation is actually not based on the text but on a prior view (shown many times in his book) of the 
inseparability of water baptism and the gift of the Spirit.  

8. There is some variation here. Those in the more Protestant tradition of the movement do not hesitate to 
recognize a gift of the Holy Spirit after water baptism; they see it in the biblical record, and they claim to 
have experienced it. Those in the Catholic tradition (Roman and Anglo-) of the movement sometimes 
express the view that the Spirit is given in baptism or confirmation, and that the "Pentecostal experience" 
rather than being a reception of the Spirit is a "realization" or "actualization of that gift." See, e.g., Catholic 
Pentecostals which speaks of "an individual's or community's baptismal initiation," being "existentially 
renewed and actualized" (p. 147), and Leon Joseph Cardinal Suenens' A New Pentecost? listing of 
various expressions: "a release of the Spirit, a manifestation of baptism, a coming to life of the gift of the 
Spirit received at confirmation" (p. 81). 

9. Reference might also be made to the account in Acts 8:28-39 of Philip and the Ethiopian eunuch. The 
eunuch comes to faith, is baptized by Philip, and "When they came up out of the water, the Spirit of the 
Lord caught up Philip" (8:39). According to some early manuscripts the text reads: "And when they came 
up out of the water, the Holy Spirit fell upon the eunuch and an angel of the Lord caught up Philip." The 
point of this reading is undoubtedly to emphasize that, as with the Samaritans, the eunuch's baptism was 
followed by the gift of the Holy Spirit. (See F.F. Bruce's statement to this effect in his commentary, The 
Acts of the Apostles [Grand Rapids: Eerdmans, 1951], p. 195.) Thus, in addition to the accounts in Acts 
that specify the gift of the Spirit to follow water baptism, such may be implied in Acts 8:39. 

10. Donald L. Gelpi. S.J. in his Pentecostalism: A Theological Viewpoint (New York: Paulist Press, 1971) 
suggests the case of a "Robert Z" who "a week before his sacramental baptism, while attending a prayer 
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